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SECTION  1:  TYPES  OF  THE  LAST  DAYS 

Int roduction 



The closer we look at Scripture, the more evident it is that its words are constantly inter-linked, both 

by means of direct quotation and allusion.   The final " day of the Lord" will contain elements of all 

the previous 'days' of God's manifestation in the affairs of men.   It will be the time when " the 

words of God are fulfilled" (Rev. 17:17), when " all is fulfilled" (Lk. 21:22,32) - presumably 

referring to the prophetic word.   It is therefore fitting that there are many Old Testament historical 

backgrounds to the prophecies which relate to the Lord's return.   Firstly we need to familiarize 

ourselves with them, which this Section does by picking out some of the more obvious ones. 

CHAPTER 1:  THE FLOOD AS A TYPE OF THE LAST DAYS 

It is a commonly stressed theme throughout Scripture that the days of Noah are a type of the last 

days of AD70. The clearest is in Mt. 24:37: " As the days of Noe were, so shall also the coming of 

the son of man be" . It is generally understood among us that the events of AD70 and the " coming" 

of the Lord then, point forward to that in the last days. Thus it is not surprising that a number of 

passages describe the AD70 judgments of Israel in terms of the flood; which suggests that they also 

have reference to the last days: 

- 2 Peter 3 is a clear example, describing the destruction of the Jewish system in AD70 as being by 

fire as opposed to water used in Noah's time. Yet the chapter also has reference, e.g. through it's 

links with the new Heavens and earth of Is. 65, with the destruction of the present age at the Lord's 

return. 

- Nahum 1 describes the coming judgements on Israel in terms of mountains and hills splitting, and 

there being a great flood; all Genesis flood language. 

- Dan. 9:26 describes the Romans in AD70 destroying " the city and the sanctuary; and the end 

thereof shall be with a flood" , the LXX implying with a sudden flood, as in Noah's time. 

- Is. 54:9 describes the judgments on Israel being " as the waters of Noah" . The end of the flood, the 

end of Israel's judgments, therefore typifies the second coming. 

- In the light of this the Lord's parable about the man building on sand whose house was destroyed 

when the heavy rain came (Mt. 7:25,27) must have primary reference (as so many of the parables 

do) to the judgement on the Jewish house in AD70. Those who built on sand as a result of not 

hearing Christ's words were the Jews- also described as shoddy builders in Mt. 21:42; Acts 4:11; 1 

Pet. 2:7; Mic. 3:10; Jer. 22:13. 

- The flood waters were upon the earth for 5 months. The siege of Jerusalem in AD70 lasted for the 

same period, coming after 3 years of the Roman campaign against Israel which started in AD67. The 

three and a half year suffering of Israel which culminated in AD70 may well point forward to a 

similar period in the last days; in which case the flood would typify the final months of that period, 

during which the judgments will be poured out most intensely. Other hints of this are discussed in 

Section 2. The five month tribulation of Rev. 9:10 may also have some relevance here. 

Thus the state of Israel in AD70 was typified by the world of Noah's time, which therefore looks 

forward also to the last days, in the light of the evident connections between that period and our last 

days which are made in 2 Pet. 3 and the Olivet prophecy. 

All things relevant 



We can therefore look at the Genesis record of the lead up to the flood and be confident that every 

detail has some relevance to our time; and therefore grasp the reality of the fact that we should feel 

the same tenseness and intensity as Noah did as he waited for the rain. Note how Jesus' return is 

described as the rain in 2 Sam. 23:4; Hos. 6:3; Joel 2:23. 

- Our present population explosion has only been parallelled in Noah's time. The longer life-spans 

could have resulted in each woman bearing up to 200 children; bearing in mind the lack of present 

constraining factors such as adverse climate, space, physical degeneration of the human stock over 

6,000 years etc. which we now face, it is likely that in the 10 generations from Adam to Noah up to 

2,000 million people were produced. 

- These longer life-spans would have resulted in a great accumulation of knowledge and skills in the 

arts and sciences. Gen. 4:22 describes Tubal-Cain (contemporary with Noah) as " an instructor of 

every artificer in brass and iron" , hinting at technical education and industrialization. Similarly 

Jubal was " father of all such as handle the harp and organ" (Gen. 4:21); a growth in so-called 

culture (i.e. sophisticated pleasure- educated Christians please note). Note the emphasis on 

education- " an instructor..father..father" . 

- God saw that " the imagination of man's heart" was evil from his youth (Gen. 8:21); not from his 

birth, showing that God is referring to the specific attitude of those times rather than to man's innate 

sinfulness. The implication is that God was especially saddened at the evil thinking of a reprobate, 

corrupted youth. And how much more today? 

- Cain's first big city (Gen. 4:17) no doubt spawned others. Complex, selfish city life would have 

been apparent at Noah's time- as it is supremely throughout our modern world. 

- " Lamech shall be avenged seventy and seven fold" (Gen. 4:24) he boasted. Does this hint at the 

war preparations and a spirit of personal vengeance and pressing for one's 'rights' which fills the 

earth today? 

- There is an emphasis on there being a " father" of all the cattle keepers, all the musicians, and an 

instructor of every metal worker (Gen. 4:20-22); implying the kind of commercial cartels and 

unionism which we have today? 

- The earth being filled with violence (Gen. 6:11) needs little comment. Note how this verse is 

quoted in Ez. 8:17 about the land (same word as " earth" ) of Israel being filled with violence. 

Similarly Gen. 6:13 is alluded to in Ez. 7:2,3,6. This opens up an understanding of Ezekiel along the 

lines that it is describing the events of AD70 as well as other periods. The flood being such a clear 

type of AD70, passages which allude to it must also have an AD70 context.  

- The " giants" of Gen.6:4 comes from a Hebrew root meaning 'hackers or assailants'- implying 

arrogant gangs strutting round assailing people at will. Job. 22:15-17 R.V. gives the same 

impression. Compare this with the gang warfare and intimidation of the Americas and many 

countries.  

- The world was characterized by hamas- "unrighteousness" (Gen. 6:11). 'Hamas' can mean 

"lawlessness perpetrated by force" (1). Perhaps we have here a suggestion that the 'land' promised to 

Abraham- the arena of the Biblical flood- is to be dominated by 'Hamas' or a like terrorist 

organization.  



- Job 22:15-18 comments on the people living just before the flood that they cast off all commitment 

to God and yet God " filled their houses with good things" ; i.e. material wealth despite a viciously 

God-forsaking attitude. Exactly the scene today. 

- One of the few women mentioned as being contemporary with Noah was Adah- meaning 'to 

decorate, ornament'. And of such women the sons of God took wives of all that they chose (Gen. 

6:2). Dolled up women picked up at will by sex-mad men could not be a more telling parallel with 

our age. Note too how the three periods picked out in Scripture as having major similarities with the 

last days- Sodom, Noah's time, Israel in AD70- all have the common feature of sexual 

misbehaviour. There can be no doubt that this is a major indication that we are in the last days. 

- Signs within the ecclesia seem to herald the Lord's coming even clearer than those without. As a 

prelude to the flood, the Sons of God married the daughters of men (Gen. 6:2)- the true believers 

married unbelievers. However, the " sons of God" often refers to Israel (Is. 43:6,7; 63:8; Jer. 31:20; 

Ez. 16:20; Mal. 1:16; 3:7), hinting that there will be a big Jewish inter-marriage problem in the last 

days too. There is ample evidence of this. 

- Given this apostacy of the sons of God and the unwillingness of the world to listen to Noah's 

preaching (2 Pet. 2:5) the size of the ecclesia must have declined, until it was only 9 strong. 

'Methuselah' means 'When he dies, it shall come'- suggesting that he died a few days or weeks 

before the flood came. We can imagine the ecclesia falling away one by one until it was just that old 

brother, the middle aged Noah, and his three faithful sons (no doubt he had other sons and daughters 

who he failed to influence). The small, declining size of our ecclesias and the total apathy to our 

preaching should not discourage us- as with all negative things, a positive message can be read into 

them in the light of Scripture. And the message here is that such things clearly indicate that we are 

in the last days. The only people to survive the temptations of these 'last days' before the flood were 

one family unit. As these events are so pregnant with latter day relevance, it may be that we are to 

perceive here a faint hint that strongly led family units are the way to survive the last days. Noah is 

described as " the eighth" (2 Pet. 2:5), perhaps alluding to the fact that of the eight people saved in 

the ark, he was " the eighth" ; he put the others first. The three who escaped the judgments on 

Sodom, another type of the last days, were all members of the same family; possibly implying the 

same thing. It must surely be significant that our strongest members are often from families with 

other strong members.  

However, the general spiritual apathy grieved God at His heart, we are told. This reminds us of the 

often overlooked fact that God is an emotional being- the world today grieves Him, and it is to be 

expected therefore that He is all the more intently watching us, to see whether we are going to keep 

ourselves separate from the spirit of this desperate age. 

Waiting for the rain  

It is worth pausing to make a powerful devotional point. A careful reading of Gen. 7:7,10,13,16 

reveals that Noah entered the ark twice- once before the seven days, and then finally at the end, 

perhaps when he had finished loading the animals. At the second entry he was shut in. Peter reasons 

in 1 Pet. 3 that the ark represents two things- being in Christ by baptism, and being saved from the 

tribulations to come on the world of the last days. These are typified respectively by the first and 

second entries of Noah into the ark. If our baptism is like that first entering in, then Noah's tense, 

earnest waiting for the rain in the next 7 days should typify our feelings towards the second coming 



(cp. the rain). We should live our whole lives after baptism as if we know for certain that the second 

coming is but a week away.  

For Noah and his family the reality of these things would have ebbed and flowed during that week- 

some days and hours more than others. But it would have remained with them in the back of their 

minds as an ever-present reality. Methuselah's death by the time they entered the ark would have 

heightened their awareness of the shortness of the time ('Methuselah' = 'when he dies, it shall 

come'). By being in the ark with them, that same intensity of feeling ought to be ours. Never before 

would they have felt so estranged from the world around them which they knew had such limited 

time left to satisfy its pleasures. And what scant interest they would have paid to their own 

possessions, homes, farms and all the other material things around them which they knew would so 

shortly be ended. In all this lies a powerful lesson to us. Instead their minds would have been 

obsessed with the ark, the symbol of their faith down through the past years. 'We need this for the 

ark...we must do that for it' would have been their way of thinking down through those years, as 

Noah in faith prepared the ark for the saving of himself (Heb. 11). And this lays the pattern for our 

dedication and consumption with the things of the truth, the ark, Christ our Lord and His ecclesia. 

A refuge from the storm 

The animals were gathered from all over the world. They cannot represent the saints- Noah's family 

represents them. They must therefore look forward to the people from all over the world who will 

survive the judgements on the world due to their association with us. Thus many of those to whom 

we witness but they do not respond may well survive the holocaust to come upon the world to live in 

the new age of peace, like that which followed the flood. This concept should give the ultimate fillip 

to our enthusiasm for preaching- no longer obsessed with numbers of baptisms but with the number 

of people being witnessed to. Far more clean animals than unclean were taken into the ark. Peter in 

Acts 10 saw a vision in which clean animals represented Jews and unclean were Gentiles. Does this 

indicate that more Jews will survive the judgements to come on the world than Gentiles? Given the 

many Jews that we know will die in the last day judgements, it follows that if this line of 

interpretation is correct very few Gentiles will survive at all.  

This throws interesting light on the likely population in the Millennium. If each saint rules over 

some mortals, as Rev. 5:10 and the parable of ten and five cities indicates, then the population of the 

cities cannot be that great. For all the world to come and worship at Jerusalem to keep the feast of 

tabernacles (Zech. 14) could suggest small numbers relative to the present world population. 

Everything apart from what was in the ark was destroyed by the flood; the carnage was beyond 

description. Thus in the last days, which will be an even fuller cataclysm than anything yet seen on 

the earth, such wholesale destruction is to be expected, in which only a handful survive. " Every 

living substance was destroyed...man, and cattle, and the creeping things, and the fowl of the heaven 

(by the heavy downpour of rain?)" (Gen. 7:23). As only a remnant of the human and natural creation 

survived, so only a remnant of the world around us will come through the future judgments on the 

earth. The fact an olive tree survived indicates that there was not total destruction. This kind of mass 

destruction is typical of that which will come upon Israel in the last days: " I will utterly consume all 

things from off the face of the land...I will consume man and beast; I will consume the fowls of the 

heaven...and I will cut off man from off the land...that day is a day...of clouds and thick 

darkness...and I will bring distress upon men, that they shall walk like blind men" (Zeph. 1). This is 

clearly flood language; the description of blind men may connect with Zech. 14:12 prophesying the 

loss of eyesight for the latter day invaders of the land (cp. how the men of Sodom were smitten with 

blindness in another type of the last days). Is. 54:9,10 promises that although God will judge Israel 



with the 'flood' of the second coming judgments, yet He will never totally reject them on account of 

the remnant: " As I have sworn that the waters of Noah should no more go over the earth; so have I 

sworn that I would not be wroth with thee, nor rebuke (reject) thee. For the mountains shall depart, 

and the hills be removed; but my kindness shall not depart from thee" . This is surely saying that the 

same order of physical catastrophe as came upon the earth at the flood will again come upon Israel 

in the last days; but we must not see this as God breaking His covenant of faithfulness to His true 

people. Heb. 11:1,7 stresses how much Noah really believed God's prophecy about the nature of the 

flood;  he was " moved with fear" by these predictions. The physical world around us is going to be 

changed beyond recognition; this ought to make it easier for us to come to terms with the fact that 

all aspects of our surrounding world will likewise pass away.  

Noah's response was to prepare " an ark to the saving of his house...and became heir of the 

righteousness which is by faith" (Heb. 11:7). We know that the ark represents Christ. Noah's 

response was not to smugly reflect how that soon he would be vindicated for his separation from the 

world, i.e. for his own personal righteousness. Instead he took seriously God's warning that sinners 

were to soon be destroyed. Noah was, of course, a sinner as we all are. He therefore must have cried 

out to God in faith, asking for God to count him as if he were righteous, so that he would be saved 

from the coming judgments against sin. This is how he had righteousness imputed to him. He 

showed his faith that God really had justified him by doing something physical- his faith led to the 

'works' of building the ark; as our faith likewise leads us to baptism into Christ. Through Christ, God 

" scattered the proud in the imagination of their hearts" (Lk. 1:51). This is quoting from Gen. 6:5 

LXX concerning the wicked imagination of man's heart at the flood. This is even more evidence that 

we can read the events of the flood as typical of two things; our salvation from the judgment upon 

sin, and also of the events of the last days, when that salvation will be physically manifested. We are 

in Noah's position; we can see clearly the judgments which must come upon sin. By our nature, we 

are part and parcel of that sin which has to be judged. Our response cannot be to trust in our own 

righteousness, which we may feel we have as a result of our physical separation from the world. We 

must instead be motivated by imagining the reality of Christ's coming, to make sure that we are 

covered in the righteousness of Christ, so that the impending destruction of sin will not take us away 

with it. Perhaps at no time before has the body of Christ so needed to learn the lesson of Noah; to 

cease from our own works, " and become heir of the righteousness which is by faith" .  

God ñremembered Noahò (Gen. 8:1) whilst he was in the ark. Moses uses the same figure in Gen. 

30:22 to describe how God órememberedô Rachel in responding to her prayer. Likewise God 

órememberedô the righteous in Sodom in response to Abrahamôs prayer (Gen. 19:29). Could this not 

imply that whilst Noah was spared from the worldôs judgment, he was earnestly praying for the days 

to be shortened, and to be allowed to emerge from the ark into the new world? This would point 

forward to the urgent prayer of the faithful in the last days- a theme which we will often have cause 

to underline in these studies. 

Notes 

(1) Umberto Cassuto, A Commentary On The Book Of Genesis (Jerusalem: Magness Press, 1998) 

Vol. 2 p. 52.  

CHAPTER 2:  THE TOWER OF BABEL 

The 'coming down' of Yahweh to destroy man's evil intentions at Babel, points forward to His future 

intervention to judge the wickedness of men.   The record of this in Gen. 11 is set against the 



background of Gen. 10. " As they journeyed from the east...they found a plain..." (Gen. 11:2) is in 

the context of the record of the growth and rapid expansion of the Arab tribes in Gen. 10. That 

chapter spotlights particularly the greatness of Nimrod " the mighty hunter against the Lord" (Gen. 

10:9, Hebrew).   The Hebrew for 'Nimrod' is related to 'Gibbor', the title of Christ used in Is. 9:6.   

Nimrod appears to be a prototype anti-God and anti-Christ, and for this he was well known even 

then (Gen. 10:9).   Gen. 10:10,11 shows his characteristic of building cities in the Babylon/Assyria 

area.   Seeing that " the beginning of his kingdom was Babel" (Gen. 10:10), it is not unreasonable to 

assume that when " a man said to his neighbour, Go to, let us make brick" to build the tower of 

Babel, this is in fact referring to Nimrod (Gen. 11:3 A.V. mgn.).    

  At this time, " the whole earth was of one language, and of one speech" (Gen. 11:1).   The Hebrew 

for " speech" here is not the same word used for " speech" later on in this record - this word more 

suggests a purpose/desire, often a wrong one.   The implication is that this one desire was to build 

the tower of Babel;  the confounding of languages affecting all inhabitants of the earth shows that all 

the families of the earth were either in the Babel region or represented there.   Truly it was a tower " 

which the children of men builded" (Gen. 11:5), bound together in unity by a common allegiance to 

this renowned king of Babylon. 

" Go to"  

Three times in this record (Gen. 11:3,4 and 7) we read the phrase, " Go to" in the contexts of the 

men 'going to' in the building, and of God 'going to' in His dramatic intervention.   It cannot be 

coincidence that this rare idiom occurs twice close together in James 4:13; 5:1.   The context there is 

of warning believers not to build their own 'Babels' of wealth and monuments to human 

achievement, seeing that they would be suddenly destroyed by the Lord's coming.   This in itself 

points to a latter-day application of this Genesis record -  indicating that weak believers will get 

caught up in the latter day Nimrod's unity movement, and will benefit from it materially?   

" Let us make brick" is literally 'let us make ourselves Laban'.   'Laban' meaning 'white' came to be 

associated with 'brick' because the bricks were presumably made from white clay.   This created the 

picture of a dazzling white tower, gloriously reflecting the desert sun - which suggests that the tower 

was a piece of religious symbolism, perhaps a mock temple.     

This impression receives Biblical confirmation in Zech. 5.   This chapter describes the corruptions of 

the Jewish and Christian apostasies;  chapter 4 speaks of the building of the true temple in 

Jerusalem, whilst chapter 5 matches this with a description of a false temple being built " in the land 

of Shinar" (Zech.5:11).   'Shinar' being used rather than 'Babylon' must be in order to take us back to 

the tower/temple which men built " in the land of Shinar" in Gen. 11:2.   

Religious symbolism 

The religious associations of the tower are strengthened by the similarity of this tower built by the 

first king of Babylon on a plain and the statue built by Nebuchadnezzar on the plain of Dura, also in 

Babylon.   It may be that the locations are identical.   And there is a continuity of theme to be found 

in Arab leaders (kings of Babylon) showing a distinct liking for large monuments and religious 

imagery expressed in big building projects.   Saddam Hussein, claiming to be the latter day 

Nebuchadnezzar, tried to rebuild Babylon and fill the area with quasi-religious towers and obelisks 

glorifying himself.   " Let us make ourselves Laban" (v. 3) continues the Arab connections, seeing 

that Laban's persecution of Jacob typifies that of Israel by the Arabs, especially in the last days.   



There are other references to the persecution of Israel in the Babel record - the using of bricks and 

mortar to build a huge piece of religious symbolism recalls the work of Israel in Egypt (the same 

Hebrew word for 'bricks' occurs in the Exodus record).   " Slime had they for mortar" (Gen. 11:3) 

also contains echoes of Israel in Egypt.   " Slime" is the same word as " mortar" in Ex. 1:14, and " 

mortar" in Gen. 11:3 is the word translated " pitch" concerning how Moses' bulrush basket was 

made (Ex. 2:3).   This conjures up the picture of Amram bringing home some mortar from the 

building site in order to make that ark.      

These echoes of Israel under persecution are hard to make sense of until it is recognized that the 

context of this Babel passage is the account of Arab growth in Gen. 10, and that Babel was built 

under Arab auspices.   Bearing in mind the certain Arab domination of Israel in the last days, it is 

surely justifiable to see in this record a hint of a latter day Arab-led coalition, which will perhaps 

express its grandeur in physical terms by the building of a structure.   

Colossus of clay 

This colossus being built of baked clay and mortar and being effectively destroyed by the Lord's 

'coming down' inevitably connects with the feet of the statue which Daniel interpreted, also seen in 

Babylon.   The feet were made of " miry clay" , " mixed" (Heb. 'Arab').   Isa 41:25 also springs to 

mind, speaking of the second coming, " He shall come...he shall come upon princes as upon mortar, 

and as the potter treadeth clay." It has been suggested that the image of Daniel 2 can be interpreted 

in a primarily Arab context, and we have shown that the Babel-builders are also primarily Arab.   " 

They journeyed from the east...they said...they builded" in Gen. 11 may refer in large part to the 

Arab peoples listed in Gen. ch. 10.   

Their desire was to build " a city and a tower" (Gen. 11:4).   Our Lord appears to refer to the temple 

as " a tower" in Matt. 21:33, supporting the previous suggestion that there was a religious aspect to 

this tower.   It is hard to avoid emphasizing that in our last days Arab leaders are eager to rebuild 

Babylon and other historic cities, seeing them as a token of their unity and common connection with 

a glorious Babylon of old which subdued Israel.   The original Babel was built with " slime" (Gen. 

11:3);  the Hebrew seems to refer to bitumen, literally meaning 'that which is brought up,' and today 

it is Arab oil money which is financing such building schemes.   

" Whose top may reach unto heaven" (Gen. 11:4) is a poor translation - the A.V. putting " may 

reach" in italics indicates that these words are not in the original.   The Hebrew for " top" is 'Rosh', 

familiar to students of Ez. 38:2, which correctly translates it as " chief prince" .   The chief leader of 

this tower was to reach unto and into  heaven.   Every Bible-minded student will race to Isa. 14, 

where another king of Babylon says the same: " Thou hast said in thine heart, I will ascend into 

heaven, I will exalt my throne above the stars of God:  I will sit also in the mount of the 

congregation (i.e. the temple mount), in the sides of the north (Jerusalem, Ps. 48:2)...yet thou shalt 

be brought down...that (his children) do not possess the land, nor fill the face of the world with 

cities" (Isa. 14:13,14,15,21).      

This last phrase is definitely alluding to the record of Nimrod's city building programme as detailed 

in Gen. 10:9-11.   This " king of Babylon" of Isa. 14 can refer with equal relevance to either 

Nebuchadnezzar or Sennacherib 
(1) ,

 both of whose invasions of Israel are typical of that which is to 

occur in the last days.   

Daniel 2 



The connection with Is. 14 confirms that this tower had religious symbolism, and that with the 

image of Dan. 2 suggests that the chief prince ('rosh') of the image is based on Nimrod, the first king 

of Babylon.   Daniel, of course, also made it clear that the head of the image was the king of 

Babylon, who was then Nebuchadnezzar.   

There is an association between the head of the image and its feet;  the clay used for the feet in Dan. 

2 is used for the whole tower of Babel, including the " top" of the tower, the king of Babylon. 

Babylon's  king is " he that ladeth himself with thick clay" (Hab. 2:6). Similarly Nebuchadnezzar's 

image on the plain of Dura was made entirely of gold, showing that he thought that he, as the head 

of gold, should be the whole image. Remember that the head and feet are destroyed together by 

Messiah's coming.   

When we read that the summit of Babel was to touch the heavens (Gen. 11:4), we find that the 

Hebrew phrase refers usually to persons, elevating their head. There are many uninspired parallel 

accounts of the building of Babel in contemporary literature- the Enuma Elish speaks of how the 

builders ñraised high the head of Esagila toward the Heavenò. Clearly the tower was seen as headed 

up by a person, just as was the image of Dan. 2 and also that built by Nebuchadnezzar. These all 

indicate that the Lord Jesus will return to destroy a human system headed up by a specific, 

antiChrist individual.   

The Canaanite tribes were noted for the very high walls of their cities - " unto heaven" (Gen. 11:4 

cp. Dt. 1:28).   This shows a continuity of theme between Babel and the tribes of Canaan (i.e. the 

Arabs).   Significantly, God decided that nothing would be " restrained" from these people if their 

tower were completed - using the same Hebrew word translated " walled up" in Dt. 1:28 concerning 

the cities of Canaan.   

" Let us make us a name, lest we be scattered abroad upon the face of the whole earth" (Gen. 11:4) 

sounds as if they recognized Divine judgments might be imminent. This is one of many implications 

in the prophetic word that Christ may be back, or the sign of his presence be visible, so that the 

nations in the very last days will act with an awareness of the possibility of impending Divine 

judgment.   

The flood 

The memory of the Flood would still have been reasonably fresh with the generation of Babel.   

After the Flood the nations were " divided in the earth" (Gen. 10:25,32); so perhaps the Canaanites 

building the city and tower so that they would not " be scattered abroad upon the earth" was a 

conscious effort to resist the judgments brought about by the Flood and its effects.   

We have shown that the Flood particularly represents the judgments of the last days, and in the 

typology of Gen. 11 it is these which the builders of Babel consciously try to avoid.   This raises the 

question of how they will be so convinced that these judgments really are imminent.   A display of 

the cherubim over Jerusalem (or a similar " sign of the son of man in heaven" ), or, of course, the 

actual second coming of the Lord, seem the only feasible explanations of their convictions.   

The image of Dan. 2 is fundamentally concerning the domination of Israel (the earth / land), and we 

have connected that image with the tower of Babel.   The building of the tower is also linked to the 

persecution of Israel through various allusions to Exodus.   The motive for building Babel (i.e. 

dominating Israel in the typology), is to stop the builders being scattered and to make them a 



common name (Gen. 11:4).   Prophecies like Ps.83, as well as an awareness of current Arab politics, 

indicate that the motive for the final Arab invasion of Israel will be in order to unite the naturally 

disparate Arab peoples.   But it is twice emphasized that the Lord's 'coming down' resulted in their 

being " scattered abroad from thence upon the face of all the earth" (Gen. 11:8,9), using the very 

language which they used in v. 4 - " lest we be scattered abroad upon the face of the whole earth."    

This clearly connects with the little stone destroying the desolating image and scattering the remains 

of it worldwide.   

There is a definite similarity between the account of God's intervention at Babel and that of His 

'coming down' to Sodom.   " The Lord came down to see the city and the tower (and 'noticed' how 

evil their aims were)...Let us go down..." (Gen. 11:5-7).   This is matched by, " I will go down now, 

and see whether they (Sodom) have done altogether according to the cry of it...and there came two 

angels to Sodom" (Gen. 18:21; 19:1).    

We have our Lord's authority for seeing this 'coming down' of the Lord to Sodom as typical of the 

second coming;  the designed similarity with His 'coming down' to Babel indicates that we can read 

that incident likewise.   

Babel builders 

" This they begin to do:  and now nothing will be restrained from them, which they have imagined to 

do" (Gen. 11:6) slots into the Arab/Israeli context exactly.  With the world supporting them, and 

with a unity of mind never before experienced, the Arab Babel-builders will be able to gleefully 

relish the prospect of completely destroying the Jews.   The Hebrew for " begin" here is also 

translated " to profane" , again showing the distinctly religious aspect of their actions in building the 

tower.   

Dan. 12:1 describes this period as " a time of trouble (for Israel) such as never was since there was a 

nation."    " Since there was a nation"   may well refer to the time of Babel, when the nations became 

more clearly defined. If this is indeed a Babel allusion, then the suggested connection between the 

building of Babel and the persecution of Israel is indeed confirmed.  Yet Babel appears to be a 

symbol of apostate Israel in Is.24:1: " The Lord maketh the earth (land) empty, and maketh it 

waste...and scattereth abroad the inhabitants thereof" . The judgments to come upon the Arab Babel 

builders will also come upon the faithless Israel of the last days.   

How God 'came down' to destroy their plans is revealing as to His methods in the last days.   There 

is no indication in Gen. 11 that the tower was actually destroyed, indeed, " Therefore is the name of 

it called Babel" (Gen. 11:9) implies that at least part of the building was still standing when the 

record was written.   It was the very action of confounding their language that resulted in their 

scattering, " so (i.e. because of the confounding of their language) the Lord scattered them abroad" 

(Gen. 11:7,8).      

" They left off" building (Gen. 11:8) uses a Hebrew word meaning strictly 'to grow flabby', implying 

a gradual cessation rather than a momentous destruction.   Likewise the persecutors of angel-

protected Lot in Sodom (a certain type of the last days) " wearied themselves" in their efforts as a 

result of the Lord's 'coming down'.   One of the 'plagues' that God threatens the Arab invaders of 

Israel with is that " a great tumult from the Lord shall be among them;  and they shall lay hold every 

one on the hand of his neighbour, and his hand shall rise up against the hand of his neighbour" 

(Zech. 14:12,13).   



This is how previous Arab invasions had been overcome (Jud. 7:22; 2 Chron. 20:23).   Ps. 83 

perfectly describes the Arab unity as they attack Jerusalem in the last days (vs. 3-5, 12), but 

concludes with the Psalmist praying that God would destroy them as He did Oreb and Zeeb (v. 11) - 

who were defeated as a result of God making their troops turn on each other (Jud. 7:22-25).   

It will largely be through this means that the image will be broken up and scattered worldwide, as 

the Babel builders were.   In its continuous historic fulfilment, the different parts of the image 

subdued each other;  for them to stand together in the last days shows that a unity must be placed 

upon them by their head and also the feet upon which they stand; only for this unity to be destroyed 

by the Lord's coming.   We have given reasons for believing that the head and feet are 

representatives of Arab powers, and especially a latter-day 'king of Babylon'. 

  In broad outline only, the following chapters of Genesis appear to have some possible 

chronological similarities with events of the last days:-   

ch. 10     Arab growth and expansion   

    11     Babel/Shinar judged by God with confusion.   

    12     Abram leaves Babylon, creating the basis of " come out  of her, my people" in the last days 

(Rev. 18:4).   

    13/14  Shinar has revived, and in a confederacy of others captures Sodom (Jerusalem? Isa. 1:10), 

taking Lot (apostate Israel?) captive.   Note how the " slime-pits' of 14:10 were probably in the 

Babel area, providing the " slime" of 11:3.   Abraham (faithful Israel?) and some (half Jewish?) 

Arab friends defeat the Shinar confederacy and save Lot.   

    15     Covenant confirmed   

    16     Hagar (Arabs) flee from Sarah    

    17     Covenant renewed   

    18/19  Judgment on Sodom, deliverance of Jewish remnant, snatching away, representing the 

second coming.   

This can only be a very broad outline, since the events of chs. 11 and 19 both have clear reference to 

the second coming.    

Notes 

(1) See In Search of Satan (London: Pioneer, 1990). 

CHAPTER 3:  SODOM AND THE LAST DAYS  

According to Gen. 18:17-19, the reason God told Abraham what He would do with Sodom was 

because Abraham would teach others, and his descendants would teach others. This implies that 

Sodom's destruction was to be a special lesson for all generations. And 2 Pet. 2:6 says the same- 



Sodom was to be a perpetual "example unto those that after should live ungodly"; in this sense 

Sodom was "set forth for an example, suffering the vengeance of eternal fire" (Jude 7). The fire was 

"eternal" in the sense that the example of destruction was to be to all generations. This paves the 

way for Sodom's destruction to be understood as a particularly significant type of the last days. 

Our Lord clearly understood the destruction of Sodom as being typical of the events of 
the second coming: " As it was in the days of Lot...the same day that Lot went out of 
Sodom it rained fire and bri mstone from heaven...even thus shall it be in the day when 
the son of man is revealed. In that day, he which shall be upon the housetop, and his 
stuff in the house, let him not come down to take it away...remember Lot's wife...in 
that night there shall be two men in one bed; the one shall be taken, and the other left" 
(Lk.17:28-34). Not only is the city of Sodom representative of the world of the last days, 
but Lot's calling out of Sodom by the Angels is typical of our being 'taken' by Angels to 
meet the Lo rd.  

It is a breathtaking thought that all the intricate typology of the judgments on Sodom has 
been worked out for our benefit - the generation who will be alive at the second coming. 
To a lesser extent, the believers of the first century could have seen th at the story of 
Sodom also represented the judgments to come upon Jerusalem in AD70. An impressive 
group of Old Testament prophets had associated Jerusalem with Sodom: Is.1:10; 
Am.4:11; Dt.29:23; Jer.23:14; Lam.4:6; Ez.16:46. Jer. 4 and 5 are prophecies wh ich have 
relevance to Israel's latter day judgments (Jer.4:28=Mt.24:30). Jer.5:1 seems to allude to 
God's requirement for their to be some faithful men in Sodom to prevent its destruction: 
" Run ye to and from through the streets of Jerusalem, and see...if  ye can find a 
man...that seeketh the truh; and I will pardon it" . This associates Sodom, Jerusalem and 
the last days. As the faithful remnant were miraculously allowed to leave Sodom, 
immediately unleashing the Divine judgments by doing so, the faithful Christian remnant 
were allowed to leave Jerusalem just before the final Roman onslaught of AD70, 
doubtless spurred on by their Lord's command: " Let them which are in Judaea flee to the 
mountains; and let them which are in the midst of it (Jerusalem) depar t out" (Lk.21:21). 
The reference to fleeing to the mountains would have suggested a conscious allusion 
back to  the command to Lot to flee out of Sodom " to the mountain" (Gen.19:17).    

As a result of Abraham's intense prayer, believing that this coupled with the spiritual 
preparedness of others really could change God's stated purpose, the judgment of Sodom 
need not have come. So with Jerusalem in AD70, had there been a suitably large, 
repentant 'remnant' those horrific judgments could have been avoided. Despite the 
definite associations of Jerusalem with Sodom in the prophets, the Old Testament also 
uses Sodom as a symbol of total, permanent destruction of the type which has not and 
will  not come on Jerusalem, the future capital of the Kingdom (Dt.29:23; 32:32; Is.13:19; 
Jer.49:18; 50:40; Am.4:11; Zeph.2:9). It is for this reason that Paul makes the point that 
for the sake of the tiny group of Jews who did still hold and practice the trut h, Israel 
would not suffer the judgments of Sodom in totality (Rom.9:29 cp. Is.1:9). This would 
indicate that there will also be a latter day Jewish remnant which will stop the faithless 
Israel of today receiving the judgment of permanent destruction. But of course for the 
individuals of both natural and spiritual Israel who have consciously rejected God, " it 
shall be more tolerable in that day (of judgment) for Sodom" than for them (Lk.10:12). 
Jer.20:16 has a graphic description of the people of Sodom scr eaming out in anguish, 



both mental and physical, as the judgments of God fell upon them: " The cry in the 
morning (when the judgments began, Gen.19:23,24), and the shouting at noontide" . This 
is in reality a picture of the rejected in the last days.    

Zeph.1:17,18 has a series of allusions to Sodom, indicating that its destruction prefigures 
that of Israel in the last days: " They shall walk like blind men (as the Sodomoites did), 
because they have sinned against the Lord (" the men of Sodom were wicked an d sinners 
before the Lord" , Gen.13:13)...neither their silver nor their gold (cp. Sodom's wealth) 
shall be able to deliver them...the whole land shall be devoured by the fire" 
(Zeph.1:17,18).  

  Sodom being a type of latter day events, it is not surprising  that Scripture provides a 
wealth of detail concerning Sodom. The Genesis record summarizes what we glean from 
later revelation by saying that " the men of Sodom were wicked and sinners before the 
Lord exceedingly" (Gen.13:13). " Before the Lord" recalls t he earth being " corrupt before 
God" prior to the flood (Gen.6:11), another clear type of the last days. Indeed their sin 
being " before the Lord" may hint that Lot (or Abraham?) had preached God's 
requirements to them, and therefore they were consciously disobeying Him. Thus 
Rom.3:19 speaks of the world becoming " guilty before God" by reason of their having the 
opportunity to know God's word (cp. Rom.2:12,13).    

The specific sin of Sodom is well known - confirmed by the repeated emphasis on " the 
men of Sodom" in the record. The grossness of their perversion is shown by their 
clamouring for the Angels, who doubtless appeared as good looking young men, " that we 
may know them" (Gen.19:5). Lot's response " I pray you, brethren, do not so wickedly" 
and his off er of his daughters to them (Gen.19:7,8) clearly shows their intention. In the 
light of this, Jude warns the believers that their punishment for this was what awaited 
those of the new Israel who threw off their responsibilities. " As Sodom and 
Gomorrha...g iving themselves over (implying this was a conscious apostasy?) to 
fornication, and going after strange flesh, are set forth an example" to us (Jude 7). In 
passing, it should be noted that all Jude's examples of Divine punishment involve people 
who were re sponsible to God, by reason of knowing His ways. Is Sodom an exception?   

There can be no doubt that the sexual aspects of Sodom's sins have great similarity to 
the moral filth of our present world. But significantly it was not this aspect which our 
Lord chose to highlight when speaking of how " the days of Lot" typified those of His 
return. Instead He spoke of those things which were more likely to ensnare His people: " 
They (as well as our present world) did eat, they  drank, they  bought, they  sold, they  
planted, they  builded" (Lk.17:28). Their obsession with daily activities without an 
awareness of God was as bad as their other sins; a point we would do well to be aware 
of. However, their eating and drinking must have been to gross excess - Ez.16:49 defines " 
the iniquity of Sodom" as being " fulness of bread" among other things. Some lavish 
Christian lifestyles frequently feature " fulness of bread" - but because it is not perceived 
as a gross sin, this unhealthy similarity with Sodom slips by unchallenged.    

" They bought, they sold" suggests that Sodom was a major trading centre, rapidly 
increasing in wealth; " they planted, they builded" (Lk.17:28) implies a real boom town. 
Such success resulted in the people being proud and haughty (Ez.16:49,50); the wea lth 



created at the expense of others brought about " abundance of idleness in her and in her 
daughters, neither did she strengthen the hand of the poor and needy" (Ez.16:49). It is 
these aspects of Sodom which are so precisely matched by our self -centred, money mad 
world. As our Lord realized, it is these aspects which are most likely to ensnare the child 
of God. Yet Sodom's people were not completely unaware of their religious conscience. 
Jeremiah likened the false prophets of Israel who effectively taught  that sin was service 
to God to the people of Sodom, suggesting that they too said the same (Jer.23:14). This 
is another hint that the people of Sodom had some degree of responsibility, as have 
latter day Israel whom they typify (1).    

The calling of Lot o ut of Sodom is a type, on the Lord's authority, of our calling away to 
judgment. His position immediately prior to the Angels' coming must therefore connect 
with our situation now. We will see as this study continues that Lot was in no way as 
spiritually s trong as he ought to have been, nor as enthusiastic for the Lord's coming as 
his complaining about the evils of the city recorded in 2 Pet.2:7,8 might lead us to think. 
The very fact that he chose to live in the area whilst Abraham steered well clear of it  is 
testimony enough to his worldliness (Gen.13:10,11). The offering of his two daughters to 
the Sodomites also betrays a certain unspirituality (Gen.19:8). The fact that Sodom's fate 
was revealed to Abraham rather than Lot may also be significant.    

Despite this, Abraham evidently rated Lot's spirituality - his conviction that Lot and his 
family must comprise at least 10 righteous people must have been the basis of his prayer 
for Sodom's destruction to be nullified (Gen.18:32). And so in the sight of t he ecclesia, 
the high spiritual status of latter day believers may not be questioned - and yet the Lord's 
coming may find us seriously unprepared, as it did for Lot. It seems Jeremiah and Ezekiel 
likewise, on the eve of the coming of the Lord's day in their  times, had to be taught that   
they had a far too exalted view of the state of the ecclesia. What latter day similarities 
with how the faithful remnant of today perceive things?    

Lot sitting " in the gate of Sodom" (Gen.19:1) has been seen as an indicati on that he held 
some prominent public office in the city's administration. Yet despite this, he evidently 
maintained his separation - although this seems to have created suppressed bitterness 
amongst his colleagues, which they gave vent to in their sudden p ersecution of him just 
before the Angel came: " This one fellow came in to sojourn, and now he will needs be a 
judge" (Gen.19:9). Note how initially Lot lived in the smaller " cities of the plain" , and 
then " pitched his tent toward Sodom" , resulting in him eventually settling within the 
city (Gen.13:12). One wonders if he kept his tent in the loft. Ps. 1:1 seems to allude to 
Lot's progressive apostacy, speaking of the righteous man not  walking, standing or sitting 
with the wicked - in other words, the rig hteous man will learn from Lot's mistakes. The 
way Lot progressively moved Eastwards has to be connected with a strange theme in 
Genesis of all the apostates moving ever further East (Gen. 4:6; 11:2 RV; 13:11; 16:12 
RVmg; 28:9). This is not the only indica tion in Scripture that many latter day saints, 
whom Lot represents, will not be spiritually fit when their Lord returns. This gradual 
slump into worldliness to the spiritual detriment of his family (the wife, sons and 
possibly other daughters refused to tr uly leave Sodom) is not difficult to see matched in 
the present ecclesia. The material prosperity of Lot just before his short, sharp 
persecution period at the Lord's 'coming', matches Israel's prosperity in Egypt just before 
their holocaust started (Gen.4 7:11). The wealth of the latter day ecclesia may well be 



proof in itself, in the light of these types, that we are heading for a like tribulation 
period.    

Yet 2 Pet.2:7,8 reveals how Lot " vexed (Gk. 'tortured') his righteous soul from day to day 
with the ir unlawful deeds" . Seeing that he failed to influence his family to properly 
appreciate the sins of that city, and that he was so attached to it that he was unwilling 
to leave, this must be interpreted as little more than the sort of middle class, 
respectable 'tut -tutting' that present day Christianity abounds with. After all, he had 
chosen to live there, he did not have to stay, and the record of his choice of Sodom in 
Gen.13 spotlights his unspiritual, worldly thinking in this regard when compared to 
Abraham, the stranger and sojourner. Whether this assessment of Lot's character is felt 
to be correct or not, it must surely be accepted that there was a serious dualism in his 
position which has strong similarities with ours today - vexing his soul about the  sins of 
the surrounding world, and yet increasingly involved in it and greatly benefiting from it 
materially, at spiritual cost to himself and his family. Lot was effectively willing to 
betray his daughters to the men of Sodom, pointing forward to the Lor d's prophecy of 
how in the holocaust to come, many will betray each other (Mt. 10:36), family life within 
the ecclesia will break up; a spirit of dissension will fall upon natural and spiritual 
families. The reason for this will be rooted in a lack of true  spiritual concern for the 
family in the easier years of this present life. Not for nothing does Paul warn against 
marriage in the last days (1 Cor. 7:28).  

Having been told to bring his " sons in law...sons...daughters" out of the city (Gen.19:12), 
it is recorded that Lot only went to speak with his sons in law, and that the daughters 
who came with him were young unmarried girls who were still living at home, rather 
than  speaking to his married daughters (Gen.19:14). There is no mention of his speaking 
to them or his sons- perhaps because he knew that spiritually they were too far gone to 
be interested? It is possible that his speaking only to his " sons in law" rather than directly 
to his daughters also indicates a lack of urgency or comprehension of the seriousness of 
the situation. The Angels' words are full of exhortation: " Hast thou here any 
besides?...whatsoever thou hast in the city, bring them out of this place" (Gen.19:12). 
Lot seems to have gone to Sodom for material ends- our Lord holds up his wife as an 
example of those who love the materialism of this world more than the reality of his 
Kingdom (Lk.17:31,32). But the Angels speak of spiritually prepared people as being the 
only real possessions Lot had: " Whatsoever thou hast in the city, bring them out" . This 
surely underlines the importance of " exhorting one another daily, and so much the more 
as ye see the day approaching" , showing how in a healthy ecclesia we all belong to each 
other. Those who choose to separate themselves from this bond and their responsibilities 
to their brethren, either by geographical or other forms of isolation, surely cannot take 
these principles seriously.    

The men of the city had their pent -up feelings of despite and jealousy towards Lot 
released by the coming of those Angels. This gave rise to their persecution of him before 
he was finally called away; during that period the Angels asked him to make a desperate 
11th hour appeal to any who had the slightest inkling of spirituality. Whilst it is not 
possible to press this typology exactly, the fact that Lot was under persecution before 
being taken away by the Angels may be significant in a latter day context. Note too that 
just prior to his removal he was involved in active preaching. Section 3 gives good reason 



to believe that we will be enduring a period of persecution just before the Lord's coming, 
and that there will be active witnessing during that period. Lot's persecutors being 
smitten with blindness creates the eerie picture of him walking through the streets of 
the city visiting those whom he hoped would heed the call, with his incensed enemies 
unable to lay hold on him. This doubtless required faith on his part; and all this fits in 
nicely with the implications to be considered later that there will be especi al help made 
available during this witnessing period. However, Rev.11:8 speaks of the dead bodies of 
these latter day witnesses lying dead in the streets of spiritual Sodom - indicating that 
some will die during this great appeal (cp. Lk. 21:6)?    

But Lot " seemed as one that mocked unto his sons in law" (Gen.19:14), the Hebrew 
idiom implying 'to pull the leg' - i.e. his message was treated as a joke. Our last appeal to 
the world will probably meet a similar response; but it must be remembered that if Lot's 
leaving of Sodom represents the calling away to judgment, then those whom he asked to 
leave with him may primarily represent other believers. Section 4 outlines a likely 
scenario of the judgment in which the willingness to respond to the call to leave the 
world is an indicator of our acceptability - those who refuse or delay to obey the call are 
punished (after judgment) in the sufferings of the world, whilst those who voluntarily 
obey the call to judgment immediately are those who will be accepted. The parab le of 
the wise and foolish virgins illustrates this too. Thus Lot's appeal to those who 
presumably knew the true God to leave the city may parallel our frantic pleading with 
weak believers to immediately respond to the call to leave the world. Sadly there will be 
the same light hearted refusal on the part of some.    

The smiting with blindness in a latter day context suggests Zech.14:12, where this is the 
plague with which God punishes those who have come against Jerusalem. In this case Lot 
would represent a  feeble -faithed Jewish remnant in the last days, unsuccessfully 
pleading with others to obey the Lord's call. " Lot went out" into streets filled with blind, 
angry men of Sodom, in order to spread the message as the Angels requested (Gen. 
19:14). This pict ure of preaching amidst bitter hostility but with Divine protection 
recurrs in Rev. 11 concerning the two witnesses.    

Lot's witness completed, he was told to leave Sodom " lest thou be consumed in the 
iniquity of the city" (Gen. 19:15), with " thy two da ughters which are here" . " Are here" 
in the Hebrew means literally 'to come out' - as if to stress that although living with Lot, 
they still had made the conscious decision to leave. The fact that they did not look back 
like their mother would indicate a c ertain degree of spiritual strength - and perhaps they 
were still virgins because they declined to marry " the men of Sodom (who) were wicked 
and sinners before the Lord exceedingly" (Gen.13:13). This command to leave Sodom " 
Lest thou be consumed in the in iquity of the city" is clearly one of the source passages 
for Rev.18:4 concerning Babylon: " I heard another (Angelic) voice from Heaven, saying, 
Come out of her, My people, that ye be not partakers of her sins, and that ye receive not 
of her plagues" . Note that it was also an Angel who said this to Lot. Babylon is directly 
equated with Sodom in Is. 13:19 and Jer. 50:40. Babylon geographically and culturally 
represents the Arab peoples of our last days - and therefore it is not surprising that 
related Arab nations like Edom, Moab and Ammon are also parallelled with Sodom (Jer. 
49:18; Zeph. 2:9). This continues a long -standing Biblical theme that the curses on 



apostate Israel are the same as those on the Arabs- thus Sodom is representative of both 
Jews and Arabs.   

Of Gog's destruction it is written: " I will rain upon him...great hailstones, fire and 
brimstone" (Ez.38:22), associating Gog with Sodom. At the same time, Gog and his 
supporters will be fighting each other (Ez.38:21), clearly connecting with Zecha riah's 
prophecy that the Arab invaders of the last days will do the same (and cp. Jud.7:22). 
God's pleading against Gog with these things is the language of Joel 3:2, again about the 
destruction of Israel's latter day Arab enemies. The Hebrew word for 'loc ust' in Joel is 
almost identical to 'Gog'. All this results in an association between the Arabs, the 
Sodomites, Gog and the northern invader. This prepares the way for the view that " the 
beast" is a symbolic epitome of all Israel's enemies.    

It is to be expected, therefore, that the fall of Babylon chronicled in Rev.18 is shot 
through with allusions back to the Sodom record. The following are the more evident 
points of contact:    

Babylon (in Rev.) Sodom 

" I will shew unto thee the 
judgment of the great 
whore" (Babylon); 17:2          

Cp. God showing Abraham 
the  

judgment of Sodom.  

The beast supporting 
Babylon " was and is not 
and shall ascend" ; 
17:8                

Sodom and surrounding 
cities were  

strong, then overrun by 
Abraham,    then revived.  

" Her sins have reached 
unto Heaven,    God hath 
remembered her iniquities" 
;    18:5 

" The cry of Sodom...is 
great because their sin is 
very grievous  ...the cry of 
it is come unto me" 
(Gen.18:20,21) 

" She hath glorified herself, 
and lived    

deliciously" ; 18 :7      

" Pride...fulness of bread" 
(Ez. 16:49) 

" Utterly burned with fire" ; 
18:8    

'Sodom' = 'burning'. 

" Her plagues...death...and 
famine" ;   18:8 

" He overthrew all the 
inhabitants of the cities, 
and that which grew upon 
the ground" (cp. " famine" ;  
Gen. 19:25). 

" The great city...great 
Babylon" ; 16:19  

The city of Sodom.  

   



" There fell upon men a 
great hail out    of heaven" 
(16:21)                     

" The Lord rained upon 
Sodom...  brimstone and 
fire from the Lord           out 
of heaven" (Gen.19:24).  

" They shall see the smoke 
of her burning, standing 
afar off for the fear of her 
torment (18:9,10)      

Abraham standing far away 
and seeing the smoke of 
Sodom's                burning 
indicates that the 
surrounding kings did 
likewise (Gen.19:28).  

Merchants suffered through   
Babylon's fall (18:11-
19)           

Sodom was a trading centre 
(Lk. 17:28)  

" ...a great millstone cast 
into the sea   ...thus with 
violence shall...Babylon..be 
found no more at all" 
(18:21) 

Sodom now appears to be 
submerged in the Dead Sea, 
to be found no more.  

" Her smoke rose up" (19:3) " Sodom...the land of the 
plain...the smoke of the 
country went up" 
                                    
(19:28) 

  

We have reasoned that Lot's call out of Sodom represents how the  Angels will call us out 
of this present evil world. Indeed, our Lord said that Sodom represents the world just 
prior to the second coming (Lk.17:28). The evident connections with latter day Babylon 
would suggest that 'Babylon' too represents the world of the last days; " Come out of her 
my people" (Rev.18:4) therefore refers to the Angel's plea   to us at the second coming, in 
addition to any previous historical reference it may have to the Catholic apostasy. The 
call for the first century Jews to leave Rom e or for true believers to come out of 
Catholicism were pointers towards the ultimate fulfilment of these words, which will be 
in our leaving this life at the behest of the Angel who comes to call us away. Our 
obedience then will be the summation of all th e previous decisions God's people have 
made to 'come out' from the 'world' in its various forms.    

If 'Babylon' refers specifically to the Arab powers, it is possible to see Sodom 
representing the world under Arab control in the last days, offering great m aterial 
wealth. Yet the obvious Biblical basis for the language of " come out of her my people" is 
in the many references to Israel being called on to leave the soft life of Babylon and 
return to the land during the restoration (e.g. Zech.2:6,7). In this t here is a remarkable 
similarity with Sodom. The Jews in Babylon maintained their separateness, and yet 
became heavily involved in the government of Babylon (as witness Daniel and his friends, 
along with profane history). This is parallel to Lot's position in Sodom. Yet the prosperity 
of Babylon made the Jews disinclined to leave it in order to go to Jerusalem, as Lot had 



a similar disinclination. And the easy life of the present world will also seem a greater 
attraction to the unworthy of the new Israel, wh en the Angel calls them to go to 
Jerusalem to meet their Lord.    

Notes 

(1) The responsibility of Sodom and latter day Israel would suggest that the level of 
knowledge that brings responsibility to Divine judgment is much lower than we may 
think. It isn't j ust those who do a correspondence course who are responsible. If the men 
of Sodom and latter day Israel will be held responsible, how very responsible are we, 
with all the wealth of doctrinal truth which has been revealed to us. And can there, in 
the light  of even Sodom's responsibility, be any doubt that anyone brought up as a 
Christian can walk away from the call of Christ with no responsibility to future judgment?  

3-1 Lot In Sodom 

The importance of leaving the world immediately the Angel comes is shown by the 
consistent impression in the record that the Angels urgently " hastened Lot" (Gen.19:15 -
17,22), implying that if he did not hurry then he would perish. It was not foreordained 
that he would not perish - " Arise...lest thou be consumed in the iniquity of the 
city...escape for thy life; look not behind (the Hebrew root means 'to delay')   thee, 
neither stay thou...lest thou be consumed" (Gen.19:15,17). It is quite possible that the 
speed of our response to the call will be the proof of our acceptablity. The speed of 
response was the basic difference between the wise and foolish virgins. It was only after 
he had left Sodom that the Angel said that he could not " do any thing till thou be c ome 
thither" , i.e. to Zoar (Gen.19:22). Yet Lot " lingered" , the Hebrew meaning 'to question 
or argue', as we see him doing later in the record in his discussion with the Angel 
concerning the danger of going to the mountain as he had been told, and askin g leave to 
go to Zoar. " Lingered" literally means 'Why?' or 'What!', indicating severe 
incomprehension on Lot's part. We would be foolish to think that we too will not be 
prone to a serious sense of incomprehension when the Angel appears. Only repeated 
meditation upon that moment and a true love of the Lord's coming will stop us being so 
flustered by the Angel's call that we fail to respond to it with the necessary speed.  

Therefore the Angel " laid hold upon" Lot's hand (Gen.19:16), a Hebrew word elsewhere  
translated 'to take courage', and definitely meaning to strengthen or encourage. In our 
study of the judgment seat later the point is made that Angels frequently said to faithful 
men " Fear not" when they have appeared to them. It is therefore tempting to  think that 
our Angel will speak similar words of strength and encouragement to us on their 
appearing. The typology of Lot would support this. But we have to remember that in 
Lot's case the Lord was " merciful unto him" - such grace as was shown to him cannot be 
presumed upon. " Merciful" certainly carries the idea of pity in Hebrew - if we have had a 
loving relationship with our guardian Angel now, surely we may look forward to their 
'pity' then. Despite all this, Lot's wife still looked back; and 'remember  her'. The pull of 
family and materialism was such for that woman, that all this supreme   demonstration of 
mercy and love was not enough to convince her that nothing else mattered apart from 
obedience to God.  



Thus having given Lot this strength, the Angel warned, or perhaps pleaded " Look not 
behind thee, neither stay thou in all the plain" (Gen.19:17). " Look" means to view 
intensely with love or pleasure; that these words were said to Lot must indicate that he 
was tempted to look on Sodom in that way. The re seems to be a pointed contrast with 
Abraham, who looked at Sodom burning without being punished, presumably because he 
had no attraction towards it (Gen.19:28). Thus for all his vexing of soul for the sins of the 
city, Lot was still tempted to love it. Our repulsion at the ways of the world is not 
necessarily a sign of our spiritual safety - there is an uncanny love within human nature 
for the environment we know. Thus there can be homesickness for drab streets and 
scenes which we despised whilst living among them. Such love, taken to its logical end, 
is a love of the world which militates against our desire to see the end of this age and to 
enter the Kingdom.  

It is amazing that with the clear command echoing in his ears, " neither stay thou in all 
the pla in; escape to the mountain, lest thou be consumed" (Gen.19:17), Lot could ask 
leave to live in Zoar, a small city of the plain, and not go to the mountain. He clearly 
failed to appreciate the reality and seriousness of the Angel's coming - and this will 
certainly be a temptation to us in that moment when the typology of Lot is fulfilled in 
us. The only way to guard against this is by consciously living our lives now in awareness 
of the fact that now we have been called to leave the world and its ways, and th erefore 
our whole life now should have the spirit which we will have when we leave this world 
when the Angel comes. This is confirmed by an oblique allusion which our Lord makes to 
this Angelic command " Look not behind thee" , in Lk.9:62: " No man, having  put his hand 
to the plough, and looking back, is fit for the Kingdom of God" . The context shows that 
starting to plough represents the start of our new life in response to the Gospel call - but 
the allusion to the Angel's words to Lot show that we should live our whole lives in 
response to that call as if we are on the way to the judgment, having been called away 
by the Angel.  

Lot's response to the Angel's call illustrates the contradictions which abound within 
human nature. He claims to appreciate that th e Angel has saved his life, but then goes 
on to say that what the Angel is telling him to do will result in the loss of his life: " Thou 
hast magnified thy mercy, which thou hast shewed unto me in saving my life; and (but) I 
cannot escape to the mountain ,  lest some evil take me and I die" (Gen.19:19). Similarly 
our calling away may well present us with the prospect of apparent pain or loss. He 
feared that " some evil" would " take me" , using a Hebrew word that is not the one 
usually translated as " take" . This one means strictly 'to pursue after and capture', 
indicating that Lot was all too aware of the Sodomites' desire to kill him, and feared that 
if he lived alone in the mountains they would easily pursue and kill him. Instead, Lot 
suggested, there would be more safety in living in the small city of Zoar nearby, which 
presumably the Sodomites would be loath to invade just to take Lot.  

All this shows an incomprehension of what the Angel had said. Firstly, Sodom was to be 
destroyed at any moment, includi ng the men whom Lot feared. Either he did not 
properly believe this, or he thought that God's judgment would not involve total 
destruction. Secondly, he had been explicitly told " neither stay thou in all the plain 
(including Zoar)...lest thou be consumed"  (Gen.19:17). Insufficient attention to the 
words of the Angels therefore resulted in his foolish reasoning which almost cost him his 



life. It is easy to imagine that the moment of the Angel's coming will fill the weak latter 
day believer, perhaps distract ed as he will be by the persecutions of the holocaust to 
come, with such a sense of confusion and incomprehension that he too will fail to take 
careful note of what is said to him. A love of God's word now, rejoicing in its detail, is 
surely the preventive  for this.  

Lot's flustered reasoning continued: " Behold now, this city is near to flee unto" . The 
Hebrew for " flee" is also translated 'to hide in', carrying the idea of being chased into. 
Again, his fear of the Sodomites is shown to loom large in his t hinking. The Angel had 
bidden him flee from the Divine wrath that was soon to consume all the cities of the 
plain. But instead Lot was preoccupied with the fear of human vengeance against him. 
Such an attitude appears crazy to our cool, armchair analysis o f what happened. Yet Lot 
is certainly a type of the believers who are alive at the Lord's return. There can be no 
doubting, therefore, that whatever our theoretical willingness now to leave all and 
follow the Angel, there will then be at least the temptati on to get consumed with the 
kind of double -think that seized Lot's reasoning. He even tried to accommodate his 
human desires to the desires of the Angel: " Is it not a little one?" , as if to imply that 
there was little wrong with the place spiritually. Th e Hebrew translated " little one" is 
also rendered " a short time" - as if to say 'You are asking me to be quick about leaving 
Sodom- so I'll go to  Zoar, as it won't take long to get there'.  

" The sun was risen upon the earth when Lot entered into Zoar" ( Gen.19:23) invites 
comparison with the description of the second coming as the rising of the sun in Mal.4:2. 
" But his wife looked back from behind him" (Gen.19:26) suggests the picture of the wife 
following behind Lot, filled with remorse at the loss of a ll she had held dear. Our Lord 
comments concerning not desiring our " stuff which is in the house" in the day of his 
coming: " Remember Lot's wife. Whosoever (like her) shall seek (Greek: 'plot') to save his 
life shall lose it" . We can infer from this tha t she plotted and schemed how to save her 
possessions- i.e. her 'life', seeing that for her, her life did consist of the abundance of the 
things which she possessed (Lk.12:15). These feelings grew so strong that she paused to 
take a loving, wistful look at  the city. Remember that the fire only fell after Lot was in 
Zoar; therefore the city was looking as it normally did. Their exodus was at night - " the 
sun was risen upon the earth when Lot entered into Zoar" (Gen.19:23), so she would have 
seen the flickeri ng lights of the city in the distance. Compare this with how the virgins of 
Mt.25 go out to meet their Lord at night.  

She was walking " behind him" , so Lot would not have actually seen her turn into a pillar 
of salt.As he ceased to hear her footsteps behi nd him he must have guessed what had 
happened- but now the Angel's words seemed more vital to him: " Look not behind thee" 
. Likewise it will be a sore temptation for us to be side -tracked from our obedience to 
the Angel's call by consideration for our nat ural family. Dt.29:23 and Zeph.2:9 show that 
Sodom was turned into an area of salt, which explains why Gen.19:25 says that the fire 
destroyed " that which grew upon the ground" , by making the area salty. This salt was 
presumably formed through the fire in tensely burning the rocks and earth until the 
elements dissolved into a 'salt'. It is reasonable to think that as Sodom was turned into 
salt by fire, so Lot's wife suffered the same punishment through a bolt of fire striking her 
and turning her too into sa lt. This is a prime example of how the unworthy will suffer the 
same punishment as the surrounding world which they failed to truly leave. There is good 



reason to think that their punishment may also involve an element of literal fire, as that 
of Lot's wif e did.  

" Remember Lot's wife" suggests that we should meditate upon her position as it has 
especial warning for the last days. Her leaving of Sodom appears to have been due to the 
personal influence of Lot her husband, yet ultimately she failed to have tha t personal 
desire to obey God. It would not be pushing the type too far to suggest that the wives of 
latter day believers may feel that they can enter the Kingdom in the spiritual shadow of 
their husbands. One cannot help wondering whether she left Ur not through personal 
response to the promises but because the others were leaving. Doubtless her uncle 
Abraham would have led her and the whole family in regular prayer and meditation 
during the journey towards Canaan. But somehow the reality of the God of Isr ael was 
never allowed to touch her inner being, and the years of the soft life in Sodom would 
have sealed her spiritual state. It is hard to avoid making the point that many of us may 
be in a similar position.  

Gen. 19:14 RVmg. brings out the likely immedia te background to her decision. Lotõs sons 
in law òwere to marryó his daughters. The Lord too perceived that they were marrying 
and giving in marriage the very day the flood came, and He pointed out the similarities 
with the Sodom situation (Lk. 17:27 -29). Could it not be that the very day of the double 
wedding, they had to leave? With all the build up to the wedding, Lot and his wife would 
so wanted to have stayed just another day to see the wedding of their two daughters. It 
is to the girls credit that the y both left. But Lotõs wife had invested so much in it 
emotionally that she just had to look back.  

Thus the typology of Sodom is a warning which hits present day believers where it hurts. 
Surely Abraham is our real example; who in the years of his pilgrim age chose the barren 
uplands, despising worldly advantage, and who could look at Sodom's burning with no 
feeling of desire or sense of loss. Abraham dwelt on the mountains, from where he could 
look down upon Sodom; if Lot had been in these mountains, he wo uld not have suffered 
when Sodom was invaded the first time (Gen.14:10); it took the final coming of the Lord 
to make him flee to the mountains (Gen.19:10), i.e. to the area which Abraham had 
chosen at the first. If we can only see the world for what it is , then the equivalent of 
Lot's experiences will be unnecessary for us.  

It is recorded for our learning " that God remembered Abraham, and sent Lot out of the 
midst of the overthrow, when He overthrew the cities in the which Lot dwelt" 
(Gen.19:29). Thus in the type of the last days, the prayers and loving spiritual concern of 
the faithful remnant really can have an effect on the salvation of our weaker brethren. 
Note that Abraham's prayer that Sodom would be saved if ten righteous were found 
there, was not answered; but God knew the real spirit of his prayer, that Lot should be 
saved, and that God's justice should be upheld in not destroying the righteous with the 
wicked. It was this which God recognized and answered, even though Abraham had not 
specifically  verbalized those thoughts in prayer. Our true spiritual love for our brethren, 
expressed in such intense prayer, will likewise be heard in these last days.  

CHAPTER 4:  JACOB AND ESAU IN THE LAST DAYS 



It is difficult to look at the allegorical meaning of G en.32 without noticing how the 
incidents look forward to the final day of Jacob's trouble at the hand of the Arabs (cp. 
Esau). Jacob's reliance on his own strength and subsequent semi-faith in God's word of 
promise typifies the Jews of today; his time of t rouble truly humbled him, and his 
wrestling in prayer brought out the great faith which he was potentially capable of, as 
the final holocaust will do for the Jews. So many types of the last days emphasize the 
place of fervent prayer in the repentance of na tural and spiritual Israel.  

Note that Jacob's trouble had been preceded by an accumulation of great material 
wealth in the form of cattle in a devious and almost obsessive way; latter day Israel are 
described as a prosperous nation " which hath gotten catt le and goods" (Ez.38:12), at the 
expense of their Arab neighbours (cp. Laban?). The deliverance of Jacob will be 
definitely Angelic, as was that of Hezekiah in the Assyrian invasion which was the 
prototype of that of Ez.38; again, there will be a 'two camp s' syndrome, the camp of 
Angels led by Michael facing the camp of the Arab invaders.  

Jacob's prayer is peculiarly apt to a repentant Jewry: " O God of my father Abraham, and 
God of my father Isaac (going back to their roots), the Lord which saidst unto me , Return 
unto thy country (since 1948)...I am not worthy of the least of all the mercies, and of all 
the truth, which Thou hast shewed unto Thy servant; for with my staff I passed over this 
Jordan (cp. the Atlantic, Mediterranean; through the immigrant por ts of Haifa, Tel 
Aviv...); and now I am become two bands. Deliver me, I pray thee, from the hand of my 
brother (cp. the Arabs), from the hand of Esau: for I fear him...and Thou saidst, I will 
surely do thee good, and make thy seed as the sand of the sea" ( 33:9-12). The reference 
to the Jewish fathers will be the result of listening to the Elijah ministry, which will turn 
" the heart of the children to their fathers" (Mal.4:6). There will therefore be a conscious 
awareness of incidents like Jacob's encounter  with Esau among the repentant remnant of 
Israel. The examples of the patriarchs will figure significantly in the teaching of the 
Elijah ministry.  

The following are some more detailed suggestions, based on the record in Gen.32:  

- Jacob actually saw the Angels. " This is God's host" , he commented, with the 
implication that this sight further humbled him and led him towards the necessary 
contrition of mind for deliverance from Esau (Gen.32:2) . If " the sign of the son of man" 
which appears over Israel and leads the tribes of Israel to mourn in repentance is a literal 
vision of the Angel -cherubim (Mt.24:30), then this has a basis in Jacob seeing the Angelic 
vision in the time of his distress.  

- Jacob's desperate humility before Esau is remarkable: " My lord E sau...I have sent to 
tell my lord, that I may find grace in thy sight...peradventure he will accept of me" 
(Gen.32:4,5,20). This was a far cry from his nonchalance and cold shouldering of Esau at 
the time of the theft of the birthright. Likewise the presen t Jewish attitude towards the 
Arabs will dramatically change. Jacob sending droves of presents to appease Esau will 
connect with Israel's frequent appeasement of their aggressive Arab neighbours.  

- Jacob divided his forces into two, reasoning " If Esau com e to the one company, and 
smite it, then the other company which is left shall escape" (Gen.32:8). Joab used 



somewhat similar tactics when Israel looked likely to be overcome by a massive 
confederacy of Arabs (2 Sam.10:6-11). This would associate Esau at this time with the 
Arab peoples generally.  

- If Jacob's prayer had not been heard, Esau would have smitten " the mother with the 
children" (Gen.32:11). This will be done by the latter day Esau to those Jews who do not 
match Jacob's intensity of prayer and r epentance (Zech.14:2), as it happened at the time 
of the Babylonian invasion which prefigured the Arab attack of the last days (Lam. 5:11).  

CHAPTER 5:  LATTER DAY PASSOVER AND EXODUS 

   

These happenings provide the background to many later prophecies, whic h speak of 
events around the second coming in language which alludes to God's mighty deliverance 
of Israel at this time (e.g. Hab. 3).    Many passages, in Isaiah particularly, speak of 
Israel's latter day deliverance from persecution in terms of their salv ation from 
persecution in Egypt at Passover and the Red Sea;  clear examples are found in Is. 43:2, 
16-19;  51:9-11. However, it is also true that because the Red Sea typifies the 
destruction of sin, it is therefore alluded to in some descriptions of the j udgments to 
come upon Israel in the last days. In the same way as Pharaoh hardened his heart, so 
natural Israel have done (Rom.9:17,18 cp. 11:7 A.V.mg.). They will therefore receive the 
punishment that will come upon their enemies. Other clear indications that these events 
are typical of the last days are now considered: - 

   

-  The saints will sing " The Song of Moses" , which Ex. 15 records was sung after the 
triumph at the Red Sea.    This indicates that Israel in Egypt prior to that represents the 
saints, just before the Lord's coming.   Rev. 15:2-4 is all in the context of the Exodus:   " I 
saw as it were a sea of glass mingled with fire (cp. the calm Red Sea after it had 
returned over the Egyptians):   and them that had gotten the victory (God was victoriou s 
at the Red Sea, Ex. 15:1) over the beast (Egypt is the prototype beast, Isa. 51:9;   Eze. 
29:3)...having the harps of God (cp. Miriam's timbrels)...they sing the song of 
Moses...Who shall not fear Thee (cp. Ex. 15:14 -16)...all nations shall come and worsh ip 
before Thee;   for Thy judgments are made manifest" , referring to how the Arab nations 
of Canaan were subdued as a result of the Red Sea victory (see Ex. 15:15).   There must 
therefore be a latter day equivalent of the Red Sea.  

   

- The promises to Abraham received their major primary fulfilment at the Exodus (Acts 
7:17). Seeing that their ultimate fulfilment will be at the second coming, it follows that 
the deliverance of Israel from Egypt was typical of this.  

   



-   The experiencing of the events o f the Exodus would make Israel " know how that I am 
the Lord" (Ex. 10:2), a phrase frequently used in the prophecies of Israel's latter day 
experience, notably in Ezekiel.  

   

-   The prophecy of Isa. 19 concerning the judgments on Egypt clearly has a latter day 
reference - and it contains several references to the events of the Exodus.   " The Lord 
rideth upon a swift cloud, and shall come into Egypt" (v. 1) sounds like the second 
coming of the Lord, perhaps upon the cherubim chariot.    The prophecy continues in 
language almost identical with that of Zech. 14:13 concerning the confusion of the Arabs 
in the last days, thus equating them with the latter day 'Egypt':   " I will set the Egyptians 
against the Egyptians: and they shall fight every one against h is brother" (v. 2).    Then, " 
the land of Judah shall be a terror unto Egypt" (v. 17), as the Israelites were at the 
Passover.   " The Egyptians shall know the Lord in that day" (v. 21), as they did through 
the events of the Exodus (Ex. 7:5).  

   

-   The Hebrew text says that " a great mixture" of people " went up also" with Israel out 
of Egypt (Ex. 12:38).    There can be no doubt that this refers to the many references in 
the promises that the seed would come to include such a " mixed   multitude" (Gen. 17:6 ; 
22:17;  26:4; 28:3,14;   35:11), thereby showing that by reason of leaving Egypt and 
passing through the Red Sea these Gentiles became part of the seed (cp. 1 Cor. 10:1;   
Gal. 3:27-29).   But the supreme fulfilment of these promises will be after the 'Red  Sea' 
of the last days.  

   

-  Joseph's bones  were 'carried up' with them when Israel left Egypt.    The Hebrew word 
here is elsewhere translated 'to rise up', 'lift up', 'spring up', clearly hinting of the 
resurrection which will come at the Lord's return,  which the Passover typifies.  

   

-  There are a number of hints in the record at   a new creation.    Whilst this has primary 
reference to the creation of Israel as a nation through the exodus experience, it is fitting 
that it points forward to the fuller 'n ew creation' that will be brought about by the Lord's 
return (1).    Ex. 14:20,21 speak of the Red Sea in terms of " darkness...(giving) 
light...sea...dry land...the waters were divided" , all reminiscent of Gen. 1:2,3,10,9,7, 
respectively.    " This month shall be unto you the beginning (Heb. 'rosh') of months: it 
shall be the first month of the year" (Ex. 12:2) indicates how Passover was to be a new 
beginning.   It is possible to see in the ten plagues brought about by God's word to Moses 
an echo of the ten  times it is recorded that " God said" in Gen. 1.    Ps. 105:28-36 
describes the plagues on Egypt as a reversal of creation - starting with darkness (cp. " let 
there be light" ) and ending with the slaying of the firstborn to match the creation of 
man last of all.  



   

-   Israel both kept Passover and went through the Red Sea at night.   Indeed, it is 
stressed six times in Ex. 12 that it was " night" , and hence Deut. 16:1 reminds them to 
carefully keep the Passover (i.e. at night), " for...thy God brought the e forth   out of 
Egypt by night" .    Other latter day prophecies speak of the events of the second coming 
being at " night" :   Lot left Sodom in the very early hours of the morning;   and it was " at 
midnight (that) there was a cry made" informing the virgin s of their Lord's return (Matt. 
25:6).  

   

-  The record of Lot's leaving of Sodom (a remarkable type of our 'exodus' at the second 
coming) has the repeated hallmark of 'haste'.    This is found repeated in the record of 
both the Passover and the crossing of the Red Sea.   They were told, " Ye shall eat it in 
haste" (Ex. 12:11);  " they were thrust out of Egypt, and could not tarry" because " the 
Egyptians were urgent upon the people, that they might send them out of the land in 
haste" (Ex. 12:39,33).    Lot was " sent out" of Sodom (Gen. 19:29) by the hastening of the 
angels.   It may be that in some cases our angels will hasten us to leave through their 
influencing of the surrounding nations (Egypt), rather than through their physical 
presence. 

   

- The exceeding great plague of hail was one of the plagues which lead to Israelõs 
passover deliverance (Ex. 9:22), and yet this is the language of the last days (Rev. 
16:21)- as if there will again be a Passover deliverance for Godõs people, heralded by the 
pouring out of plagues upon those who persecute them.  

   

-   The Song of Moses in Ex. 15 describes the deliverance from the Red Sea in language 
which could easily refer to our final salvation from sin and death at the second coming:   " 
Thou in thy mercy hast led forth the people which thou hast redeemed: Thou hast guided 
them in thy strength unto thy holy habitation...and plant them in the mountain of thine 
inheritance...the Lord shall reign for ever and ever" (Ex. 15:13,17,18).    Ps. 97-99 (all 
parallel in terms of ideas) describe the coming Kingdom in the language of Yahweh being 
enthroned as He was at Sinai, after the Passover and Red Sea incidents.   This further 
associates those events with the second coming.  

   

New Testament Allusions  

In addition to the evide nce offered above, there are at least three New Testament 
allusions to these events which show that they typify the Lord's coming, thereby making 
Israel's position in Egypt a source of exhortation for us now, seeing that they represent us 
now, living just prior to the Lord's intervention to save us.   As they were to spend 7 days 



purging the home of leaven before the Passover deliverance, so it could be that the true 
ecclesia and Israel of God is forced to examine itself and purge itself in the very last 
[li teral seven?] days before the final deliverance.   It could be that there is some literal 
sign, òthe sign of the son of man in heavenó, which enables us to know for sure that the 
Lordõs coming is so near. 

   

Luke 12:35-39 speaks of the Master coming at night and then sharing the Passover meal 
with those who are " watching" .   Israel were told to 'watch' throughout that first 
Passover night (Ex. 12:42 RV mg.), eating the meal with loins girded.    Our Lord matches 
this with " let your loins be girded about, an d your lights burning" (v. 35), referring to the 
virgins parable.    Israel eating that meal together, huddled around the slain lamb, the oil 
burning lamps revealing their tense faces, is therefore a picture of what the new Israel 
should be like just prior to their deliverance.  

   

1 Peter 1 is packed with Passover and exodus allusions;  v. 13 interprets the girding of 
loins: " Gird up the loins of your mind, be sober, and hope to the end for the grace that 
is to be brought unto you" .    The sober minds of those families on that night, their 
thoughts like their garments pulled together and tightly bound, should resemble the type 
of mind control which we exercise in the face of our Lord's return.  

   

The third New Testament reference which confirms that these events are typical of the 
second coming, is in Rev. 18, describing the latter day Babylon as being destroyed by 
being cast into the sea as a stone.   This is definitely based on the description of Egypt as 
suffering the same fate in the Red Sea (Ex. 15:5,10 ), thus associating 'Egypt' in this 
parable of the last days with Babylon. All this would suggest that the Lord could return at 
Passover, or the final tribulation begin then [see the Appendix ôA Possibe Chronology Of 
The Holocaustõ for more on this]. òThe day of the Lordó is the same phrase used about a 
Jewish feast. òLet the feasts come round: then will I distress Arieló (Is. 29:1,2 RV).  

   

Returning to the earlier New Testament allusions, our identification with Israel in Egypt 
suggests that we, too, wil l be under persecution at the time of the second coming.    
Pharaoh and his people being plagued is based on the pattern of Gen. 12:17, where this 
very thing occurred due to his holding Sarah in captivity.    The Egyptian beast being so 
furiously determined to destroy Israel at the Red Sea (Ex. 14:5; 15:9) is the basis for the 
dragon being " wroth with the woman, and went to make war (as Pharaoh 'went') with 
the remnant of her seed" , chasing her into the wilderness and trying to destroy her with 
water (cp. t he Red Sea); but " the earth opened her mouth, and swallowed up the flood" 
(Rev. 12:13-17), as at the Red Sea (Ex. 15:12).  This passage in Revelation has reference 
to the latter day persecution (see Section 3).  



   

Passover feast 

The commands to Israel concerning how they were to keep the Passover in order to avoid 
sharing the destruction of the surrounding world, had to be carefully followed.    We have 
the same need of detailed attention to the Word if we wish to escape a similar fate.    
Gathered around the slain lamb, the memorial of their salvation, in their various homes, 
the command was clear:   " None of you shall go out at the door of his house until the 
morning" (Ex. 12:22).    This is surely an eloquent picture of the ecclesia of the last days, 
highlighting the urgent need to remain within the ecclesia, and to centre our fellowship 
around our Passover Lamb.   The importance of physically meeting together in the last 
days, particularly to share the emblems of our Lord's death, is stressed in Heb. 10: 25.   
For this reason every effort should be made to travel whatever distance necessary to 
break bread with those in isolation as frequently as possible.    Instead of this, there 
appears to be a growing neglect of such vital work amongst us.  

   

It is not d ifficult to imagine the close sense of community and family bond in those 
homes that night.    Grandparents would have nervously eyed their firstborn, who would 
likewise have watched or cuddled their firstborn, summoning all their faith to believe in 
the power of that blood which they had publicly associated themselves with.    Such 
should be the pattern of our ecclesial life - instead of the political battleground which it 
so frequently becomes in these, the very last days.    Their having previously lived 
through, and suffered from, some of the plagues would doubtless have helped them 
towards developing this attitude.    Whilst we may be spared some of the world's final 
plagues, it is reasonable to think that we will suffer their initial plagues too, for our 
spiritual benefit.    Ez. 20:7,8, plainly states that whilst in Egypt Israel became grossly 
corrupted with the surrounding idolatry.    This must therefore be a similarity with the 
new Israel just before the second coming.  

   

Eating the Passover with " shoes on your feet, and your staff in your hand" (Ex. 12:11) 
captures the spirit of expectancy and readiness to leave at any moment which we should 
have, as we, too, await the coming of the angel.    It was to be eaten " in haste" ;   the 
Hebrew word is from the r oot for a weasel, with the idea of quick, smooth, gliding 
motion.    This may convey a sense of control and lack of panic which should be seen in 
the new Israel;   we saw earlier how Lot's panic at the coming of the angel almost cost 
him his salvation, and t hat this flustering will be characteristic of the unworthy.  

   

The feast of the Passover also teaches concerning the position we should be in before the 
angel comes.   In the lead up to the feast (cp. our Lord's return), " no manner of work 
shall be done, save that which ever man must (do to) eat" , or " that which every man 
must necessarily do" (LXX; Ex. 12:16).   Thus in our lives now, having food and raiment 



we should be content, not working any more than necessary, so that " the loins of our 
mind" will be girded, looking forward to the Passover feast.    The occupations of many of 
the new Israel are hard to square with this teaching.     

   

The focus of the Passover feast was the lamb, and this should be the centre of our 
thinking in these last days (2).    Some very intense Hebrew words are used to describe 
their association of themselves with it:    " Draw out (to seize) and take you a 
lamb...strike('lay the hand on', a word used about rape) the lintel...with the blood" (Ex. 
12:21,22).    And the run-up to Passover was to feature a business-like searching of the 
house for leaven (Ex. 12:19), reflecting the close self -examination which we should 
undertake individually and ecclesially (" your houses" ) in this prelude to the Passover -
coming of our Lord.    Not surprisingly, in the light of this, Passover night was to be " a 
night of watching" (Ex. 12:42 RV mg.), strongly suggesting " watching in prayer" (Eph. 
6:18;  1 Pet. 4:7;   2 Cor. 11:27?).   Similarly those who are found " watching" at the Lord's 
midnight co ming (cp. that of the Passover angel) will be found acceptable (Lk. 12:37).  

   

Apart from the jewellery taken from the Egyptians for the construction of the 
tabernacle, the total unmaterialism of Israel that night is something to be marvelled at.    
They only had the clothes they wore, and just the one pair of shoes.    This is confirmed 
by the reminder that these things were miraculously preserved throughout the wilderness 
journey (Deut. 8:4).    There is no mention of their taking any possessions with them;   
even though it appears from the later history that they did, the record here appears to 
be framed to show their lack of regard for such things on Passover night.    The spirit of 
that night should be seen in our lives now.    It is also highlighted that the y had no food 
when they left - they just grabbed some dough which later they baked into " unleavened 
cakes" (Ex. 12:34,39).    

   

Our Lord's perceptive mind picked out the picture of Israel as they were then, as an 
illustration of how his disciples should be on their preaching mission.    " He called unto 
him the twelve, and began to send them forth...and commanded them that they should 
take nothing for their journey, save a staff only;   no scrip, no bread, no money in their 
purse:  but be shod with sandals;   and not put on two coats" .    All this is couched in the 
language of Israel on Passover night.   His next words for them appear to be stating the 
obvious, unless they allude to Israel remaining at whatever place they reached until the 
fire and cloud move d them on:   " In what place soever ye enter...there abide till ye 
depart from that place" (Mk. 6:8 -10).   It must be remembered that God intended Israel 
to be a missionary nation, teaching the surrounding world of His ways by their example 
of obedience to His law.   As Israel left Egypt with the gold and jewels of Egypt, so, Jesus 
implied, the disciples were to carry the precious things of the Gospel.  

   



The meaning of this in the typology of the Passover is twofold:   firstly, it teaches that 
one way of bei ng properly prepared for the second coming after the pattern of Israel 
that night, is to live a life committed to preaching;   this will keep the loins of our minds 
girded, ever looking for the Lord's return which we preach, and often depriving us of the 
temptations of materialism.    And, secondly, those of the new Israel who are found ready 
at the angel's coming will be prepared and eager to start on the greatest missionary 
campaign of all, in the establishment of the Kingdom.  

   

Leaving the world  

At this p oint it can be noted that Israel leaving Egypt must represent the faithful leaving 
the world at the second coming.    Ps. 78:52 and Is. 63:9,11 describe God as leading Israel 
out of Egypt as an obedient flock of sheep, suggesting that they were all accounte d 
worthy then.    Similarly, Balaam said that at the Exodus God did " not behold iniquity in 
Jacob" (Num. 23:21,22).    

   

The extreme truth of this is shown by Ez. 20:8 and Acts 7:43, which imply that they carried the 

Egyptian idols with them through the Red Sea. Indeed, Ez. 20:16,18 state that God gave Israel in the 

wilderness His statutes and judgments, but they actually lived according to their own statutes and 

judgments; and therefore He appealed to the younger generation not to walk in the statutes and 

judgments of their parents, but in those which He had given them. But ñthe children rebelled against 

me; they walked not in my statutes, neither kept mine ordinances to do them, which if a man do, he 

shall live in them; they profaned my sabbaths. Then I said I would pour out my wrath upon them, to 

accomplish my anger against them in the wildernessò (Ez. 20:21). Even in the wilderness, Israel 

didnôt keep the Sabbaths, and the younger generation refused Godôs laws. Although unrecorded in 

the Pentatuech, Ez. 20:23,24 describes a threat from God to Israel, whilst they were still in the 

wilderness, that He would scatter them among the nations. Yet this drastic appeal went unheeded, 

because ñtheir eyes were after their fatherôs idolsò. They were so obsessed with the idols worshipped 

by their parentsô generation- the generation who left Egypt. Yet for all this, God did " not behold 

iniquity in Jacob" , such was the righteousness imputed to them. And yet that generation were 

indeed types of us. 

   

Consistently the impression is given that those alive at the second coming will not be as 
strong as they could be - Lot, Israel in Egypt, the slumbering virgins, all convey this 
feeling.    To some degree this will be overlooked, as were Israel's weaknesses, but as 
Lot's wife successfully left Sodom but failed to reach salvation, so Israel left Egypt but 
perished on the journey to the salvation of the promised land.    Likewise the foolish 
virgins started off to meet their returning bridegroom, but ran out of oil on the way.    
The typology of all this indicates that some will respond to the Angel's call to leave the 
world, but will look back to Sodom as did Lot's wife, or back to Egypt, as did Israel, 
through a lack of the oil of the spirit -word.     



   

If we feel that we will certainly not look back in any way when we follow the angel, we 
need to urgently remember that all these examples are warnings to us of the last 
generation.  

   

The allusions in later Scripture to the deliverance from Egypt are often in reference to 
the del iverance of natural Israel from her latter day persecutor.    This power must 
therefore be symbolized by Egypt.    The latter day Assyrian is specifically associated with 
'Egypt' in Isa. 52:4, and hard-hearted Pharaoh is connected with the Philistines 
(Palestinians) in 1 Sam. 6:6, and Nebuchadnezzar (Dan. 5:20).    The command to Babylon 
to " give up" the Jews in the last days (Is. 43:6) is based on God's ordering of Pharaoh to 
'give up' His people.   Thus Is. 48:20,21 describes Israel's exodus from Babylon in language 
which refers to their leaving of Egypt:   " Go ye forth of Babylon, flee (as Israel did from 
Egypt, Ex. 14:5) ye from the Chaldeans, with a voice of singing declare ye, tell this, utter 
it even to the end of the earth (cp. Ex. 15:14,15);   say ye, The Lord hath redeemed (cp. 
Ex. 19:4-6) his servant Jacob.   And they thirsted not when he led them through the 
deserts:  He caused the waters to flow out of the rock for them:   He clave the rock also, 
and the waters gushed out."  

   

Babylon, Assyria and the Philistines are geographically located where the modern Arab 
powers are based.   It is therefore fair to assume that natural Israel (and spiritual, too?) 
will be under persecution by these people just prior to the Lord's return, as Israel were in 
Egypt.   The persecution will take the form of crass economic exploitation, as the Nazis 
similarly worked the Jews in slave labour camps until they dropped.  

   

Many prophecies concering the judgment of Egypt quite evidently have a latter day 
application. Isaiah 19 lists various judgments on Egypt, packed with allusions to the 
situation at the time of the Exodus (e.g. their turning to workers of false miracles, v.3), 
and then says that at this time  " the land of Judah shall be a terror to the land of 
Egypt...in th at day shall five citites in the land of Egypt speake the language of 
Canaan...in that day shall there be an altar to the Lord in the midst of the land of 
Egypt...and the Lord shall be known to Egypt, and the Egyptians shall know the Lord " (v. 
18-21), exactly as they were made to at the time of the Exodus (Ex. 7:5; 14:4,18). 
Clearly enough, the events of the Exodus are typical of the latter day deliverance of 
Israel. The " cruel lord and...fierce king (which) shall rule over them" in the last days (v. 
4) is to be connected with the king of fierce countenance of Dan. 8:23; tbis latter day 
meglomaniac will have power over Egypt, as also mentioned in Dan. 11:43.  

   

Labour camps  



The taskmasters 'afflicted' Israel in their forced labour (Ex. 1:7), the Hebrew mean ing to 
browbeat/depress.    These were exactly the tactics of Hitler's bully boys in the death 
camps.   The Hebrew word translated " taskmasters" in the record of their persecutions is 
also used concerning Nebuchadnezzar (Isa. 14:4) and Arab peoples like Damascus, Tyre, 
Gaza etc.   Concerning Israel's latter day deliverance from them, Zech. 9:8 reads, " I will 
encamp about mine house... because of him that passeth by (Passover language)...and 
no oppressor (same word " taskmaster" ) shall pass through them... for now have I seen" 
(cp. Ex. 3:7).    Like the Nazis, the Egyptians seem to have excused their abuse of Israel 
with a concocted ideology.    Stephen says that  they " dealt subtly" with Israel, using the 
Greek word from which " sophistry" comes.    The Arabs have already developed an 
equivalent to this.  

   

Pharaoh's pursuit of Israel with a hand -picked group of 600 chariots, in addition to a host 
of other troops (Ex. 14:7), has connections with other Arab persecutors of Israel.    
Shamgar, who, like all the ju dges, typified the Lord Jesus at his second coming (see 
later), " slew of the Philistines six hundred men...and he also delivered Israel" (Jud. 
3:31).    In Saul's time the Philistines attacked Israel with " six thousand (lit. 'families of') 
horsemen" (1 Sam. 13:5), and Goliath, the prototype Philistine " man of sin" , had a 
spear's head which weighed " six hundred talents" (1 Sam. 17:7).    He himself was six 
cubits tall (1 Sam. 17:4).    The Philistines are certainly symbolic of the latter day Arab 
enemies of Israel.  

   

Although the events of the plagues/Passover and the Red Sea are often spoken of as one 
event, it is possible to see in them two stages in both the judgment of the world and our 
leaving of it in the last days.    Israel, natural and spiritual, b eing under persecution by 
latter day 'Egypt', the plagues will start to come upon 'Egypt', some of which judgments 
will affect 'Israel'.    Then there is the 'Passover', where natural Israel and the faithful 
among the new Israel declare their faith in the b lood of Christ.    The angel is then with 
us, in whatever form.    In relation to natural Israel, Moses' role may well be filled by 
Elijah.  

   

We then leave the world on our journey to the judgment seat (cp. God enthroned at 
Sinai pronouncing blessings and curses) and salvation in the promised land.    The 'Egypt' 
power then tries to furiously destroy us (cp. the dragon in Rev. 12), but is destroyed by 
the final stage of God's judgments on the world, typified by the Red Sea.    As Israel had 
no fear while cross ing it (Ps. 78:53), so we will be confident of our salvation.     Obviously 
there are many things which do not slot into place exactly, but this general concept of 
the world (at Passover and the Red Sea) is matched in the parable of the virgins.    As 
Israel were fearful of being pursued by a people who were doomed to be destroyed at 
the Red Sea, so Lot feared pursuit by the Sodomites.    His leaving Sodom may possibly be 
related, therefore, to the leaving of Egypt at Passover rather than at the Red Sea.  



   

The result of our having the correct attitude to leaving the world when the angel comes 
is beyond our present appreciation - it will determine whether we are in the Kingdom.    
Because of this, it is vital to give our careful attention to the record of the Pa ssover, 
seeing the call to leave Egypt represents our call to forsake this life and go to meet 
Jesus, which the angel will soon give us.   It is fitting, therefore, to find that we will 
regularly keep the Passover in the Kingdom (Luke 22:16);   we will there by remember the 
sacrifice of our Lord, and also those moments of 'Passover' when we left the world and 
entered the Kingdom at the angel's bidding.     Perhaps we will use our observance of that 
feast to teach the mortals during the Millennium: " This is don e because of that which 
the Lord did unto me, when I came forth out of Egypt" , i.e. at the second coming (Ex. 
13:8).  

Notes 

(1) This is all demonstrated at some length in Andrew Perry, The Doctrine Of Salvation  
(Sunderland: Willow, 1992).  

(2) Whether we are a Christ-centred community rather than a Bible or Israel -centred 
community is a question which needs considering by us.  

CHAPTER  6:  ARAB  INVASIONS  DURING  THE TIME  OF  THE  JUDGES 

Introduction: The Judges As Saviours  

The book of Judges describes a consistent sequence of Israel turning away from God, 
being punished by neighbouring Arab enemies, and then being sent a 'saviour' - a 'Jesus'.   
This points forward to how Israel will be brought to her knees by the future Arab 
oppression, resulting in the coming of the true Saviour (cp. Matt. 1:21).    It is significant 
that almost all the judges were initially rejected by Israel, and had various features 
which meant that they did not have charismatic appeal to the people.    Those facts make 
them all types of our Lord (1).    

The pattern of 'serving' their Arab conquerors and then 'crying unto the Lord' (e.g. Jud. 
3:8,9,14,15) recalls their servitude to the Egyptians, resulting in Israel 'crying to the Lord' 
(Ex. 2:23), and being answered by the  Passover deliverance - which we have seen 
represented the second coming.    Their deliverances by the judges therefore also typify 
this. " Saviours (judges) shall come up upon mount Zion to judge the mount of Esau (so 
that) the Kingdom shall be the Lord's"  (Obad.21). " Saviours / judges" may be an intensive 
plural referring to the one true saviour / judge, Jesus.  

It is difficult to make the many Arab invasions of Israel in the past all have specific 
future applications.    All we can do is become familiar w ith their main features and 
watch current events for possible fulfilments.    Yet it is certain that the final Arab 
persecutions of Israel will be a summation of all that has been done previously, and 
therefore certain elements of those previous events will  be seen in the last days.     It 
would also appear as reasonably certain that there will be two separate judgments on 



these peoples, as there were on Egypt through the plagues and then the Red Sea.     This 
will be due to there being two distinct periods of  Arab persecution of Israel:   firstly a 
protracted period of domination of Israel (cp. the Egyptians using them as slaves), 
followed by a short, intense persecution with the intention of their total annihilation 
(cp. Pharaoh's pursuit of Israel to the Red Sea), which will be after God's public 'coming 
down' to deliver His people.  

The Arab dominations during the times of the judges being for several years at a time, 
would suggest that they may largely belong to the first stage outlined above.    It should 
be noted that we speak of two stages of persecution rather than two invasions.    The 
impression is given by many prophecies that Israel will become almost a wasteland, 
ravaged by a series of separate judgments.    Thus there could well be a series of Arab 
raids on Israel during the first stage of persecution.     

It should be noted tha t the Arab invasions of the Judges' period (and on many other 
occasions) were not designed to subdue Israel in terms of installing an army of 
occupation and bringing them to be part of their empire.    Instead they were motivated 
by desire for personal gain , revenge or pure bloodlust against their traditional enemies.    
Israel were forced to 'serve' them as the Egyptians made them 'serve', i.e. through forced 
labour to meet inhuman production quotas (cp. Ex. 5:13).     This effective death 
sentence was that f avoured by the Nazis, and could well be that used in the holocaust to 
come. 

Notes 

(1) For more detail on this see  my Jesus of Nazareth pp.80,81 (London: Pioneer, 1991).  

6-1.   Chushan-Rishathaim (Jud. 3:5 -10)  

This king of Cush (also featured in Ez. 38:5, N.I.V.) has the epithet 'Rishathaim', meaning 
'double wickedness'.   This serves to emphasize how the Arab invasion will be headed up 
by an individual who is unashamedly a 'man of sin', a true anti -Christ.    He was " king of 
Mesopotamia" (Jud. 3:8), literally meaning 'Aram (Syria) of the two rivers" , i.e. Tigris 
and Euphrates.   This would point to a geographical location in modern Iran/Iraq.  

The phrase " the Lord sold them into the hand of..." , which occurs here in Jud. 3:8, runs 
as a refrain throughout the record of Israel's punishment at the hand of her Arab 
enemies.   The force of what this will mean in practice is brought out in Deut. 32:30:   " 
How should one chase a thousand (Jews), and two put ten thous and to flight, except 
their Rock (protecting Angel) had sold them...?"    Given the huge numerical superiority 
of Israel's Arab enemies, this shows a total military collapse by the Israelites in the face 
of this Arab aggression.   This is a far cry from th e arrogance, confidence, bravery and 
'fight to the death' attitude of modern Israelis.     

No doubt such a collapse could be due to a fear of some terrifying Arab weaponry, but " 
chase" implies a complete collapse and unwillingness to fight.    The Hebrew word for " 
chase" , 'radaph', is almost identical to 'rahab', the symbol of Egypt;   their enemies would 
'rahab' them in the sense of persecuting them after the pattern of the Egyptians, placing 



these things in the first stage of persecution.    Israel at that  time seem to have been 
submissive and browbeaten by their persecutors (see previous comments on this).  

The reason given for this at the time of Rishathaim's invasion is that Israel had married 
the surrounding Arab peoples, " and served their gods."     If  they could do it then, there 
is no reason why we should not expect to see a certain degree of rapprochement 
between Israelis and certain groups of Arabs living in the land, with, perhaps, a nominal 
acceptance of Islam thrown in.    Far-right Orthodox rabbi s claim that this is what is 
effectively happening today.    Such a situation could more easily come about if Israel 
won a dramatic victory against the Arabs, apparently knocking out all possibility of any 
trouble from them in the foreseeable future.    They would then live in the spirit of " 
peace and safety" which will have (has?) descended on spiritual Israel.     

Historically, Jewry has always been persecuted after a period of intermarriage and 
mingling with the surrounding world.    The holocaust which wil l fall upon Israel in the 
Land may therefore be expected to be a corrective to their doing these very things.  

6-2.   Eglon of Moab (Jud. 3:12 -30)  

This king " gathered unto him the children of Ammon and Amalek, and went and smote 
Israel."    This should be seen against the background of many Scriptural indications that 
the latter -day Arab invasion will comprise a confederacy of Arab nations, united by the 
single desire of attacking Israel.    Psalm 83 is a notable example of this.    At the time of 
writing (199 1) the potential for Arab unity is growing apace.    It would seem that to fulfil 
the prophetic requirement of the Arab 'gathering together', this must develop much 
more.  

The pro-Western Arab states are controlled by elite groups of nominal   Moslems who 
could easily be deposed by a socialist flavoured, fundamentalist -Islam majority who 
would see no need to pander to the West's pro -Israel demands.   Their unity could allow 
them to properly use their oil stranglehold to force the West to drop their support of  
Israel, and also enable them to launch a systematic, co -ordinated attack on Israel which 
she could never resist - especially if her people have had pro -Arab leanings.   The 
fondness Israel developed for Egypt, as Lot for Sodom, has echoes of this.  

" The Lord strengthened Eglon the king of Moab against Israel" (Jud. 3:12), hints, 
perhaps, at a sudden Arab revival, allowed by God in order to punish His people.   It could 
be argued that this has indeed occurred since the discovery of oil in the Arab states;   
alternatively it could refer to a sudden revival after a dramatic defeat by Israel and/or 
her Western allies. Jer. 48:47 NIV clearly speaks of a revival of Moab's fortunes in the last 
days. 

The repeated mention of Edom, Moab and Ammon in the prophets is ha rd to interpret 
specifically, seeing that these nations covered relatively small geographical areas which 
are now in Jordan and Syria.    It may be that it is from these nations that the Arab 
onslaught is launched.   We can, perhaps,  therefore look   to tho se countries becoming 
increasingly willing parts of the Arab military machine.     



There is a strange emphasis on Eglon's physical form. " Eglon was a very fat man" is 
supported by the detailed and gory record of his death by stabbing:   " Ehud...thrust it 
(the dagger) into his belly:   and the haft also went in after the blade;   and the fat closed 
upon the blade, so that he could not draw the dagger out of his belly" (Jud. 3:17,21,22).  

The men of Moab are likewise described as " lusty" (Jud. 3:29), the Hebrew  word 
meaning literally 'oily, greasy', and implying fatness.    All this emphasis - and it is that - 
must be for a reason.    Surely it suggests that the Moabites had indulged themselves in 
the good life, eating and drinking to excess - doubtless at the exp ense of the Israelites 
whom they were then dominating.   This would indicate that the latter day Arab enemies 
of Israel will be enjoying great material prosperity, yet most standard -of-living indicators 
show that the Arab peoples generally are far from havi ng this.    A massive redistribution 
of wealth brought about by socialist revolutions, coupled with holding the West to 
ransom with oil prices and pillaging the wealth of Israel, would easily bring about this 
situation.  

6-3.   Jabin And Sisera (Jud. 4 and 5)  

The record of Deborah and Barak's victory over " Jabin king of Canaan" is shot through 
with connections with other passages which are clearly latter day prophecies, e.g. Ps. 
83, Eze. 38.   There is also a very deliberate series of allusions in their song of victory to 
Israel's exodus from Egypt and the destruction of Pharaoh's army - which we have shown 
to be symbolic of Israel's future deliverance from her Arab oppressors by the Lord's 
return.    Other expositors have shown the links between the song of De borah and Barak 
and Ps. 68, which is clearly prophetic of Christ's work of deliverance both on the cross 
and in the final deliverance of Israel from the forces of evil.  

" Jabin king of Canaan...the captain of whose host was Sisera" (Jud. 4:2) presents an 
identical scenario to Sennacherib king of Assyria having Rabshakeh as his field 
commander during his attack on Jerusalem, which beyond doubt was a major type of 
Israel's latter day invasion outlined in passages like Eze. 38 and Ps. 83.    " I will draw unto 
thee...Sisera, the captain of Jabin's army" (Jud. 4:7) points forward to Gog, the chief 
(military?) prince of Meshech and Tubal (parts of Assyria?), being drawn into Israel with 
hooks in his jaws (Eze. 38:4,8).  

" Jabin" meaning " man of great understanding " , may suggest that he was the intellectual 
think -tank behind the Arab invaders, whose ideology was operationalized by a capable, 
well resourced, military leader.    The motivation for the coming Arab attack on Israel 
must be ideological as well as just " to take a great spoil" ;   it seems not unreasonable to 
expect a similar two -fold structure in Israel's Arab enemy of the last days.    However, the 
words of Sisera's mother imply that he (and she!) personally was motivated by a desire 
for the riches of the Jews:  " have they not divided the prey...of divers colours of 
needlework...meet for the necks of them that take the spoil?" (Jud. 5:30). Such total 
confidence in Arab victory is yet to be seen in a Middle East scarred with the memories 
of Israel's  victor ies over the last 40 years.     

" Prey...spoil" is Eze. 38 language: " To take a spoil and to take a prey...Art thou come to 
take a spoil...a prey?" (Eze. 38:12,13).    Thus the motivation for the average Arab 



infantryman is quite clear - although this will most likely be wrapped up behind some 
pseudo-religious reasoning provided by a latter day 'Jabin'.  

It must also be significant that the Jews were able to rejoice that they were free from " 
the noise of archers" , thanks to Deborah and Barak's victory (Jud.  5:11);   and Eze. 39:3 
stresses how Gog will rely on his archery to terrorize Israel in the last days: " I will smite 
thy bow out of thy left hand, and will cause thine arrows to fall out of thy right hand."    
Assyrian bas-reliefs frequently show them pos ing with their bows.    The importance of 
archery in warfare can easily be overlooked by us, who tend to lump bows, arrows, 
swords and shields etc. together as obsolete weaponry.   Yet the ability to strike from a 
distance without personal combat was a vital  innovation.    The highlighting of the fact 
that the Arab enemies of Jud. 4 and Gog of Eze. 38 both used archery suggests that this 
may have a latter day equivalent - which must surely be in the use of missile power?    
The Gulf war demonstrated how a handf ul of mobile Scud launchers could bring Israel to 
its knees, indicating that in the holocaust to come, this form of weaponry will almost 
certainly be used.    The vials of Revelation being poured out from the air onto the earth 
(land - of Israel) may also i ndicate that latter day judgments literally descend from the 
air.     

Also relevant to this theme of Arab dominance over Israel in terms of weaponry is the 
statement of Jud. 4:3: " The children of Israel cried unto the Lord: for he had nine 
hundred chariots  of iron."    The implications of " chariots of iron" to the Israelites is hard 
for us to fully appreciate.   " The children of Joseph said...the Canaanites that dwell in 
the land of the valley have chariots of iron" (Josh. 17:16), as if that were a totally  
understandable reason for their unwillingness to even challenge the Canaanites;   whilst 
some years later Saul and Jonathan were the only Israelites to have iron weapons, thanks 
to the Philistines' monopoly over it (1 Sam. 13:19 -22). 

Possession of 900 " chariots of iron" was therefore like having some super -weapon into 
whose paradigm no other armaments could enter.    The consistent use of these by the 
surrounding Arabs and Israel's inability to respond to them, may have its latter day 
equivalent during the coming period of Israel's total domination by the Arabs.  

This stress on chariots, both in the record of the Arab attack and of God's defeat of 
them, takes the mind back to the Egyptian chariots which pursued Israel and were 
destroyed in the Red Sea:  " The Lord discomfited Sisera, and all his chariots, and all his 
host" (Jud. 4:15) recalls how God " troubled (same Hebrew word translated " discomfited" 
) the host of the Egyptians, and took off their chariot wheels...so that the Egyptians said, 
Let us flee... and the Egyptians fled" (on foot[Ex. 14:24 -27]), just as Sisera " lighted down 
off his chariot, and fled away on his feet" (Jud. 4:15), due to the mud produced by the 
hail (Ps.83:9). " There was not a man left" (v. 16) of those Arabs;   matched by the 
comment concerning the Egyptians, that " there remained not so much as one of them" 
(Ex. 14:28).  

The chariots of Egypt and Sisera will finally be seen as a poor match for the Angel -
cherubim " chariots of Israel and the horsemen thereof."    " Then were the horsehoofs 
(of Sisera's chariots) broken by the means of the pransings, the pransings of their m ighty 
ones" (Jud. 5:22)" (Jud. 5:22), i.e. the Angel -cherubim.    If there was a manifestation of 



the Cherubim on that occasion, this would accord well with the gentle hint that there 
will be a Cherubim appearance associated with the second coming (Mt. 24:3 0), and this 
would also be the means of putting the latter day Arab 'chariots' out of business.  

Speculation  

With the connections between this record of Deborah's victory and Eze. 38 and the 
record of the exodus in mind, we can now make a few more speculati ve points.  

" Mount Tabor...the river Kishon (Jud. 4:6,7) near the valley of Jezreel - Armageddon.   
Hence Jud. 5:19 " the waters of Megiddo" , " ...men of...Naphtali...and...of Zebulun" 
(4:6) were used to win the victory.    'Naphtali', meaning 'My (mental)  wrestling' recalls 
Jacob, whose wrestling was a cameo of a whole life spent wrestling with his capacity to 
rely on human strength.    The use of 'men of wrestling' to defeat the last Arab invaders 
would suggest that it is a repentant Israel which are used as a " battle axe and weapons 
of war:   for with thee will I break in pieces the nations (confederate with Babylon)...the 
horse and his rider...the chariot and his rider" (Jer. 51:19 -23), alluding to the destruction 
of " the horse and his rider...the chario t(s)" of Egypt at the Red Sea (Ex. 15:4,21).  

The context of Jer. 51 is the judgment of Babylon and her supporters by Israel - which is 
yet to be fulfilled.    The eight occurrences in the passage of " with thee (Israel) will I 
break in pieces" is an obvious signpost to the six -fold description in Dan. 2 of the metals 
of the image being broken in pieces.   This connection would hint that the nations of the 
image, headed by Babylon, are matched by the nations confederate with Babylon at the 
time of Jer. 51.    Whilst it will be the return of Christ which fells the image, the process 
of breaking it in pieces may well be the work of a repentant Israel.    Alternatively, the 
men of Northern Israel, like Naphtali and Zebulun (in the vicinity of Armageddon?) may 
be act ive at Armageddon, which will, perhaps, be the point of initial impact between 
Christ and the image (although cp. Isa. 63:3).  

Note that Zebulun humbly obeyed Hezekiah's call to repentance (2 Chron. 30:10,11) just 
before the great Assyrian invasion, which i s the major prototype for that of the last 
days.   However, this was preceded by Zebulun and Naphtali 'walking in darkness' (i.e. 
hate and self -glorifying bitterness, 1 John 2:11) and suffering great things at the hands of 
the marauding bands of Arabs who " afflicted the land of Zebulun and the land of 
Naphtali" in the run up to Sennacherib's great invasion (Isa. 9:1,2).    The inhabitants of 
Northern Israel today have borne, and will bear, the brunt of similar attacks in the last 
days;  but " the(se) people  that walked in darkness (will see) a great light" in their 
acceptance of Christ.  

Other implications that a repentant Israel will be used to win this great victory, are to be 
found in the mention of " the river Kishon" and " Harosheth" , which was near Mou nt 
Carmel.  These places feature in the record of Elijah's great appeal to Israel; the 
apostate element among them were slain at the Kishon (1 Kings 18:40), as the faithless 
in Israel will be in the last days.    The typical inference here in Judges that th e Arab 
invader will be destroyed at this same place would suggest that they will share in the 
judgments that come upon God's enemies, and therefore perish in the same geographical 
location.    Yet it was also in this same place that Israel repented, finally  responding to 



Elijah's ministry.    The work of the Elijah prophet of the last days will likewise culminate 
in a spiritually revived Israel defeating their Arab enemies.  

Just prior to the invasion, Israel was in a state of devastation and collapse, equatin g with 
the situation they will be reduced to during the Arab attacks of the last days.    " The 
highways were unoccupied (cp. motorways wrecked by low -level Syrian bombing 
sortees), and the travellers walked through byways" (Jud. 5:6).    Such a breakdown of 
infrastructure will result in a complete collapse of sophisticated Israeli defence systems, 
matched by the lament, " was there a shield or spear seen among forty thousand in 
Israel?" (Jud. 5:8).   In their desperation " they chose new gods" (Jud. 5:8), wh ich would 
accord with our earlier suggestion that some Jews may seek to placate their Arab 
conquerors by a nominal acceptance of Islam.    " Then was war in the gates" (Jud. 5:8), 
features a Hebrew word for " war" which is not normally so translated, perhap s more 
implying " dissension" .   " Gates" being a figure of speech for the leaders who " sat in the 
gate" (cp. Gen. 19:1,9), " war in the gates" would refer to great friction among the 
remaining Israeli leadership - understandably, if some were 'choosing new gods' in the 
form of Islam.  

Seed of the woman  

This total breakdown of Israel was arrested by the appearance of a remarkable woman 
who was able to galvanize the nation to produce a group of brave, faithful warriors who 
could throw off the Arab yoke:" Un til that I Deborah arose, that I arose a mother in 
Israel" (Jud. 5:7), the latter phrase implying that she inspired the people with a family 
spirit of responsibility for each other.    The Elijah prophet will have been working on 
Israel for some time to kin dle this:   " I will send you Elijah the prophet before the coming 
of the...day of the Lord:   and he shall turn the heart of the fathers to the children, and 
the heart of the children to their fathers" (Mal. 4:5,6).    This will then result in the Lord 
Jesus arising and being accepted as " a mother in Israel" after the pattern of Deborah.  

The record's emphasis on the important roles of Deborah and Jael encourages us to see 
them as representative of the seed of the woman, the Lord Jesus, and Jael's smiting of 
Sisera on the head confirms this link with the imagery of Gen. 3:15.    It is even 
linguistically possible that 'Deborah' can mean 'woman of the word';   the more common 
rendering of her name as 'bee' has come about because the Hebrew word for this means 
'something which talks as it goes'.    This clearly points forward to the description of 
Christ as " the Word" in His role of judging the latter -day enemies of God's people (Rev. 
19:11-13).   " The people willingly offering themselves" to Deborah (Jud. 5:2) pe rhaps 
forms the basis for the description of Christ's people in the last days being " willing in the 
day of thy power" (Ps. 110:2).  

Jael smiting off Sisera's head may be the basis of Ps. 110:7: " therefore shall he lift up 
the head" .    It also connects with David cutting off Goliath's head in an encounter full of 
echoes of the latter -day conflict between Christ and the Arabs (see Chap ter 7).    In the 
same way as Israel then had to follow up David's token victory, so they had to do the 
donkey- work in the wake of Sisera's death, and so they will also engage in a process of 
subduing the nations after Christ's initial dramatic victory at Armageddon - the landing of 
the stone upon the feet, the killing of Goliath, the nailing of Sisera's head.    " The hand 



of the children of Israel prospered ('going, went and was hard', A.V. mgn.), and prevailed 
against Jabin the king of Canaan, until they had destroyed Jabin" (Jud. 4:24) definitely 
speaks of a subsequent process of subjugation.    

All this is but one of several hints that after Christ's destruction of the military arm (cp. 
Sisera) of the Arabs in the land of Israel, the campaign is then tak en to the civil 
headquarters (represented by 'Babylon' in the Apocalypse?), typified here by Jabin.    This 
will all involve a fair degree of suffering by the Arabs - Sisera was 'sold' into the hands of 
Israel (Jud. 4:9), as God had sold Israel into Arab ha nds previously.   The considerable 
sufferings of the Jews at Arab hands will therefore be meted out to the Arabs.    Sisera's 
army " fell upon the edge of the sword" (Jud. 4:16), choosing suicide rather than face the 
fury of a repentant   Israel. 

The Song of Deborah  

Other details in the Song of Deborah and Barak chime in with the general scenario we 
have described:- 

Jud. 5:3:    " Hear, O ye kings;  give ear, O ye princes" , sounds like the appeal to the 
nations that goes out after Christ's victory (cp. Ps. 2: 10). 

5:4:    = the language of Hab. 3, Ps. 68 and other prophecies of the last days.  

5:9,2: " ...the governors of Israel, that offered  themselves willingly among the people" , " 
the people        willingly offered themselves" , speaks of a positive  spiritual  leadership 
among Israel which has been           rarely seen, whereby their leaders truly inspire the 
people to follow their good example.    The Hebrew for " governors" means a law-giver or 
teacher, literally " an engraver of laws" , surely identifying th em with the saints?    If so, 
this  presents a picture of them, or Elijah's assistants, being active in the land before the 
final Arab  onslaught.   Their being " engravers of laws" should send our minds to the 
prophecy of the law being engraved in Israel's hearts as it was on stone previously (Jer. 
31:33), and the connection with Moses the lawgiver might hint at our instituting a partial 
restoration of the Mosaic law for Israel to   keep.   Remember that Elijah will be calling 
for a revival of true interest i n the Mosaic law during  his ministry, which may well 
coincide with Israel's period of Arab downtreading (Mal. 4:4 -6).  

5:19:  The battle was fought " in Taanach by the waters of Megiddo" .    'Taanach' meaning 
'place of fasting' is another hint at repentant  Israel taking part in the final defeat of the 
Arabs.   Joel describes a call to fasting during the period when the land lies totally 
devastated during the initial period of Arab domination (Joel 2:15).  

" Megiddo" and the descriptions of Sisera gathering  his chariots and God drawing  them 
into battle must link with the nations being gathered  to Armageddon (Rev. 16:16).  If this 
connection is valid, then " the kings of the earth (land - of Israel?) and of the whole 
world" which are   gathered (Rev. 16:14) woul d primarily refer to the kings of the Arab 
world, or perhaps specifically to  those within the 'land' at its maximum promised extent 
between the Nile and Euphrates.  



5:20:  " They fought from heaven;   the stars in their courses fought against Sisera" , must 
refer to the Angels' part in the victory - something we must not underestimate in the 
future conflict, seeing that the Lord returns with His Angels to execute judgments.    " 
The pransings of their mighty ones" (Jud. 5:22) is probably an indirect reference to the 
Angel-cherubim.  

5:31:  " So let all thine enemies perish, O Lord" , takes on an ultimate fulness of meaning 
when this battle is read as typical of Armageddon, when all  God's enemies will perish 
once and for all.   " But let them that love him be as t he sun when he goeth forth in his 
might" is using the common figure of the dawn as being representative of Messiah's 
second coming (cp. other examples:   Mal. 4:2;   2 Sam. 23:4;  Ps. 19:4,5).   Those who 
truly love the appearing of that sunrise will themsel ves be a light to this dark world of 
flesh; they shall personally go forth as the rays of sunlight, in whatever way, just  as the 
light of   knowledge of the person of Jesus will do.  

6-4.   Gideon And Midian (Jud. 6 -8).  

That the events of these chapters are t o be read as typical of Israel's latter -day conflict 
with her Arab enemies, is indicated by two pointed allusions to them in later Scripture.    
Psalm 83 is a well-known description of the final Arab invasion of Israel to " cut them off 
from being a nation"  , concluding with the imprecation, " Make their nobles like Oreb, 
and like Zeeb;   yea, all their princes as Zebah, and as Zalmunna" (v. 11) - whom Gideon 
destroyed.  

Isaiah 9 is set in the context of the Assyrian invasions of the land, the last of which th ey 
were saved from by Hezekiah, the primary fulfilment of the " great light" which appeared 
to an Israel under Assyria's dominance.   The destruction of the invaders was to be " as in 
the day of Midian" (Isa. 9:4), i.e. it would be typified by Gideon's des truction of Midian 
previously.    The context in Isa. 8:12, 19 -22 speaks of Israel living in fear of an Arab 
confederacy, having thrown off their faith in God, stubbornly refusing to seek " to the 
law and to the testimony" , and with the land full of " trou ble and darkness" so that " 
they shall pass through it, hardly bestead and hungry" , due to the invaders destroying 
the crops.    This language recalls the scenario portrayed in Jud. 5:6,7, where the Jews 
creep around their own land after a total collapse o f infrastructure.  

Isa. 9 then speaks of how God " lightly afflicted the land of Zebulon and the land of 
Naphtali (in the first Assyrian invasion - 2 Kings 15:29) and afterward did more grievously 
afflict her" (Isa. 9:1) in the second invasion.    The suffer ing of Israel at this time is 
spoken of in terms of their holocaust in Egypt, which is clearly typical of the last days: " 
Thou hast multiplied the nation (as God did in Egypt - Ex. 1:7), and not increased the 
joy...thou hast broken the yoke of his burden,  and the staff of his shoulder (the language 
of Israel in Egypt), the rod of his oppressor" (same word translated " taskmaster" in Ex. 
1:11 [Isa. 9:3,4]).  

This was to be" as in the day of Midian" (Isa. 9:4) when Israel's saviour was Gideon.  Yet 
Isa. 9:2 speaks of their saviour as " a great light" arising in the darkness, and is quoted in 
Matt. 4:15,16 as referring to Jesus.    Gideon therefore becomes a type of Christ's 
breaking of the yoke of sin, and also of His latter -day deliverance of Israel from sin's  



political manifestation.    Similarly the account of David's victory over Goliath has 
reference to our Lord's victory over sin on the cross, and also over " the man of sin" who 
will oppress Israel in the last days.  

The political restoration of Israel and t he victory over her enemies which this implies is 
associated with the 'setting up' ('resurrection') of a " standard" (Isa. 49:22;   62:10), which 
is the same word translated " pole" on which the serpent was lifted up and which our 
Lord referred to - the stake on which He died.       Thus the cross is associated with both 
Christ's victory over sin, and also over the political manifestation of sin in the last days.    

Other studies have picked up the points of contact between Judges 6 -8 and Ps. 72, a 
Kingdom prophecy.   This fact provides a third strand of evidence for reading the account 
of Gideon as a type of the last days.  

It is now possible to examine the record of  Gideon and see its details open up with 
reference to the final Arab onslaught against Israel in the last days.  

" The children of Israel did evil in the sight of the Lord" (Jud. 6:1) is a refrain which 
occurs seven times in Judges, recalling how Israel both over history and in the last days 
were to be punished " seven times" for their sins (Lev. 26:23,24).  

It is possible that a 'time' may also refer to a year, so the fact that " the Lord delivered 
them into the hand of Midian seven years" (Jud. 6:1) may refer to this " seven times" 
punishment for sin, which was to come after their refusal to be reformed by their 
previous sufferings (Lev. 26:23,24).  

A seven-year duration of Israel's final holocaust is hard to square with hints elsewhere 
that this will last  for 3.5 years.    The only way of reconciling this which occurs to the 
writer is through Dan. 9:25 -27, which implies that after 69 weeks ('sevens') there would 
be a final week of punishment for Israel's sins, which would be split into two halves of 
3.5 years each.   I have explained in detail elsewhere (1) how the first 3.5 years may apply 
to the AD 70 period, and the latter to the last days.  

Wandering Jews  

" The Lord delivered " Israel " into the hand of  Midian" uses the same Hebrew word as in 
Lev. 26:25, " I will punish you yet seven times...ye shall be delivered into the hand of  
the enemy" .    To fulfil this, " the hand of Midian became strong (Hebrew) against Israel" 
(Jud. 6:2).    Such an Arab revival coupled with increasing military success against Israe l is 
a process which is already beginning, and which, despite short -term fluctuations, we 
should expect to continue.  

Because of this, " the children of Israel made them the dens ('dry river channels') which 
are in the mountains, and caves, and strong holds " (Jud. 6:2).    Identical language is 
found in 1 Sam. 13:6 concerning Israel's pining away when under attack by the 
Philistines.    There can be no doubt that these incidents are the focus of Heb. 11:37,38, 
which describes nameless men of faith as being " slain with the sword:   they wandered 



about in sheepskins...being destitute, afflicted, tormented...they wandered in deserts, 
and in mountains, and in dens and caves of the earth" .    

We have shown how Jud. 5:6,7 indicates that Israel under Arab attack had t o 'wander' 
about their country, and dwelling " in mountains, and in dens and caves of the earth" is 
an undeniable reference back to Israel under Arab persecution in Jud. 6:2 and 1 Sam. 
13:6.   This therefore teaches us that there were definitely some in Is rael at those times 
who had a remarkable degree of faith, and it surely follows that the final tribulation 
which these previous invasions typify will likewise lead to the existence of a minority of 
faithful in Israel.  

The Hebrew word translated " caves" occurs again in Eze. 33:27 in a passage speaking of 
the final desolation of the Land which will lead to Israel's repentance.   " They that be in 
the forts and in the caves shall die of the pestilence (cp. the plagues to come upon Israel 
in the last days , Lev . 26:25).   For I will lay the land most desolate...none shall pass 
through (cp. " the highways were unoccupied" , Jud. 5:6).    Then shall they know that I 
am the Lord, when I have laid the land most desolate" (Eze. 33:27 -29).   It should again 
be noted tha t all this does not suggest an army of occupation, but rather a desolation of 
the land physically and a state of total breakdown of infrastructure.  

Scorched earth  

Jud. 6:3-6 confirms this by speaking of how the waves of Arab incursions were 
specifically ai med at destroying the agriculture rather than focusing   on slaughtering the 
inhabitants.     Thus " when Israel had sown, the Midianites came up" (Jud. 6:3), implying 
that they waited for this season in order to inflict as much damage on the land as 
possible.   They " destroyed the increase of the earth...and left no sustenance for 
Israel...they came as grasshoppers (which destroy crops rather than attack people 
directly)...they entered into the land to destroy it" (Jud. 6:4,5).    This 'scorched earth' 
policy of the invaders is portrayed in more detail by Joel's prophecy of the grasshopper -
invaders leaving the land physically empty.    

This is exactly what one would expect from the allusion to Lev. 26:26, speaking of the 
curses to come upon latter -day Israel:  " If...ye break my covenant I also will do this unto 
you (i.e. break My side of the covenant, in that) I will even appoint over you terror, 
consumption, and the burning ague (illness caused by Arab chemical weapons?), that 
shall consume the eyes (cp. Zech. 14:12 - what the Arabs do to Israel in the last days will 
be done to them), and cause sorrow of heart:   and ye shall sow your seed in vain, for 
your enemies shall eat it" , just as " when Israel had sown, the Midianites came up, and 
the Amalekites, and t he children of the east...and destroyed the increase of the earth" 
(Jud. 6:3,4).  

It would seem that this group of Arab nations achieved this 'impoverishing' (Heb. 'to make 
thin' by famine, Jud. 6:6) of Israel by repeated raids, without a great degree of co -
operation between them.    Thus Gideon " threshed wheat by the winepress, to hide it 
from the Midianites" (Jud. 6:11), implying that they were being constantly raided by the 
Midianites, whose primary aim was to take away Israel's supply of food.    The record goes 
on to suggest that after a period of   such raids, these Arab groups began an organized 



onslaught with the aim of totally destroying Israel:   " Then all  the Midianites and the 
Amalekites and the children of the east were gathered together " (Jud. 6:33).    This is 
exactly the pattern for Israel's final holocaust which so many other prophecies indicate.  

Note that the initial motive for the raids was to spoil the land and steal cattle:   " 
They...left no sustenance for Israel, neither sheep, nor ox, nor a ss" (Jud. 6:4).   The 
Ezekiel 38 invader has similar motivation, " To take a spoil...to take a prey...to take 
away cattle and goods" (Eze. 38:13).    It should be noted, however, that such 
connections do not necessarily indicate that the invasion prefigured  in Judges 6 is to be 
equated with that of Ezekiel 38.    The point is that all the latter -day invasions of Israel 
have broadly similar motives.  

In their time of suffering just prior to this final onslaught, " the Lord sent a prophet unto 
the children of Is rael" who reminded them of how God had delivered them from Egypt, 
and pointed out that their present desperate plight was due to their turning away from 
the true God to idols (Jud. 6:8).    This must have a connection with the suggestion that 
Elijah will be  " sent" to Israel during their suffering, " before the coming of the great and 
dreadful day of the Lord" (Mal. 4:5).    This " dreadful day" must be that of the final 
destruction of Israel's invaders rather than simply the return of Christ.    Joel similarl y 
speaks of how during the time when the Jewish heavens and earth are turned into " 
blood and fire, and pillars of smoke" , the Jews will possess the Spirit gifts " before the 
great and the terrible day of the Lord come" (Joel 2:28 -31).   This connection between 
Joel and Malachi would hint that the possession of these gifts is associated with the work 
of Elijah.  

The typology of the Judges record cannot be pushed too strictly.    The Judges as the 
'saviours' (cp. 'Jesus') of Israel typify both Jesus and Elija h in the last days.    Thus Gideon 
is likened to a loaf of barley bread tumbling into Midian, overturning it - pointing forward 
to Jesus, the barley -bread loaf (Jn. 6:35 cp. v 9), falling as the little stone on to the 
image (Jud. 7:13).   The prophet of Judg es 6 appears to typify Elijah, in addition to any 
way in which Gideon also may do.  

The prophet reminding Israel of the covenant they made with God in Horeb (Jud. 6:10), 
is precisely the work of Elijah (Mal. 4:4).    However, there is every reason to think t hat 
Gideon being told to " pour out the broth" upon his offering, which was then consumed by 
fire from heaven (Jud. 6:20,21 cp. 1 Kings 18:33,34), was encouraging Gideon to see 
himself as the prototype Elijah -prophet,   providing the basis for Elijah dousin g his 
sacrifice with water before it was accepted in an identical way.    Gideon proceeds to ask 
that there should only be dew upon the ground (or perhaps even upon the whole land of 
Israel, see Hebrew text) according to his word of faithful prayer (Jud. 6: 37-39).   Elijah 
saying that " there shall not be dew nor rain these years, but according to my word" (1 
Kings 17:1) is surely a conscious replica of this.    It is quite possible that we, too, may be 
given certain prompts in life by reason of particular ex periences repeating those of a 
Biblical character.      

The desire of the Arab leaders for the wealth of Israel was couched in the language of 
religious zeal.   Ps. 83:11,12 records how the leaders of the Midianite invasion said, " Let 
us take to ourselves t he houses of God in possession" .   The raw lust of the surrounding 



Arab peoples for Israel's riches is currently camouflaged in the same way.    Before the 
final onslaught in Gideon's time, those Arab nations had " encamped against" Israel.    The 
Hebrew li terally meaning 'to incline a pole' has an uncanny relevance to the pointing of 
missiles towards them.    There can be little doubt that the vast Arab arsenals of missiles 
will come into use soon.  

The early invasions " destroyed the increase of the earth, t ill thou come unto Gaza" (Jud. 
6:4).   The particular Arab invaders being typified here appear to concentrate on the 
South of Israel, stopping just short of Jerusalem.    Other prophecies and passages typical 
of the last days speak of the sufferings of North ern Israel during this period;   by bringing 
them all together a more accurate picture of the final period of holocaust can be 
obtained.   The exact identification of the Arab invaders, e.g. the contemporary states 
which equate with Midian, Amalek and " the children of the east" , can at best be 
speculative.    The purpose of these studies is to provide a general framework upon which 
such speculations can be hung in accord with current events.    In broad terms it would 
seem likely that the intense Arab maraudi ng of both Northern and Southern Israel will 
result in the faithful withdrawing to Jerusalem, which will be ravaged but not occupied, 
seeing that a righteous remnant will be found there at the Lord's final intervention 
(Zech. 14:2,3).  

Gideon and Elijah  

Israel, in Gideon's time, were in a like predicament, bracing themselves for the final 
blow.   " But the spirit of the Lord came upon Gideon" , as it did upon other judges to 
effect Israel's deliverance (Jud. 6:34; 3:10;   11:29).   This language is picked up in Isa. 
61:1,2: " The Spirit of the Lord God is upon me...to preach good tidings...liberty to the 
captives...to proclaim the acceptable year of the Lord, and the day of vengeance of our 
God" .   Primarily this refers to Isaiah preaching an inspired messa ge of deliverance to an 
Israel threatened by the Assyrian invasion,   whilst it is also quoted in the Gospels   
concerning the work of Christ.    Both these applications have their basis in the Spirit of 
God coming upon the judges, showing that they typify bo th the work of Christ and of the 
Elijah prophet, of which Isaiah was an early manifestation.  

The Elijah prophet was manifested in both Isaiah and John the Baptist, both of whom had 
some kind of charismatic appeal to the potentially faithful remnant in Isra el.    Consider 
the implications of Isa. 8:18;   Matt. 3:5.    Gideon likewise had this characteristic - the 
record highlights how the people followed " after him" and " with him" (Jud. 6:34,35;   
7:12).  

The latter -day Elijah prophet will meet with a similar r eception.    The prototype Elijah 
was brought to realize that there were a considerable remnant who had not " bowed the 
knee to Baal" .    In line with the other echoes of Elijah found in the Gideon record, it is 
possible that the remnant who refused to bow down upon their knees to drink water 
were those whose conscience was keenly attune to the need to shun all appearance of 
Baal-worship.    It was this remnant whom Gideon used as God's " battle axe and weapons 
of war" (Jer. 51:20).    It will likewise be the spiritually aware among latter -day Jewry 
who will be used, under the command of Jesus and 'Elijah', to smash Israel's enemies.    It 
would appear that there will be at least two phases to this Jewish victory, after the 



pattern of Gideon.    Firstly he and th e faithful remnant of 300 won the initial victory, 
and then called to the rest of Israel to join in,   in similar fashion to the victory over 
Jabin and Sisera. 

The following verse -by-verse comments fill in a few miscellaneous details: - 

Jud. 7:2    " The people that are with thee are too many...lest  Israel vaunt themselves 
against me, saying, Mineown hand hath saved me" is alluded to in 1 Cor.  1:26-29, where 
Paul explains that for this same  reason God has chosen " not many" to bring about Hisway 
of salvation,  through a small remnant of weak  people bringing to nought the mighty 
things.    This             would equate Gideon's 300 with the true believersof both natural 
and spiritual Israel.  

Jud. 7:12   The Arab enemy were " as the sand by the sea side for multit ude" , using the 
words of the Abrahamic  promises (Gen. 22:17,18).   These people were therefore a 
pseudo-Israel, having the appearance of  being Abraham's true seed. Hagar had been 
promised " I will multiply thy seed exceedingly, that it shall not be number ed for 
multitude" , after the pattern of the promises to Abraham(Gen.16:10). This is confirmed 
by their description as being " by ranks of five" (Jud. 7:11), using the identicalHebrew 
phrase as used in Ex. 13:18 and Josh. 4:12 concerning Israel's marching against their  
enemies.   The aptness of this to Israel's present enemies is obvious- the Arabs claim they  
are the trueseed.  

Jud. 7:17   Gideon's calm voice of inspiration, " Look on me...as I do, so shall ye do" , 
echoes our Lord's invitation to look upon Him as the serpent on the pole, and to follow 
Him in very detail.    

Jud. 7:19   The blowing of trumpets by the 300 points forward  to the resurrection, and 
the breaking of the clay  to reveal the burning lamps within the pitchers, is clearly at the 
root of 2  Cor. 4:6-8: " God, who commanded the light to shine out of darkness (cp.  the 
sudden appearance of those lights on that night)...we have this treasure in earthen 
vessels (cp. Jud. 7:19), that the excellency of the power may be of God, and not of us 
(cp. Jud. 7:2).    We are troubled on every side" (cp. Jud. 6:2 -6).    Allthis would suggest 
that the 300 men are to be  connected with the resurrected of the new Israel,  whose " 
earthen vessels" are broken (by means of resurrection and judgment) at the end of 
Israel's Arab downtreading and immediately prior to the great destruction of their 
enemies by them.   However, it is also correct to suspect that the 300  also typify the 
righteous remnant among Israel who will work with us to achieve this.  

Jud. 7:20   " The sword of the Lord" has been interpreted as a  reference to the 
cherubim.    The point has been made that this whole scenario of flashing fire and swords 
was a   conscious imitation of the cherubim.    From this we  can infer that the cherubim 
will be associat edwith the latter -day deliverance of Israel.  

Jud.  8:12   They " discomfited all the host...the host ran, and  cried, and fled" (7:21) uses 
very intense Hebrew,  stressing the totality of panic among the Arabs. In the last days this 
can only be due to their   recognition that they are up against dramatic, Divine 
intervention which will save Israel.  



Jud. 8:17   After the victory, Gideon " beat down the tower of  Penuel, and slew the men 
of the city" for their  refusal to help him during the pursuit.    This is the language of 
Christ's return in judgment upon the people of Jerusalem, who are elsewhere likenedto a 
tower in Zion (Matt. 22:7).    Thus those Jews who survive the Arab holocaust but still 
refuse to  learn the lesson of total commitment to their Messiah, wi ll be destroyed at 
broadly the same  time as their Arab enemies.  

Jud.  8:21   Gideon " took away the ornaments that were on their  camels' necks" is 
correctly defined in the A.V. mg.  as referring to the Arab 'ornaments like the moon'.The 
crescent moon which is stamped on so many Arab tanks (cp. camels), seems a fair latter -
day equivalent to this.  

Notes 

(1) Jesus of Nazareth (London: Pioneer, 1991) pp. 82-89. 

6-5.   Jephthah and Ammon (Jud. 11)  

The latter -day typology of Gideon and Midian outlines how the South ern area of Israel 
will be invaded in the last days, and the people of that area brought to an acceptable 
level of commitment to Messiah so that they can be used by God to defeat their 
enemies.   The record of Jephthah refers to the land of Gilead on Israe l's Eastern flank, 
and the threat posed by Ammon, the Arab nation directly to the East of Israel.   It may be 
possible to interpret Ammon with reference to Syria in the last days.  

At the time of the particular invasion recorded, Israel had repented:   " The children of 
Israel said unto the Lord, We have sinned:   do thou unto us whatsoever seemeth good 
unto thee;   deliver us only...and his (God's) soul was grieved for the misery of Israel" 
(Jud. 10:15,16).    Straight after this, " the children of Ammon were ga thered together" to 
attack.   The people were " sore distressed" after an extended period of devastation at 
the hands of these people (Jud. 10:8,9), as they will be in the last days before they come 
to repent.    It would appear from this type that after the ir repentance they will be faced 
with a final Arab onslaught, and then tested as to whether they will really put their faith 
in Jephthah - Jesus. 

Type of Christ  

Jephthah had been " despised and rejected of men" during the time of Israel's suffering.   
In th is and many other ways he is a clear type of Christ: - 

-  Jephthah reminded the " elders of Gilead" who were now seeking his help, " Did not ye 
hate me, and expel me out of my father's house?" (Jud. 11:7).   The Hebrew for " expel" is 
also translated 'thrust  out';   Jesus was 'thrust out' from his native town (Luke 4:29) as 
Jephthah was from Gilead.    It was " the elders" who were also responsible for Christ's 
rejection.  

-  He was despised as " the son of a strange woman" (Jud. 11:2) as Jesus was accused of 
being born out of wedlock (John 8:41).  



-  He was a " man of valour" (Jud. 11:1), a word also translated " virtue" , and coming 
from a root meaning 'to whirl around'.   This may possibly suggest a connection with the 
cherubim, as if through their righteousness  (" virtue" ), Jephthah and Jesus were a 
manifestation of God.  

-  Jephthah's fair point to Israel, " Why are ye come unto me now when ye are in 
distress?" (Jud. 11:7) could have been the words of God, showing how Jephthah closely 
manifested God - as Jesus did. 

-  Having been rejected by his brethren, Jephthah " dwelt in the land of Tob" (Jud. 11:3), 
a word which can mean 'heaven'.   Our Lord's return from heaven in response to Israel's 
plea for help clearly echoes this.  

-  During his time there, " there were gathered vain men to Jephthah, and went out with 
him" (Jud. 11:3) to effect Israel's deliverance.    " Vain" translates a word which can mean 
'emptied, poured out, drawn out' - a fair description of those who have been gathered to 
Christ by the Gospel's call.  

The end result of Israel's suffering at the hand of Ammon was that they realized their 
desperate need for a firm leader.    Both the ordinary people, and what remains of their 
leadership in the last days, will be unanimous in this same conclusion:   " The people and 
princes of Gilead said one to another, What man is he that will begin to fight against the 
children of Ammon? he shall be head over all the inhabitants of Gilead" (Jud. 10:18).    
The fact that they then asked Jephthah to be this " head" (Jud. 11:8) would suggest that 
secretly they knew all along who they should follow.    The Jewish conscience regarding 
Jesus will be similar.    The collapse of infrastructure in Israel which we have outlined 
previously, indicates a complete collapse of Israel's leadership - Isa. 3:2-5 implies that no 
one in Israel will even want to be their leader, such will be the desperate personal pli ght 
of every Jew left in the land.  

Hos. 1:10,11 alludes back to Israel's choosing of Jephthah as their head, implying that 
their choosing of Christ will be at the time of their national acceptance by God:   " It shall 
be said unto them, Ye are the sons of t he living God.    Then shall the children of Judah 
and the children of Israel be gathered together (cp " the children of Israel assembled 
themselves together" to choose a leader to fight Ammon, Jud. 10:17), and appoint 
themselves one head, and they shall come up out of the land (Exodus language - as if 
their suffering in their own land will match what they experienced in Egypt):   for great 
shall be the day of Jezreel" - where Gideon won his great victory over the Arabs, which 
prefigured that of the last days  (Jud. 6:33). This confirms our view that the final 
Ammonite attack prefigures the very last threat to Israel, which will come immediately 
after their repentance.  

Sequence of events  

A careful analysis of the sequence of events hints that Israel will still be reluctant to 
accept Christ, even after their 'repentance', in the sense of accepting that they need to 
make a serious return to God: - 



-  Israel 'repent' (Jud. 10:15,16) after prolonged suffering at the hand of Ammon.  

-  They agree that they must choose a leader (Jud. 10:18).  

-  " The children of Ammon made war" is emphasized twice (Jud. 11:4,5), using a word 
which really means 'to eat down', as a cow does to a field.    This tremendous physical 
carnage in the land (a result of biological weapons?) prompts  them to " fetch Jephthah 
(Jesus) out of the land of Tob" (heaven).  

As their acceptance of Jephthah was more than a last resort, so Israel's recalling of Christ 
from Heaven will only be after a final tribulation, which comes after their reaching the 
point of 'repentance' from idol worship.    This two-fold repentance, firstly of straying 
from God and secondly of rejecting Christ, is something to watch for in other study.    It 
may be typically significant that Elijah was from Gilead (1 Kings 17:1), as was Jep hthah, 
showing that Israel's coming to repentance, in the typology of Judges 11, will be due to 
the work of the Elijah prophet.  

There is a theme in the book of Judges of a prophet or Angel appearing in Israel to 
remind them of their sins, followed by the r evealing of a judge/saviour.    This points 
forward to the future work of Elijah before the return of Christ.  

Links with Goliath  

There are at least two links between this record and that of Goliath's destruction, which 
is also typical of the final victory over the Arabs by reason of Christ's return from 
Heaven.   Jephthah was met with dances of rejoicing after the victory, as was David 
(Jud. 11:34), and Israel seeking a man to lead them against Ammon has similarities with 
their search for a champion to figh t Goliath (Jud. 10:18).  

The following verse -by-verse comments complete the picture: - 

Jud. 11:5   Tob being in Ammon, Israel's reluctance to recall Jephthah from there may 
have been due to a wrong perception that he was on the Arab side.    If Islam and 
Christianity continue to move together, this may be another temptation for Israel to be 
nervous at accepting Jesus. 

11:12,13  As Jephthah briefly appealed to the Arabs to see   Biblical sense before 
destroying them, will Christ do likewise?    He will " plead wi th them" in the valley of 
Jehoshaphat (Joel 3:2).    A remnant of repentant Philistines will be rulers in 
the Millennium (Zech. 9:5 -7);   other hints that some Arabs will repent are found in Isa. 
19:23-25 (" Assyria the work of my hands" implies they will be  the subjects of a new 
spiritual creation);   Isa. 14:1,2 (those who took Israel captive will willingly be their 
slaves in the Millennium).  

11:13   Ammon justified their invasion by a quasi -Biblical argument, based on their claim 
that " Israel took away my land, when they came up out of Egypt" .    Jephthah replied by 
saying that because God had dispossessed Ammon then, they should not keep raising this 
old land question (Jud. 11:23).    Yet this issue of who really owns the land of Israel is as 



live now as it  was then, and indicates once again how the final Arab invasion will use this 
sort of argument to justify it.  

11:27  " The Lord the Judge be judge this day between the   children of Israel and the 
children of Ammon."   The Jew/Arab question will be finally settled in this last conflict 
which is prefigured here.  

11:33  Jephthah " smote them...unto the plain of the vineyards" - connecting with 
descriptions of Christ ministering judgment on Israel's enemies in terms of the treading 
of a winepress (Isa. 63:3; Rev. 14:19;   19:15).  

Joshuaõs Conquest 

Joshuaõs conquest of the Canaanite tribes inevitably looks forward to the work of his 
greater namesake at the second coming. Adoni -Zedek, king of Jerusalem, is replete with 
reference to the latter day anti -Christ figure who will rule there in the last days. He 
leads a confederacy of Arab nations against Joshua-Jesus, and is destroyed with 
hailstones (Josh. 10:11)- an event which is the basis for the latter day prophecy of Rev. 
16:21. Joshuaõs men placing their feet upon the necks of their enemies (Josh. 10:24) is 
the prototype of all enemies being subdued under the Lord in the last day; and the way 
òthe Lord God of Israel fought for Israeló at this time (Josh. 10:42) is the basis of many 
latter day statements to the  same effect.  

CHAPTER 7: ARAB INVASIONS DURING THE TIME OF THE KINGS 

7-1 The Type Of David And Goliath  

David must be one of the greatest types of Christ. At this time he was a shepherd, 
despised by his brethren, trying to save Israel at a time of dire phys ical suffering and 
spiritual apostasy. These connections alone should make us scan this record for deeper 
Messianic allusions. The giant strongman falling to the earth because of a stone suggests 
Nebuchadnezzar's image of Dan.2, where the stone refers to Christ. Note how lion and 
bear (17:34 cp. Dan. 7:4,5) and brass and iron (17:5 -7 cp. Dan. 2:32,33) are all 
mentioned in the record. Goliath's death by a fatal wound in the head (1 Sam. 17:49) 
must look back to Gen. 3:15, again connecting David and the stone  with the seed of the 
woman (Christ) and equating Goliath with the seed of the serpent. This is confirmed by 
the repetitious description of Goliath four times as covered in " brass" from head to foot 
(17:5,6); which is related to the word translated " serp ent" and is a symbol of sin. Six 
being the number of the flesh it is significant that his " height was six cubits and a 
span...his spear's head weighed six hundred shekels" (17:4,7). It is even possible that the 
" man of sin" of 2 Thess.2 refers back to Goliath as his prototype, in which case the 
image of Dan.2 and the man of sin are equated.  

Seed of the serpent  

Goliath, representing the seed of the serpent, a personification of sin (i.e. the Biblical 
devil), needed a man to fight him (17:8,9). The men of I srael cowered in fear, wishing 
they could only have the strength and courage necessary, but looking one on another 



helplessly as the invincible giant made his boast. How to overcome him and the evil 
intent of this man against God's people was what the men' s conversation revolved 
around: " Have ye seen this man that is come up? Surely to defy Israel is he come up" . 
They also discussed the glorious reward being offered: " It shall be, that the man who 
killeth him, the king will enrich him with great riches, and make his father's house free in 
Israel" - and throw in his daughter for good measure too (17:25). But " all the men of 
Israel, when they saw the man, fled from him, and were sore afraid" (17:24). Now what 
more precise description could we wish for of o ur feelings in the struggle against sin? 
There seems a similarity here with men and Angels weeping because no man was found 
worthy to look upon or open the book of life (Rev. 5:3 -5)- until our Lord prevailed on the 
cross.   

'Golgotha' meaning 'The place of the skull' may well be the place near Jerusalem where 
David buried Goliath's skull (17:54), greatly strengthening this connection. Whilst 
speaking of words, " Ephes-Dammim" meaning 'border of blood' suggests 'Aceldama', the " 
field of blood" . Goliath com ing out to make his challenges at morning and evening   (1 
Sam. 17:16) coincided with the daily sacrifices which should have been offered at those 
times, with their reminder of sin and the need for dedication to God. The thoughtful 
Israelite must surely hav e seen in Goliath a personification of sin which the daily 
sacrifices could do nothing to overcome.  

The conflict between the seed of the woman and that of the serpent will have its 
political manifestation in the battle of Armageddon. The typology of David and Goliath 
therefore also points forward to the final conflict between Christ and the forces of evil in 
the last days. The significance of Christ's victory will therefore be not only that it gives 
phsyical deliverance to the faithful remnant; it will be t he symbol of his victory over sin. 
Therefore the sufferings of the faithful in the last days are often described in the 
language of his cross (see Chapter 11). The fact that Armageddon will have this kind of 
spiritual significance must be watched for throu ghout our studies. Thus Edom in the last 
days will be possessed by their enemies, i.e. Christ and his true Israel, referring back to 
the promise that Abraham's seed would physically and spiritually possess the gates of his 
enemies (Num. 24:18 cp. Gen. 22:17,18).  

We have mentioned the evident similarity between Daniel's image and the Goliath man 
of sin. The place of the conflict was a little South of Jerusalem, halfway between 
Jerusalem and the Mediterranean. This sounds like the king of the north planting his 
tents (cp. the Philistines') " between the seas (Dead and Mediterranean) in the glorious 
holy mountain" (Dan.11:45). The Philistines making their constant painful incursions into 
an apostate Israel may well have links with the P.L.O. activities today. Note that the RV 
renders " Palestine" in the AV as " Philistia" . Goliath was from Gath (1 Sam.17:4), 
meaning " winepress" , with its Armageddon and judgment hints. Similarly the conflict 
lasted for 40 days (1 Sam.17:16)- another link with the coming Divin e judgements. 
Compare this, too, with the periods of 40 years Arab domination recorded in the times of 
the Judges. Zeph. 2:4,5 says that in the last days, " Gaza...the sea coast" will be singled 
out for especial judgment - because from here the Palestinian incursions will begin? An 
independent Palestinian state in the area where Goliath came from, headed up by an 
anti -Israel, latter day Goliath, really looks a possibility. In this case the situation in 
David's time will be exactly replicated before our eyes.  



David's mocking " Who is this uncircumcised Philistine?" matches " Who art thou, O great 
mountain?" which was to be destroyed " not by might..but by My spirit" (Zech.4:6,7), as 
Goliath was killed by David without a sword in his hand, i.e. not by human mig ht. Note 
that the Philistines were pitched on a mountain, comparing with the description of 
Babylon as " O great mountain" . Thus the king of the North, the man of sin, Babylon, 
Daniel's image of the last days are all subtly alluded to, implying that Chris t will destroy 
all of them during one conflict. It is worth questioning whether all these various systems 
in opposition to Christ will be separate at the time of His return; present developments 
suggest there may be one huge opposing system (the beast) which incorporates all these 
others. Now the possibilities are opened up to work through 1 Sam.17 again from this 
political/ latter day prophecy perspective.  

Place Names 

It is twice emphasized that " the Philistines gathered together their armies...and were 
gathered together" , in response to which " Saul and the men of Israel were gathered 
together" (1 Sam.17:1,2). We commented in the previous chapter on how such 'gathering 
together' points forward to the final Arab uniting against Israel, to be matched by a 
feeble attempt on Israel's part to 'gather together' against them (cp. Jud.10:17). The 
conflict was at Shochoh, meaning 'shut in'. This connects with a theme of being 'shut in' 
which features in a number of incidents typical of the last days: Hezekiah was 'shut up' in 
Jerusalem, Noah was 'shut in' the ark, Israel were effectively shut up in their houses on 
Passover night, as was Lot in his house in Sodom.  

Another place name mentioned in the record is Azekah (1 Sam.17:1), which was a target 
of the Babylonia n invasion (Jer.34:7). The Philistines coming against Israel with " sword 
and spear" (1 Sam.17:47) is the language of Jer.6:23 concerning the Babylonian armies. 
This invites association of the Philistines with the latter day Arab Babylon. Azekah was 
also where Joshua/Jesus destroyed a five king Arab confederacy (Josh.10:5,10,11). These 
associations enable us to make the equation: Goliath= Daniel's image= the man of sin= 
Babylon= latter day Arabs. This is confirmed by Zech.9:13 -15 describing Israel as the 
slingstone by which the latter day Philistines will be destroyed (v.1 -5 concern judgments 
to come upon the 'Philistines'). The mention of the " Lord of Hosts" (v.15) perhaps looks 
back to 1 Sam.17:45. Likewise Israel's defeat of Moab (cp. latter day Arabs) w ith stones 
may recall the victory over Goliath (2 Kings 3:19,25).  

The actual battle was in " the valley of Elah"   (1 Sam.17:3). 'Elah' meaning 'the oak' 
connects with the many references to 'the oak' in Israel's early history, nearly all of them 
associated with Israel's repentance during times of Arab threat (Gen.12:6; 35:4; 
Dt.11:30; Josh.24:1; Jud.9:6,37). This is another indication that Jacob's final 
confrontation with Esau, as typified in the David/ Goliath conflict,   will bring about his 
final repenta nce. 

The Mouth Of The Beast  

Goliath was the Arab " champion"   (1 Sam.17:51), using the Hebrew word 'Gibbor'. This 
connects with the description of Messiah as 'El -Gibbor' in Is.9:6, and shows that the latter 
day Arab powers may well be headed up by one charismatic individual, who sets himself 



up as a pseudo-Messiah. The Hebrew word used for " champion" in  1 Sam.17:4 literally 
means 'the man who goes between the two camps', again pointing forward to the 
mediatorial office of the true Messiah. The root meani ng of 'Goliath' is 'to lead and to go 
into captivity', which fits in with his wager that the Philistines would go into Jewish 
captivity if they killed him, and vice versa. This may be the basis of Rev.13:10 
concerning the little horn and mouth of the beast : " He that leadeth into captivity shall 
go into captivity" . This power having " a mouth speaking great things and blasphemies" 
(Rev. 13:5) certainly corresponds with Goliath's loud -mouthed blasphemy. " He opened 
his mouth in blasphemy against God, to bla spheme His name, and His tabernacle, and 
them that dwell in heaven. And it was given unto him to make war with the saints, and 
to overcome them" (Rev. 13:6,7) is Goliath exactly (cp. his blasphemy of the Angels in   1 
Sam. 17:26). " All that dwell upon the earth shall worship him" (Rev. 13:8) recalls 
Goliath's charisma, indicated by the Philistines fleeing once they saw that he was dead. " 
He that killeth with the sword must be killed with the sword" (Rev. 13:10) nicely 
concludes this set of allusions - Goliath was killed with his own sword. These parallels 
indicate that Goliath is a prototype of the latter day 'mouth' or personal figurehead of 
the 'beast'. Note in passing how Gen. 12:3 may have hinted at this figure right at the 
start   of Godõs purpose with Israel: òhim that curseth thee will I curseó(RV). 

The details of this confrontation provide insights into the use of weaponry in the final 
conflict. Goliath's mocking of David as coming to him " with staves"   (1 Sam.17:43) may 
reflect the Arabs laughing of f the approach of Christ and the saints due to their total 
lack of military hardware. In   passing, David's taking a staff with him when he evidently 
intended to use the sling to kill Goliath may have been a conscious association of himself 
with Moses, using his staff to gain victory over Pharaoh. The Red Sea is a clear type of 
Christ's latter day victory. 1 Sam.17:5 -7 gives quite some detail concerning Goliath's 
armour; he evidently possessed all the mod cons in contemporary military technology. By 
contrast , there were no swords or spears with Israel (1 Sam.13:22; Jud.5:8), indicating 
the gross military inferiority of Israel in the last days. Yet Goliath being slain with his 
own weapons  (1 Sam.17:51) may point forward to how the Arabs will be destroyed at 
the hands of their own weapons. Their eyes melting in their sockets (Zech.14:12) may 
well be as a result of their own nuclear/ chemical   armaments backfiring on them.  

" Fowls of the air"  

The judgment of the Philistines is prophesied in terms which connect with many other 
latter day prophecies. Their destruction was so that " all the earth may know that there 
is a God in Israel" (1 Sam.17:46), which is a similar reason for the final humilia tion of 
Gog: " Thus will I magnify myself and sanctify myself; and I will be known in the eyes of 
many nations, and they shall know that I am the Lord" (Ez.38:23). To do this, David 
confidently prophesied: " I will give the carcases of the host of the Phil istines this day 
unto the fowls of the air, and to the wild beasts of the earth" (1 Sam.17:46). The 
mention of wild beasts and fowls connects with the description of the nations controlled 
by Nebuchadnezzar's Babylon in just these terms (Dan.2:38). We will  see in our later 
study of Babylon how latter day Babylon will meet its end at the hands of the nations 
who are confederate under it. If typical 'Goliath' and his Philistines were to be destroyed 
by these nations who were confederated under Babylon, there is a connection between 
typical Goliath and Babylon; confirming our suggestion that in terms of latter day 



prophecy, we are dealing with an Arab Babylon. Dan.4:12,14,21,22 depicts 
Nebuchadnezzar as a tree with fowls and beasts living under its shadow. This  makes 
Nebuchadnezzar a personal  epitome of Babylon, as Goliath was the figurehead of the 
Philistines. This all lends support to the impression that the latter day Arab 
Babylon/beast will be headed up by one charismatic individual.  

The carcases of the  Philistines being given to the fowls and beasts to devour rings bells 
with a number of passages which speak about apostate Israel having a like figure: 1 Kings 
14:11 (Jeroboam); 1 Kings 16:4 (Baasha); 1 Kings 21:24 (Ahab). Jer.7:32,33 and 19:6,7 
present the picture of the carcases of Israel lying in the valley of Hinnom (Gehenna), 
being fed on by the fowls and beasts. Similar descriptions are found in Jer.15:3; 16:4; 
34:20. The conclusion from this is that the punishment of apostate Israel in the latter 
days will be in the same manner and perhaps at the same time as that of the 
Arabs/Philistines. It may be significant that Ez.29:5 speaks of Egypt being given to the 
beasts and fowls- suggesting that they will be confederate with the latter day Philistines?  

Rev.19:17-21 describes " fowls" being called to eat the flesh of the carcases of " all men" 
who had " gathered together" to fight God's people in the last days. This connection 
would associate the Philistines, who also " gathered together" (1 Sam.17:1) against  Israel, 
with these latter day aggressors. The " all men" whose flesh is to be eaten are the 
remaining followers of the beast and false prophet, whose association with the 
Philistines encourages us to interpret them as having an Arab reference in the last days. 
This eating by fowls is equated with burning in the lake of fire, or Gehenna 
(Rev.19:20,21). We have mentioned above how several passages in Jeremiah associate 
the mauling of carcases by fowls with destruction in Gehenna. This creates the image of 
the Arab beast being ravaged by the 'fowls' of either natural Israel (as they represented 
in David's speech to Goliath) or the Arab nations once confederate with 'Babylon', as they 
seem to represent in Daniel.  

Psalm 79 

There are a number of interesting allus ions to the Goliath scenario in Psalm 79, a 
passage which has undoubted reference to the latter day desolation of Jerusalem. The 
psalmist laments that the Arab invaders had given " the dead bodies of thy servants...to 
be meat unto the fowls of the heaven, the flesh of thy saints unto the beasts of the 
earth" (Ps.79:2). This was exactly what Goliath said he would do to Israel, further 
identifying him with Israel's latter day enemies. However, it was this very thing which 
actually happened to the Philistines,  showing how what the Arabs both do and plan to 
inflict upon Israel will be measured back to them. The invaders mocked " Where is their 
God? let him be known among the heathen" (Ps.79:10), just as Goliath did. The victory of 
David/ Jesus proved and will pr ove again to the nations that " there is a God in Israel" (1 
Sam.17:46). Thus God will " render unto our neighbours (the Arabs/ Philistines) sevenfold 
into their bosom their reproach, wherewith they have reproached thee, O Lord" 
(Ps.79:12), as He did to Goliath.  

Israel's spoiling of the Philistines after the victory (1 Sam.17:53) is similar to what they 
did to Sennacherib's decimated Assyrian host, also typical of the latter day invasion. This 
would be in line with the consistent prophetic hints that the we alth of the surrounding 



Arab nations will go to the remnant who survive of natural Israel, providing the basis for 
their prosperity during the Millennium.  

7-2 JEHOSHAPHAT AND THE LAST DAYS  

The record of the great invasion of Judah by a huge Arab confederacy in Jehoshaphat's 
time, has so many links with other Scriptures which speak of the last days, either directly 
or through typology, that it is clear that this event is to be read as a type of the final 
Arab defeat at the hands of Jesus and a repe ntant Israel.    The record in 2 Chron. 20 has 
undeniable links with other 'last days' prophecies: - 

2 Chron. 20 Joel Zech. 14 

:1 3:2 :2 

:3 1:14; 2:15     

:7-12 2:17    

:11 :6,7,12     

:12 3:12    

:13 1:3; 2:16     

:16 AVmg 3:2,12    

:20 (" Tekoa" = 
'blowing of 
trumpets')  

      

:23    :13 

:25    :14 

:27,28 2:23    

:29    :16 

19:8 1:13    

The careful student will also pick up a number of connections with passages which relate 
to the Assyrian invasion during Hezekiah's time.    Jehoshaphat's prayer for deliverance 
includes the imprecation " our eyes are upon thee" (2 Chron. 20:12), which is q uoted in 
Ps. 123:1,2 - one of the Songs of Degrees written against the background of the Assyrian 
invasion, pleading for deliverance by God.    At the battle front he also exhorted the 
people: " Believe in the Lord your God, so shall ye be established...so shall ye prosper" (2 
Chron. 20:20). This is quoted in Isa. 7:9 to teach that Israel should have a stable faith in 
God, rather than being frightened by the Assyrian threat.    

Judah " looked unto the multitude, and, behold, they were dead bodies fallen to th e 
earth, and none escaped" (2 Chron. 20:24) is the language of the Assyrian defeat outside 
Jerusalem, probably in the same location as this Arab confederacy was also destroyed.    
The stripping of the spoil from the dead was also repeated in Hezekiah's time  (Isa. 33:4;   
Mic. 4:13 cp. 2 Chron. 20:25).    The returning to Jerusalem with joy and God giving 
Jehoshaphat " rest round about" (2 Chron. 20:27,30) is the language of Isaiah's prophecies 
of how Israel would be restored after their Assyrian trauma, return ing to Zion with joy 
upon their heads (Isa. 35:10).  



The Assyrian invasion being the basis for that of Eze. 38 (note the many similarities 
between 'Gog' and Assyria), it is definitely typical of the invasion of the last days.    
Therefore that of 2 Chron. 20 , which alludes to it, must be   likewise interpreted.  

There are a number of other links with passages which are typical of the last days: - 

      2 Chron. 20  

        :9              Lev. 26:40-42 

        :15             Deut. 1:29,30 (the Arab tribes  

                        initially in Canaan and the Egyptians  

                        = the Arab confederacy).  

        :15             1 Sam. 17:47 (David and Goliath) 

        :17             Jud. 7:21 (Gideon and Midian) 

        :17             Ex. 14:13,14 (the exodus deliverance).  

        :21             The Jericho scenario.  

        :25             Jud. 8:24-26 (Gideon and Midian). 

        :27 A.V. mg.     Jud. 11:6,9 (Jephthah as Israel's head) 

     - Jehoshaphat is 

     Israel's head. 

        :28             Similar praise after the victories over  

                        Pharaoh and Goliath. 

        :29             1 Sam. 17:46;  Eze. 38:23. 

The sheer number of all these connections indicates that the invasion of 2 Chron. 20 is to 
be read as a summation of passages which speak of the final invasion of Israel.    There is 
good reason to believe that 2 Chron. 20 typifies the very   last part of the invasion, with 
its crushing by Jehoshaphat/Jesus as an immediate prelude to the establishment of the 
Millennium (" rest round about" , 2 Chron. 20:30).  

Elijah's work  

The invasion is set against a background of apostate Israel having been punished by an 
Arab invasion, and Judah having set about a serious spiritual revival.    Jehoshaphat set 



about implementi ng a 'back to the Bible' reformation, enforcing a return to " law and 
commandment, statutes and judgments" (2 Chron. 19:10), lest " wrath come upon 
you...from the Lord" (2 Chron. 19:10,2).   This is all reminiscent of Elijah's work, to make 
Israel " remember the law...with the statutes and judgments...lest I come and smite the 
earth with a curse" (Mal. 4:4,6).    This suggests that Jehoshaphat's revival of Judah after 
Israel's apostacy, typifies the work of Elijah in the last days.    As with the judges, 
Jehoshaphat typifies the work of both Elijah and Christ in the last days.  

The repentance of Israel will be brought about by their sufferings at the hand of the 
Arabs, according to the typology studied so far.    It follows that the invasion we read of 
in 2 Chron. 20 points to a final Arab onslaught against Jerusalem in particular, which will 
come after a period of Arab downtreading and the work of an 'Elijah' prophet among 
them.    It is almost as if this final invasion is to test the depth of Israel's new faith a nd 
repentance.    Whether Christ will have returned before this is purposefully ambiguous - 
Jehoshaphat in Jerusalem, as Hezekiah in Jerusalem, may typify the presence of the 
Elijah prophet among the newly -faithful remnant, or that of Jesus.    Jehoshaphat being 
in the " forefront" (Heb. 'head') of the people as they return from the spoil, certainly 
echoes Christ rather than the Elijah prophet.    Likewise Israel chose Jephthah/Jesus as 
their 'head' after their repentance (Jud. 11:6).  

The many Joel allusions in 2 Chron. 20 support this general outline.    Joel 1 describes the 
desolation of the land by a succession of Arab invasions, followed by a call to repent 
which leads to the invading army being called off, and then all Israel's enemies coming 
up again to " the valley of Jehoshaphat" to be finally destroyed, followed immediately by 
the establishment of the Millennium.    The events of 2 Chron. 20 concern Jehoshaphat's 
destruction of the Arab invaders, showing that they typify the final stage of Israel's 
redemption in the latter day " valley of Jehoshaphat" .  

Arab confederacy  

" The children of Moab, and the children of Ammon, and with them other beside the 
Ammonites, came against Jehoshaphat to battle...and Judah gathered themselves 
together" (2 Chron. 20:1,4) again shows the emphasis on how the Arabs will gather 
themselves together to make this final onslaught, perhaps implying that during the 
desolation of Israel just prior to it by various Arab incursions, there will be no unity of 
the type which will then be  seen.   Time and again this 'gathering together' of Israel's 
enemies in order to attack them is highlighted, clearly showing how Arab disunity can 
only be solved by their concentration on capturing Jerusalem.     

This 'gathering together' is spoken of in l atter -day passages - Zech. 14:2 and Rev. 16:14.   
The previous Arab invasions which typify those of the future, also mention this 'gathering 
together':   Sisera's forces did this (Jud. 4:13), as did those of Ammon (Jud. 10:19;   1 
Chron. 19:7), the Amorites (Jud. 11:20), the Arab powers with Assyria in Hezekiah's time 
(Mic. 4:11), Gog's forces (Eze. 38:7), the Arab -Canaanite tribes (Gen. 34:30) and 
especially the Philistines (Jud. 16:33;   1 Sam. 13:5,11;  17:1;  25:1; 28:1; 29:1;   2 Sam. 
23:11).  



This is quite  some emphasis.   Thus while we can expect to see greater potential Arab 
unity developing around the Israel issue and perhaps a common allegiance to charismatic 
'Nebuchadnezzar' figure for a brief period, their complete meeting of minds will not be 
until t he final push against Jerusalem.  

It is significant that this gathering together of Israel's enemies in the incidents typical of 
the last days, produced a parallel 'gathering together' of Israel in response.    They 
'gathered together' in response to the thr eatened Philistine invasions (1 Sam. 14:20;   
17:2;  28:4), those of the Ammonites (Jud. 10:18);   1 Chron. 19:7,12), the Babylonians 
(Jer. 6:1) and during their deliverance from Egyptian persecution (Ex. 4:29).    Their 
'gathering together' under Jehoshaphat  to fast and seek God's help (2 Chron. 20:3,4) is 
therefore typical of their doing so in the last days; indeed Joel 2:15 -19 prophesies that 
this will happen.    The implication is that a new spirit of unity develops among the Jews 
as they realize their comm on need for salvation.    A like desperate awareness among the 
new Israel would have the same happy result.  

Relevant to this theme is Mal. 4:6, which speaks of 'Elijah' reconciling the fathers to the 
children among latter -day Jewry.    Recall, too, how we su ggested that Deborah, arising 
as a " mother in Israel" typified the inculcation of a spirit of unity and familyhood among 
the faithful in Israel due to their sufferings (Jud. 5:7).    Isa. 11:13,14 also speaks of how 
Ephraim and Judah sink their differences  before devouring their surrounding enemies.  

We have shown that the language of 'gathering together' is frequently used about the 
gathering of Israel's Arab enemies against her, which will be matched by her 'gathering 
together'.    This will occur both with in Israel, and may also be matched by a 'second 
exodus' of the diaspora, being gathered together to Israel.    This could easily take place 
during the holocaust period within the land, which will doubtless be associated with 
Jewish pogroms world-wide.    With this understanding of 'gathering', at least three 
passages repay careful study:-   

Zech. 12:3  

" In that day will I make Jerusalem a burdensome stone for all people (i.e. all around 
Israel, as this often means):   all that burden themselves with it shall b e cut in pieces, 
though all the people of the earth be gathered together against it" .  

The Septuagint renders the first phrase as " a stone trodden down by the Gentiles" , 
clearly alluded to by Jesus in His description of Jerusalem being captured by the Gentiles 
(Luke 21:24).   Those who are 'gathered together' against Jerusalem must be the Arabs, 
according to the other uses of the phrase outlined above.    These Arab peoples will take 
Jerusalem, and suffer for it (" burden themselves with it" ).   The rejected likewise will be 
burdened with a heavy stone (Mt. 18:6), showing that they will shar e the judgments of 
Israel's enemies. Zech. 14:1,2 also indicates that we must expect the Arabs to 'take' 
Jerusalem in some sense during their latter -day invasions.   " All the people of the earth" 
who are gathered against Jerusalem referring to the Arabs, indicates that " the earth" 
must be the area around Jerusalem.    Alternatively, it may be read as 'the land' - of 
Israel.   The 'people of the land' would then refer to the Canaanite tribes who originally 
lived in the land, who are the forefathers of many of the present Arab peoples.    They 



are called " the people of the land (earth)" in Gen. 23:7, 12,13;   Deut. 7:6; Josh 4:24.    
Another possibility is that they are 'people of the land' in the sense that at the times they 
gather themselves against Jerusalem they are present within the land of Israel.  

Rev. 16:14 -16 

This and Rev. 19:19 appear to be based upon the ideas of the 'gathering together' of 
Israel's Arab enemies previously outlined, and also upon Zech. 12:3 just considered.  

" The spirit of devils...go  forth unto the kings of the earth and of the whole world, to 
gather them to the battle of that great day...into a place called in the Hebrew tongue 
Armageddon" .   " The kings of the earth" can be interpreted as in Zech. 12:3;   " of the 
whole world" may r efer to the world in relation to Israel (as in Dan. 2), or possibly to the 
fact that all nations literally will be incited to attack Israel.    'Armageddon' meaning 'the 
valley of Megiddo', takes us back to Zech. 12:9,11: " I will seek to destroy all the na tions 
that come against Jerusalem...in that day shall there be a great mourning in Jerusalem, 
as...in the valley of Megiddon" .  

The conclusion from this is that although Israel have repented before their victory in the 
valley of Jehoshaphat (the same area in terms of prophecy), according to the typology of 
2 Chron. 20 and other passages, their full realization of the enormity of their sin of 
crucifying Jesus only comes home to them on seeing His complete rout of their 
enemies.   Thus their returning to Jeru salem with joy (2 Chron. 20:27) will be preceded 
by, or mixed with, tears of pent -up emotional release. The similarity of the 'gather 
together' language has led us to associate the following: - 

-  The gathering together of Israel's Arab enemies against her at various times  

-  The gathering of the Arab nations into a valley near Jerusalem (2 Chron. 20:16, A.V. 
mg.) for destruction in Hezekiah's time  

-  Joel's prophecy of all nations being gathered into the " valley of Jehoshaphat" (3:2)  

-  The gathering toget her of the Arab nations into the 'valley of Megiddo' (Rev. 16:16) to 
fight Israel in the last days.  

It could be objected that the valley of Megiddo is in the North of Israel whilst that of 
Jehoshaphat is in the South, near Jerusalem.    However, the other s imilarities of 
language and context are so great as to suggest that they must refer to the same place.    
It may be that Megiddo having been the scene of many previous Arab battles in Israel's 
history, it is being used symbolically in Rev. 16:16 rather than  as a literal geographical 
reference.  

Back in Rev. 16, the sixth vial has described how the nations will be gathered to their 
place of judgment in Armageddon.    The seventh vial then records the destruction of 
Babylon, who receives " the cup of the wine of  the fierceness of his wrath" in the form of 
huge hailstones (Rev. 16:19,21).   This equates the nations who are gathered to 
Armageddon with Babylon, which we will see is primarily a symbol of the Arab powers.     



The cup of the wrath of God alludes to Zech . 12:2,3, where the Arab nations also are " 
gathered together" and have burdened themselves with Jerusalem are made to drink " a 
cup of trembling" by reason of doing so.    The punishment with giant hailstones recalls 
how Israel's Arab enemies were destroyed in the time of Joshua/Jesus (Josh. 20:11).    
This confirms our interpretation of 'Babylon' as having an Arab context.  

Rev. 18:19  

" The beast, and the kings of the earth, and their armies, gathered together to make war 
against him that sat on the horse (J esus, v. 11), and against his army" . The connection 
with 2 Chron. 20 and the other references to Israel's Arab enemies 'gathering together' 
invites us to see the beast as a primarily Arab organization.    If there is a detailed 
allusion here to the 2 Chron . 20 scenario, Jehoshaphat (against whom the Arab kings 
initially gathered together) would represent Jesus, and Jehoshaphat's army would tally 
with the resurrected saints.    In this case, the final Arab onslaught will be after the 
return of Jesus.    In passing, note the differentiation between the leaders in this conflict 
and their armies:   " The kings of the earth, and their armies...him that sat on the horse 
(Jesus) and against his army" . 

This would suggest a specific Arab hatred of the Lord Jesus which is separate from, 
although in addition to, their antipathy towards Israel and the saints.    It may also be 
possible to see in the separation between " the kings of the earth, and their armies" a 
certain degree of coercion, or difference of motivation, betw een leaders and people. It 
may be that an Arab -dominated U.N. or similar organization controlling some kind of 
global army will fulfill such requirements.  

Final details  

Back in 2 Chron. 20 a number of other details serve to confirm the general picture 
presented by other prophets: - 

-  The invaders approached Jerusalem from the South (2 Chron. 20:2) - as the final push 
will do in the last days?  

-  Jehoshaphat prayed, " Rulest not thou over all the kingdoms of the heathen? and in 
thine hand is there not power and might, so that none is able to withstand thee?" (2 
Chron. 20:6).    The implication is that by God's victory over the Arabs, they would be 
made to see the truth of this.    The language of Dan. 4:17,32 appears to look back to this 
in that through his fal l Nebuchadnezzar and his people of Babylon learnt the same 
lesson.   This is yet another connection between 'Babylon' and the Arab tribes.  

-  " They...come to cast us out of thy possession, which thou hast given us to inherit" (2 
Chron. 20:11) shows that t hose Arabs were using the same argument against Israel as 
they do today: 'God gave us the land, not you - we are the real seed of Abraham, so, 
shift!'  

-  " Then upon Jahaziel...a Levite (like Elijah)...came the Spirit of the Lord" - to give an 
inspired message of encouragement (2 Chron. 20:14).   The role of the word of God 



spoken forth by prophets or Angels to encourage Israel in their final suffering is a 
repeated theme in the Judges and other passages typical of the last days.    'Elijah' and 
his school of prophets who fill this role could be: - 

                - we who are living just prior to the second  

                            coming 

                - the resurrected saints  

                -  Angels 

                -  natural Jews given the spirit gif t of  

                   prophecy just prior to the final judgment  

                  of Israel's enemies (Joel 2:28-31).    

                   Compare this with the comments on the two   witnesses in  

                   Section 3. 

-  " The wilderness of Tekoa" (2 Chron. 20:20) means 'blowing of trumpets' - associated 
with the rallying of natural Israel, and also the resurrection and judgment of the saints.    
This could be another hint that the final Arab invasion occurs after Christ's return. The 
feast of  Trumpets may be the time for some significant event in the last days (see 
Chapter 12). 

-  The Arab invaders massacred each other:  " every one helped to destroy another" (2 
Chron. 20:23).    This seems to have been sparked by their ambushing the wrong group:  " 
The Lord set ambushments (amazingly, the Hebrew word for this is 'arab'!) against the 
children of Ammon, Moab, and Mount Seir" (2 Chron. 20:22).    Truly, Arabs against 
Arabs!   This is a theme in the latter -days passages: Zech. 14:13;  Jud. 7:22;   1 Sam. 
14:22.   Whilst such confusion is easily possible given modern high-technology warfare, it 
would seem more likely that a few initial mistakes of this sort could open up old rivalries 
which are then fought out to the death.    Indeed, we could sensibly look for even more 
rifts to occur between the Arabs, e.g. over oil.     

It would appear that they pick on one particular group of Arabs first:   " when they had 
made an end of the inhabitants of Seir, every one helped to destroy another" (2 Chron. 
20:23).   The prophecy of Seir's destruction in Eze. 35 should be read as being executed 
by fellow Arabs.  

The prediction of the Philistines' destruction by Babylon in Jer. 47 may also have its 
latter -day fulfilment at this time.    Amos chs. 1 and 2 describe how apostate Israel and 
six Arab nations will meet their end by fire.    This complete (seven-fold) destruction 
points forward to the last days, when apostate Israel will share the punishment of the 



Arabs.   The emphasis on fire is understandable if the Arabs unlea sh their missiles on 
each other.  

-  " They were three days in gathering of the spoil" (2 Chron. 20:25) inevitably suggests 
our Lord's three days in the grave in order to provide 'spoil' of spiritual riches for the 
people of God.    This is one of many examples of Christ's victory over the political 
manifestation of sin in the last days, being described in terms which are reminiscent of 
His conquest of sin through His sacrifice.                              

8-1 The Assyrian and Babylonian Invasions: Introducti on 

Assyria and Babylon were empires based on the fertile crescent, formed by the Tigris and 
Euphrates rivers.   Assur, the early capital of Assyria, was only 200 miles away from 
Babylon.  In many ways Babylon was a reformation and continuation of the Assyr ian 
empire:    " The land of the Chaldeans;   this people was not, till the Assyrian founded it" 
(Is. 23:13).    The many similarities between them have been catalogued elsewhere, along 
with conclusive evidence of the way in which 'Assyria' and 'Babylon' are used 
interchangeably in Scripture.    Both of them fall broadly within the boundaries of the 
land promised to Abraham (Tigris is to the east of Assyria, Gen. 2:14), making them " 
kings of the earth (land)" which we have identified with the present Arab nati ons. As the 
major aggressors towards Israel in Bible times, they must have much to teach us 
concerning the latter -day Arab invasion. We have explained in an appendix how 
ôBabylonõ may well be revived in the last days. Assyria trode down Judah (Is. 10:6), and 
thus became the prototype for the latter day power which will tread down Jerusalem for 
a short period.  

Geographically, those areas comprise modern Iran and Iraq, although in reality they 
coerced, or operated in tandem with, a number of the other smaller  Arab powers around 
Israel (Is. 29:7,8;   30:28;  33:3;  34:1,2;   2 Chron. 22:22; Ps. 83).   Herodotus called 
Sennacharib " king of the Arabians and the Assyrians" .   It seems reasonable to assume a 
literal geographical echo of this in the last days.    To avoid repetition,   a number of 
points which might appear obvious have been omitted from the analysis which follows.  

The judgments to come upon Assyria are often described in terms which connect with 
those to come upon Babylon.    Jer. 50:18 is explicit on t his:  " I will punish the king of 
Babylon and his land, as I have punished the king of Assyria" .   Zeph. 2:13-15 provides a 
good example: " He (God) will stretch out his hand against the north, and destroy 
Assyria...flocks shall lie down in the midst of h er, all the beasts of the nations:   both the 
cormorant and the bittern (the language of Is. 13:21,22 about Babylon)...This is the 
rejoicing city that dwelt carelessly, that said in her heart, I am, and there is none beside 
me:  how is she become a desolation" (cp. Is. 47:8 and Rev. 18:7 concerning Babylon).    
Indeed, the entire prophecy of Nahum, which is primarily concerning the destruction of 
Assyria, is shot through with Babylon language (e.g. Nah. 3:13 = Jer. 50:37;   Nah. 3:1 = 
Rev. 18:24;  Nah. 3:4 = Rev. 17:5;   Nah. 3:11 = Rev. 17:6);  both were to be made 
desolate (Zeph. 2:13 cp. Jer. 50:3).    The similarity of their judgments would indicate 
that they both represent the latter -day enemies of Israel, who are to be destroyed at the 
second coming. 



It is also significant that the language used of the judgment of the Arabs in the last days, 
notably Babylon and Assyria, is also used concerning the punishments of apostate Israel 
(see Appendix 3 for a discussion of this).    This is further proof that the wicke d amongst 
God's people will perish with, and perhaps during, the punishment upon the world around 
them.    The following are a few examples: - 

 Judgments upon Israel    Judgments upon 

Babylon/Assyria 

Hos. 9:10 Nah. 3:12 

Joel 1:4 Nah. 3:15 

Dt. 28:37  Jer. 51:37 

Is. 8:7,8  Jer. 51:42  

Ez.  19:12 Jer. 12:14  

Jer. 4:6; 6:1  Jer. 50:3  

Jer. 19:8; 1 Kings 9:8  Jer. 50:13  

Jer. 17:27  Jer. 50:32  

Lam. 2:9 Jer. 51:30  

Zech. 13:8 2 Sam. 8:8 (Moab) 

Zech. 14:2 Is. 13:16 

Judgment from " the north"  Judgment from " the north" 
, Jer. 50:3  

" As Babylon hath caused the slain of Israel to fall, so at Babylon shall fall the slain of all 
the earth" (Jer. 51:49).  

THE  ASSYRIAN  INVASIONS  

The Assyrian confederacy which came against Jerusalem is described as being the foes of Israel who 

will be swept away as chaff (Is. 29:5 RV). This was fulfilled in Sennacheribôs destruction outside 

Jerusalem. And yet the language of being swept away as chaff refers without doubt to the image of 

Dan. 2 being swept away as chaff. The conclusion surely is that the Assyrian attack against 

Jerusalem, comprised as it was of a confederacy of local Arab nations, is typical of the final 

destruction of a similar confederacy by the Lordôs return.  

The first mention of the Assyrian invasions is in 2 Kings 15:19,20: " Pul (Tiglath -Pilneser?) 
the king of Assyria came against the land:   and Menahem gave Pul a thousand talents of 
silver...Menahem exacted the money of Israel, even of all the mighty men of  wealth."    
This in itself would indicate a reasonable level of prosperity within Israel, and a 
willingness to buy off the invader rather than fight.    It would seem that this was the 
position of Israel during some periods of the Judges in relation to the  Philistines.    There 
are several hints in the record of Samson of Israel's willingness to placate the Philistines 
rather than provoke them to direct conflict (Jud. 14:4 [Hebrew];   15:11,12).    Both the 
Philistines and Assyrians became more excessive in their demands, until they began to 
use direct military force to plunder Israel. The background of 2 Kings 15 gives the picture 
of the Israelites as plagued by infighting and assasinations; there is good reason to think 



that latter day Jewry will also be plag ued by this perennial problem. This would explain 
the otherwise pointless association of the Assyrian invasion with " the day that Ephraim 
departed from Judah" in Is.7:17. The new Israel, the NT hints, will be in a similar 
position.  

The beginning of the h olocaust to come upon Israel may well be in a similar way to which 
the first Assyrian attacks were carried out against Israel.    They could slip into this 
position through a period of over -confidence after a dramatic success against the Arabs, 
or by being duped into thinking that the Arabs really want peace; alternatively, Israel 
may become so evidently inferior militarily to the Arabs (due to their trading oil for 
military hardware) that Israel resort to the use of commercial concessions to keep the 
enemy at bay.    We must therefore look for Israel's present nuclear and missile capacity 
to be either taken out or far surpassed by the Arabs.  

The first Assyrian invasion was confined to the Northern part of Israel (2 Kings 15:29), 
commented upon in Is. 9:1 as a 'light affliction' compared to the fury of the main 
invasion.   The previous study of 'Gideon and Midian' has shown how this has an 
application to the initial prolonged period of overrunning the land in the future, which 
will lead up to the great final in vasion. 

The people of those Northern areas were " carried captive to Assyria" , raising the 
question of whether Jews will be literally transported out of Israel during the future Arab 
domination.    Modern Arab leaders being so eager to replicate the action s of their 
historical heroes like Sennacherib and Nebuchadnezzar, it is within the bounds of 
probability that this will literally happen.    Hitler's manic concentrationn on railroading 
Jews around Europe in huge numbers shows that 'carrying into captivity'  is not just a 
thing of the past.  

The prophecies of Israel's regathering from the lands of their persecution have only had a 
very small fulfilment so far.     Their major realization must be in the future, which may 
possibly imply a future scattering of Jew s from Israel before this happens.    Passages 
which speak of Israel's latter -day regathering in terms of their restoration from Babylon 
under Ezra and Nehemiah would take on great significance if Jews are literally   carried 
captive to 'Babylon' and her Ara b satellites in the last days.    Two passages in particular 
seem to call for a literal captivity in the last days: - 

" In that day"  

" It shall come to pass in that day (the period of the second coming), that the Lord shall 
set his hand again the second time to recover the remnant of his people, which shall be 
left, from Assyria, and from Egypt (cp. Deut. 28:68), and from 
Pathros...Cush...Elam...Shinar (Babylon)...Hamath...and there shall be an highway for 
the remnant of his people, which shall be left, from Assyria;  like as it was to Israel in 
the day that he came up out of the land of Egypt" (Is. 11:11,16).  

" It shall come to pass in that day, that the great trumpet shall be blown (cp. Matt. 
24:31; Rev. 11:15), and they shall come which were ready to p erish (from captivity) in 



the land of Assyria, and the outcasts in the land of Egypt, and shall worship the Lord...at 
Jerusalem" (Is. 27:13).  

However, the Hebrew for 'carrying away captive' means strictly 'to make naked', 
applicable to captivity because th is is how captives were led away.    This idea of 
nakedness is associated with public shame, and it may be that Israel's 'carrying away 
captive' in the last days may just refer to this rather than to a literal captivity.    Thus 2 
Chron. 28:19 speaks of Israel being made naked to the nations as a result of their sin.    " 
He that is courageous among the mighty shall flee away naked in that day" of punishment 
at Arab hands (Amos 2:16). 

Carrying captive  

Speaking with some reference to Israel's final Arab 'captiv ity', Ezekiel wrote:   " I will 
deliver thee into the hand of them whom thou hatest (her Arab neighbours), into the 
hand of them from whom thy mind is alienated (clear reference to the mutual 
abhorrence  of Jew and Arab!):   and they shall...leave thee naked  and bare:  and the 
nakedness of thy whoredoms shall be discovered" (Eze. 23:28,29 cp. Hos. 2:2,3).    This is 
consciously referring to Israel being " naked and bare" in the innocent days of her 
national babyhood (Eze. 16:7,22).    Thus Israel's 'making naked' or 'carrying into captivity' 
by the latter -day Assyrian will result in her returning to her spiritual youth, and once 
again entering into covenant with God.  

It can be demonstrated that Adam walking naked and shameful after the fall is a figure 
of sinful  Israel (Gen. 3:7-10).   The fig tree symbolizing the law, with its initial glossyness 
in covering sin that soon faded due to man's weakness, it follows that only when Israel 
throw this down will they be fully 'naked'.   Their 'making naked' by the Assyrian 'captivity' 
can therefore be expected to finally teach them the inability of the law to save.  

The Hebrew for 'carry away captive' is translated 'uncover' in Is. 47:2,3 with reference to 
Babylon, again showing that what the Arabs do to Israel will be visit ed upon them:   " O 
virgin daughter of Babylon...uncover thy locks, make bare the leg, uncover the 
thigh...thy nakedness shall be uncovered, yea, thy shame shall be seen."    There is 
reasonable emphasis on this making naked of Babylon and Assyria in the last days - Rev. 
17:16;  Nah. 3:4,5;   Hab. 2:15,16.  

At this time of the initial Assyrian invasion there was large scale bickering going on 
within Israel (2 Kings 15:30).    We can therefore expect there to be feuding in natural 
Israel in the very last days, a  tragic mirror image of that which is prophesied to afflict 
spiritual Israel at the same time (Matt. 24:49).  

" In those days the Lord began to send against Judah Rezin the king of Syria" (2 Kings 
15:37) indicating that before the major 'Assyrian' invasion of the last days, we can expect 
Israel to be raided by the smaller, neighbouring Arab powers, as typified by " Syria" 
here.     The record later summarizes what happened:   " The Lord rejected all the seed of 
Israel, and afflicted them ('to browbeat/depress'  - this mental suffering of Israel is also 
mentioned in Lev. 26:16), and delivered them into the hand of spoilers" (2 Kings 17:20).    
These " spoilers" , or plunderers, probably refer to these early Syrian raids.    The same 



word is used in Jud. 2:14 to des cribe other Arab marauders which typify those of the last 
days (see the previous study of the Judges period).   The ultimate 'spoiler' was, of 
course, the Assyrian (Is. 10:13).  

8-2 Assyria And Gog 

Arabs on the bandwagon  

Not just the Syrians were involved i n these raids.    Speaking of this time, Is. 9:12 speaks 
of the Syrians and Philistines as being the mouth of a huge beast, closing around Israel:   " 
The Syrians before, and the Philistines behind;   and they shall devour Israel with open 
mouth."    This image of an Arab beast devouring Israel is repeated in Joel 1:6 concerning 
the later Assyrian invader, showing how the period of invasions by Israel's smaller Arab 
neighbours is a prelude to the final invasion by Assyria/Babylon.    These larger powers 
are symbolized by the lion (Jer. 50:17), as were the Philistines in the typology of Jud. 
14:5,6, cp. Jud. 15:14 (" Vineyards" = Israel, the young lion roaring and shouting = the 
Philistines).  

More detail concerning these Syrian raids which heralded the major Assy rian invasion is 
found in Is. 7:3 -8, which we will now analyse.    Remember that these raids typify the 
period of prolonged (3.5 years?) Arab downtreading of Israel which must occur before the 
final invasion.  

" Syria is confederate with Ephraim" may suggest that the Arab invaders associate 
themselves in some way with the spiritually weak among Israel (those who have accepted 
Islam?) in order to terrorize the rest of Israel.  

Isaiah the prophet then appears, inspiring the faithful in Judah to trust God.    This would 
continue the theme traced previously, notably in Judges, of a prophet appearing when 
Israel is fearful (Is. 7:2), and under Arab attack.    We have suggested that this typifies 
the work of the Elijah ministry.    He encourages them:  " Fear not, neith er be 
fainthearted" (Is. 7:4), recalling the inspired encouragement to Israel at the time of 
Jehoshaphat (2 Chron. 20:15).   Whilst the Jehoshaphat context typifies the final invasion 
rather than the period of preliminary raids which Is. 7 refers to, it se ems largely true 
that those preliminary raids have a number of similarities with the final invasion. Thus Is. 
7:4 speaks of " the fierce anger of Rezin" and the Syrians, echoing the rage and fury of 
Sennacherib and the Assyrians (2 Kings 19:27,28).   This great Arab fury is hard to 
understand if they are only motivated by a desire for material betterment at Israel's 
expense. It would therefore seem due to some form of massive religious excitation." The 
two tails of these smoking firebrands" (Is. 7:4) recall s Samson's use of this method to 
destroy the Philistines' corn (Jud. 15:4), perhaps hinting that the Syrian raids aimed to 
destroy Israel's agriculture - something which seems likely from the typology of the 
Judges account of Israel's previous Arab invasions. 

" Let us go up against Judah" (Is. 7:6) sounds like Gog deciding, " I will go up to the land" 
(Eze. 38:11).   Note that Rezin is twice called " the head" (Heb. 'rosh') of Syria and 
Damascus (Is. 7:8) - cp. the 'rosh' of Eze. 38:2.    This all indicates that Rezin is being 



framed in the record as a mini king of Assyria, seeing that Eze. 38 is clearly based upon 
the Assyrian invasion:- 

Eze. 38 / Gog Assyria (Isaiah) 

:4 37:29 

:7 8:7 

:8 8:8 

:9 28:2; 8:9,21; the Assyrian 
òstrong oneó of Is. 28:2 is 
the ôGogõ figure 

:11 37:24 

:12 10:6 

:19 30:27 

:22 29:6 RV; 30:30 

:19,20 29:6; 30:25 

39:10 33:1 

It is noteworthy that the rebuke of Sennacherib's Assyrian invasion is celebrated in 
language which alludes to that used about the destruction of Gog and Pharaoh (e.g. 
Ps.76:6=Ex.15:1; Ez.39:20), suggesting that the final invasions of Israel will summarize  
those of all her old enemies. And God's final deliverance of her will have been typified by 
scores of like interventions in time past. Note too the King of Babylon is described as 
taking counsel and conceiving a purpose (Jer. 49:30) - the very language of Ez. 38:10 
about Gog conceiving an evil thought. Gog simply has to be read as a latter day Assyrian 
/ Babylonian. The Assyrian is to be òbroken in piecesó (Is. 30:31 RV), just as the whole 
image of Daniel 2 is to be. That image symbolizes a latter day confe deracy of nations 
under the leadership of Babylon / Assyria, which will dominate the land / earth of Israel 
in the last days.  

Rezin's invasions were a result of 'taking evil counsel against' Israel (Is. 7:5), just as 
Assyria and her Arab supporters were to do:  " They have taken crafty counsel against thy 
people" (Ps. 83:3).    Rezin's plan was to " set a king in the midst of (Judah), even the son 
of Tabeal" (Is. 7:6), meaning 'pleasing to God'.    This supports the suggestion that the " 
fierce anger" of the  invaders, both then and in the future, will be fuelled by quasi -
religious reasoning - in this case 'You Jews are so displeasing to God, we're going to put a 
truly God -pleasing Muslim ruler in the holy city of Jerusalem.'    The double emphasis on " 
Damascus" as being the nerve centre of Rezin's operations (Is. 7:8), may also be 
significant in that this very city is now a centre for Arab terrorism against Israel.  

8-3 Tiglath -pileser And The Last Days 

Wars and fightings  

It is easy to get the impression that during this period preceding the main Assyrian 
invasion, all that was happening in the Middle East was that Syria, the Philistines and 
perhaps other Arab nations, were raiding Israel.    However, Rabshakeh frequently 



reminded the Jews that during that period preceding the invasion, Assyria had 'utterly 
destroyed' " all (Arab) lands" in the area (2 Kings 19:11), showing that we are to expect 
significant Arab squabbling during the domination period of Israel.    This perhaps 
accounts for their lack of organized colonisation of the land in this period, and their 
apparent failure to make good their 'capture' of Jerusalem (Zech. 14:2) in that some 
Jews still remain there.    It also explains how easily they turn to fight each ot her during 
the final invasion of Israel, if this invasion is seen as only a lull in a series of major inter -
Arab conflicts raging throughout the Middle East.    Wars and conflicts will be going on all 
around Israel during the last days, as they were in A.D.  70 - not just between Jews and 
Arabs (Matt. 24:6,7).  

Thus Isaiah encouraged the faithful not to fear the Syrian raids because " the riches of 
Damascus...shall be taken away before (by) the king of Assyria" (Is. 8:4).    The Bible-
minded among the latter -day Israel may well take comfort from this same prophecy.    It 
may be that " riches" , in the sense of oil rights, is the motivation behind this Arab in -
fighting.  

" At that time Rezin king of Syria recovered Elath to Syria, and drave the Jews from 
Elath" (2 Kings 16:6).   Only a few years previously, Elath had been restored to Israel (2 
Kings 14:22), as had Damascus and Hamath (2 Kings 14:28), which were also recaptured 
by Syria and Assyria respectively (Is. 7:8;   2 Kings 18:34).   Modern Israel likewise has 
recaptured border territories over the past 40 years which soon will be taken again by 
her Arab enemies.   If Elath is to be equated with Ezion -geber in the far south, Syria (to 
the north -east of Israel) must have achieved this in alliance with other Arab groups to 
the south of Israel.    This Syrian pressure  on Israel from north and south justifies the 
description of her raids as an open jaw about to close around Israel (Is. 9:12).    Notice 
how many of the Arab invasions in the judges period, which typify the period of 
prolonged desolation of Israel, come up from the south.  

" So Ahaz sent messengers to Tiglath-pileser king of Assyria, saying, I am thy servant and 
thy son:  come up, and save me out of the hand of the king of Syria" (2 Kings 16:7).    It 
may be that Israel is forced to rig up some deal with the large Arab power of the last 
days typified by Assyria, in order to fend off the threat of one of the smaller powers.    
This in itself indicates a lack of Arab unity in the lead -up to the Assyrian invasion, which 
we can expect to see again in our time.  

'Accept Islam!'  

As the miserable story unfolds, it becomes apparent that the granting of Assyrian help 
was conditional upon Israel rejecting the worship of Yahweh for that of Assyrian deities.    
One could well imagine 'Assyria' of the last days stipulating Israel's acceptance of Islam as 
a condition for military help and mercy.    God was Israel's father (Jer. 3:19: 31:9; Mal. 
1:6;   2:10) and master (Mal. 1:6;   Deut. 32:36);   both these concepts were well 
understood by Israel.    To say to Tiglath -Pileser, " I am thy  servant and thy  son" was 
therefore a conscious rejection of Yahweh as Master and Father.    For this reason Isaiah, 
prophesying in this period, stresses the fact that God claims Israel as His servant (e.g. Is. 
44:1,2,21).    The historical account sadly records how not only Ahaz but Hoshea (2 Kings 
17:3) and Jehoiakim (2 Kings 24:1) also became 'servants' of their Arab dominators - 



doubtless thinking that they could serve two masters.   Note in passing how 'Islam' is a call 
to 'submit'. This conscious rejection of Yahweh worship is further shown by Ahaz cutting 
off " the borders of the bases" of the laver (2 Kings 16:17), i.e. the cherubic faces which 
were on the wheels.    These would have been a distinctive part of Yahweh worship.  

The conditions of this Assyrian aid agreement are more than hinted at in 2 Kings 
16:10,11, which records how after meeting Tiglath -pileser at Damascus, Ahaz ordered a 
replica altar to one which he had seen there.   It can be shown that the changes made to 
the temple in the aftermath of this show the extent to which Ahaz took on board the 
Assyrian religious system.   Notice how while it was an Assyrian religion, the altar which 
was part of it was at Damascus, showing that Rezin  and Syria, who were based there (Is. 
7:8), worshipped the same gods as Assyria.   Even though Rezin's gods had failed to save 
him, Ahaz was blind enough to still worship them.    Likewise the 'Assyria' of the last days 
and the smaller Arab states who will also oppress Israel, all have the same religion - 
Islam.   It is this which Israel will be forced to accept, although some of the earlier 
typology studied in Judges indicated that some amongst them will have willingly done so 
already - as many in Israel were probably already worshipping Assyrian deities.  

Rabshakeh drove the point home to the Jews that the gods of the surrounding nations 
had not saved them - perhaps subtly hinting at the fact that many behind those 
Jerusalem walls had been worshipping those very gods (2 Kings 18:34).  Eze. 23:7 
confirms that Israel's receiving Assyrian help was in return for her acceptance of their 
idols, which she willingly agreed to:   " She committed her whoredoms with...the chosen 
men of Assyria (i.e. the Assyrian diplomat s with whom Ahaz's messengers 
negotiated)...with all their idols she defiled herself" .  

At the end, the final Assyrian invasion also seems to have offered Israel mercy if they 
made some religious agreement with Assyria. Rabshakeh's long list of gods who had 
proved inferior to the king of Assyria may carry with it the implication that he was the 
true God. Likewise Islamic leaders set themselves up as the representatives of Allah on 
earth. " Hearken not to Hezekiah...make with me a blessing (AV " agreement" ), and 
come out to me" (Is. 36:16 AVmg.) suggests a religious acceptance. The implication may 
have been: 'Don't trust in Hezekiah's god, he's like the other gods of the nations, but 
accept our invincible god'.  

8-4 The Assyrian Invasion As A Type 

Money for  time  

" And Ahaz took the silver and gold that was found in the house of the Lord...and sent it 
for a present to the king of Assyria" (2 Kings 16:8).    This might correspond with Israel 
offering oil exploration rights within her land (where there is oil - Deut. 33:24), or 
allowing oil or water pipelines to be built to the Mediterranean across her land.    
However, Is. 10:13 indicates that the Assyrians " robbed their treasures (a word usually 
used about the temple treasures)...(their) hand hath found as a ne st (" the house of the 
Lord") the riches of the people...as one gathereth eggs that are left" after the previous 
Assyrian demands for money (2 Kings 15:19,20). 



Thus the Assyrians clearly showed that it was their long -term intention to destroy Israel 
withou t mercy.    The Jews must have realized this, but short of a whole -hearted 
repentance their only alternative was to trade what meagre wealth they had left for 
time, in delaying the massive Assyrian onslaught which was clearly inevitable.     

At the time of t he end Israel will be in a like predicament.   2 Kings 17 goes on to relate 
how Israel were invaded and carried away when this great Assyrian invasion came, and 
then 2 Kings 18 jumps ahead to the next Assyrian invasion, this time of Judah.    It was 
this whi ch was ultimately unsuccessful in taking Jerusalem, and was dramatically ended 
by God's direct Angelic intervention, clearly typifying the work of Christ through His 
second coming.   Thus at least four waves of Assyrian invasions are recorded: - 

- under Menahem (2 Kings 15:19) - bought off  

- under Pekah (2 Kings 15:29) - northern Israel affected  

- under Hoshea (2 Kings 17:3) - Israel carried captive  

- under Hezekiah (2 Kings 18:9) - took fenced cities of Judah.    

The typology of Assyria alone therefore indicates that it is surely over -simplistic to think 
of the invasion of Israel in the last days as being just one major attack which is crushed 
by Christ.    The Babylonian and Roman invasions having similar sequences teach the same 
thing.  

Israel and Judah  

The juxtaposition of 2 Kings 17 and 18 concerning the destruction of Israel by Assyria, 
followed by their failure against Judah, implies that the ten tribes typify unfaithful Israel 
in the last days who refuse to be spiritually reformed during the period o f Arab 
downtreading, while 'Judah' represent those Jews who make at least some effort to show 
faith in God, or who somehow associate themselves with this group.  

Whilst in this book, and in many cases Biblically, 'Israel' is used in general terms to 
describe God's people, it is possible to see in some latter -day passages a conscious 
differentiation between the usage of the terms 'Israel' and 'Judah' along the lines 
suggested.   This does not mean that all those in Judah at Hezekiah's time and at the 
time of  the Assyrian invasion were members of the faithful 'remnant' category.    Is. 33:14 
speaks of the " sinners in Zion" during the Assyrian siege, implying that they were 
punished with the same " devouring fire" which the Assyrian host were consumed by (2 
Kings 19:35 cp. Ps. 104:4).  

This may suggest that there are two categories of unworthy in latter -day Israel - those 
who are destroyed or 'carried captive' by the Syrian and Assyrian invasions, and those 
who take refuge in Jerusalem as figurative 'Judah', alt hough lacking a true faith.    These 
will be destroyed along with the 'Assyrian' Arab confederacy, perhaps in the same valley 
of judgment.    Thus Is. 33:14 calls these Jews 'hypocrites', seeing they are pretending to 



have faith.    Zech. 14:2 speaks of half those in Jerusalem ('Judah') as going into captivity 
- i.e. suffering the fate of 'Israel'.  

The period of the Syrian raids would have brought more suffering to Judah than Israel, 
seeing the ten tribes were confederate with Syria (Is. 7:2).    However, the Assyrian 
invasions were initially directed against Israel rather than Judah, so both had their share 
of suffering, as well as the awareness that soon they must be in line for a full blooded 
Assyrian onslaught.   In the run up to this was a period of unparal leled prophetic activity 
in both Judah and Israel:   " The Lord testified against Israel, and against Judah, by all  
the prophets, and by all  the seers" (2 Kings 17:13).   Isaiah, Micah, Joel, Amos and Hosea 
were all within this period, and at least Isaiah h ad a school of prophets (Is. 8:16,18).  

There will be a similar intense appeal to Israel, either through the preaching of the old 
prophets' message to Israel, or through spirit -gifted prophets of the 'Elijah' ministry, 
speaking inspired messages provoking repentance. As a result of Israelõs sufferings at the 
hand of the latter day Assyrian, her teachers [perhaps an intensive plural, indicating her 
great teacher, i.e. Jesus] shall not be hidden from her any more (Is. 30:21 RV). The veil 
will be taken from the ir eyes through their experience of tribulation.  

The Isaiah type  

It must be significant that Isaiah, the paramount prophet of this period (Is. 1:1) is a 
confirmed type of Christ, and his school of prophets typical of the saints.    " I (Isaiah) and 
the chil dren (prophets - Is. 8:16) whom the Lord hath given me" (Is. 8:18) is quoted in 
Heb. 2:13 as referring to Christ and His brethren.   These " children...are for signs and 
for wonders in Israel" (Is. 8:18), suggesting that in addition to speaking forth the w ord of 
God after Christ's return, they perform miraculous signs and wonders with the Spirit gifts 
to validate their message, after the pattern of Joel 2:28 -32, which may well have had a 
primary fulfilment in the times of Hezekiah and the Assyrian invasion.    Elijah and Elisha's 
schools of prophets seem to have had similar powers.  

Other instances of Isaiah being a type of Christ can be found by comparing Is. 6:10 with 
John 12:39-41 and by appreciating that " The spirit of the Lord God is upon me...to 
preach good tidings...to comfort all that mourn" (e.g. Hezekiah) is primarily concerning 
Isaiah's message of hope to Israel during the Assyrian invasions, although it is quoted 
concerning Jesus (Is. 61:1,2 cp. Luke 4:18).  

The important role of Isaiah and his asso ciated prophets in bringing Judah to an 
acceptable level of faith in God during their Arab downtreading prior to the final 
invasion, must be typically significant in a latter -day context.    It may be that they 
represent the Elijah ministry, or that the " s ons of the prophets" refer to the believers,   
indicating that it will be us who go forth to preach to Israel during their holocaust.   This 
possibility is investigated further in Section 2.    Isaiah being a type of Christ, it may be 
that Christ will be back  on earth, even in the land physically, pleading with Israel during 
their tribulation.    However, this is too large a conclusion to safely rest on just this one 
piece of typology.  



" The king of Assyria found conspiracy in Hoshea:  for he had sent messengers to So king 
of Egypt, and brought no present to the king of Assyria, as he had done year by year" (2 
Kings 17:4).   This regular paying of tribute was a feature of Israel's domination by the 
Philistines (Jud. 3:15), which we earlier demonstrated was typic al of the future period of 
Arab domination of Israel.    Hoshea's failure to get out of giving tribute contrasts with 
Hezekiah being ultimately successful in doing so (2 Kings 18:7), perhaps indicating that 
the faithful remnant in latter -day Israel refuse t o be dominated by the Arabs in terms of 
commercial monopoly as well as religion, although these two things will probably be 
related as they were under the ancient Assyrian domination.  

" Then the king of Assyria came up throughout all the land, and went up to Samaria, and 
besieged it three years" (2 Kings 17:5).    The emphasis on him going throughout all the 
land rather than just 'to Samaria', may imply a conscious effort to destroy the land 
physically, which we have seen was a major theme of many Arab invas ions.   This three-
year period of domination rings bells with the three and a half years of the (latter -day?) 
Elijah ministry, and the same period spoken of in the 1,260 days, the 42 months and " a 
time, times, and an half" (Dan. 7:25; 12:7; Rev. 11:2,3;   12:6).    The subsequent 
colonization of the land after Israel's defeat by the neighbouring Arabs may be briefly 
repeated in the last days (2 Kings 17:24).    The terrible living conditions and lack of 
fertile land to support ever large populations in many A rab countries, makes such a 
suggestion feasible.   These Arab settlers were eventually taught the fear of Yahweh (2 
Kings 17:28), as those also will be in the Kingdom who survive the final carnage in Israel.  

8-5 Hezekiah's Reformation  

Hezekiah and a minority within Judah took the prophets' call for reformation seriously.    
The detailed records of his reform given in 2 Kings 18 and 2 Chron. 29 -31, recall those of 
Jehoshaphat in 2 Chron. 19:5-11, which we have shown to be typical of how Israel's 
latter -day Arab tribulations make a minority among them take a firm spiritual grip upon 
themselves.   Hezekiah's campaign against idolatry may be matched by an effort in the 
last days to wrench Israel away from the worship of Islam (the present god of the 
surrounding Arab nations), which some of them will have adopted.    This would explain 
the religious motivation which we have seen will underlie the rage of the final Arab 
invasion. 

Hezekiah sent envoys throughout Israel with the message, " Turn again unto the 
Lord...a nd he will return to the remnant of you, that are escaped out of the hand of the 
kings of Assyria" (2 Chron. 30:6).   This confirms our previous comment that some who 
survive the earlier Arab invasions will still not have a true faith - otherwise this call  to 
repentance would be unnecessary.    

The language of Israel turning, and God returning, provides a definite link with Joel 2:12 -
14: " Turn ye even to me...turn unto the Lord your God...he (God) will (then) return and 
repent" .    Like the typology of 2 Chron. 30:6, this passage is speaking of the final call for 
Israel to repent after the prolonged Arab devastation described in Joel 1.    Both Joel 
(2:17) and the record of Hezekiah (2 Chron. 30:17) show the important role of " the 
priests and Levites" in bringing about this repentance.     They either typify the Elijah 



ministry (he was a priest), or they may point to the revival of some kind of spiritual 
leadership system from within natural Israel.  

" The priests and the Levites arose...and their voice was heard, and their prayer came up 
to his hol y dwelling place, even unto heaven" (2 Chron. 30:27) uses the language of 1 
Kings 8:37-39, which is in turn alluding to that of Lev. 26 and Deut. 28, describing how, 
after having suffered great plagues and invasions due to their sins, Israel are brought to  
offer powerful prayers of repentance.    This must all have some reference to the last 
days. 

During this time of reformation, Hezekiah (epitomizing the repentant remnant) " smote 
the Philistines even unto Gaza" (2 Kings 18:8).   We have shown from Is. 9:12 that the 
Philistines were successfully invading Judah and Israel at this time.    Hezekiah's victory 
against them would therefore indicate that the faithful remnant which develops among 
latter -day Israel may literally fight off the Arab marauders or, alter natively, be spared 
their ravages in some way, once they have experienced enough of their venom to 
develop an acceptable level of reformation.    By contrast, the rest of faithless Israel will 
be left to suffer from these attacks.  

Section 2 provides significant evidence to show that while natural Israel suffers 
persecution, so, too, will spiritual Israel.    However, it may also be true that their 
sufferings will last only as long as is necessary to produce the required reformation.    We 
have also seen that both in Hezekiah's time and in the last days, some of natural Israel 
will associate themselves with 'Judah', the righteous remnant in Jerusalem, purely to 
escape the tribulations, whilst in their heart they are unreformed.    Thus Is. 33:14 calls 
them " hypocrites" .     

There will also be a tendency for this to happen among the new Israel.    We commented 
in the study on 'Lot and Sodom' that Lot's wife was typical of this class;   she associated 
herself with her righteous husband and thus started to escape the judgments on the 
world around her, but was eventually destroyed with the same destruction that came 
upon them - as the " sinners in Zion" probably were in Hezekiah's time (Is. 33:14).    
Compare, too, how the spiritually dozy of the last days try to enter t he Kingdom on the 
backs of their righteous friends (Matt. 25:8).  

Fragile faith  

The faith of Hezekiah's righteous remnant was by no means as robust as it might have 
been.   There certainly seems to have been a hiccup in Hezekiah's own faith when he " 
sent t o the king of Assyria...saying, I have offended; return from me:   that which thou 
puttest on me will I bear" (2 Kings 18:14).    This suggests that the faith of the latter -day 
remnant (in both natural and spiritual Israel) may be in a similar state.    " I have 
offended" has a definite religious connotation - 'I have sinned'.    This would fit into the 
scenario of the Arab invaders saying that Israel should be subject to them for religious 
reasons;  any rebellion against this would then be a sin.  

" Hezekiah gave him all the silver that was found in the house of the Lord, and in the 
treasures of the king's house" (2 Kings 18:15) is an exact quotation from 2 Kings 16:8, 



concerning Ahaz of faithless Israel doing exactly the same.    " Hezekiah cut off the gold 
(fa ith) from the doors...which Hezekiah king of Judah had overlaid, and gave it to the 
king of Assyria (2 Kings 18:16).   The apparently needless repetition of the name " 
Hezekiah" in this verse serves to show that we are now dealing with a different spiritua l 
man to the previous " Hezekiah king of Judah" , typifying, as he then did, the faithful 
remnant.  

8-6 Rabshakeh And The Last Days 

" The king of Assyria sent Tartan and Rabsaris and Rab-shakeh from Lachish to king Hezekiah with 

a great host against Jerusalem (2 Kings 18:17).   The Hebrew for " great" here is not the usual word 

so translated.   " Kabed" used here means literally to be heavily laden down, being related to the 

word for 'glory'.   This could refer to a large amount of (relatively) sophisticated military hardware 

being carried by them, which accords with other indications that the final Arab push against 

Jerusalem will be noted for its extensive use of the latest military gadgetry.   It could be a 

malfunctioning of this which causes the Arab invaders to destroy each other, as required by Zech. 

14:13;  Jud. 7:22; 2 Chron. 20:23 etc.   Note, too, how the prophecy of Gog's invasion, being based 

on this Assyrian invasion, stresses the huge amount of military equipment used by the invader (Eze. 

38:4,5).   The Gulf war of 1991 demonstrated how a number of nations, each using such 

sophisticated hardware, must work in absolute co-operation for it to be effective, showing that there 

must be at least a superficial unity amongst the Arab aggressors before the final invasion. 

The Assyrian army was split up under three leaders, Tartan, Rabsaris and Rabshakeh.   " Tartan" is 

related to the Assyrian god Tartak (2 Kings 17:31), further confirming that there was and will be a 

religious aspect to the final invasion.   More proof of this is found in the great emphasis on their 

desire to take Jerusalem as opposed to anywhere else (2 Kings 18:17);  2 Chron. 32:2 AV mg.).  " 

Rabsaris" is mentioned in Jer. 39:3 as being one of the princes of Babylon who came against 

Jerusalem during that invasion, again demonstrating the similarity between the invasions of Babylon 

and Assyria (see introduction to this study).   The attack comes against Jerusalem from the south 

(Lachish, 2 Kings 18:17), as do the attacks in the historical incidents which typify this final 

invasion. 

The subdivision of the Arab invader into three groups, as in the original Assyrian battle plan, may 

also be seen in the last days, seeing that some previous Arab invasions may have had this feature 

too:- 

-  " The spoilers of the Philistines (raided Israel) in three    companies" (1 Sam. 13:17). 

-  The Israelites fought their Ammonite enemies " in three companies" , perhaps because there were 

three groups of 

   Ammonites (1 Sam. 11:11). 

-  The account of Gideon's victory over Midian, a clear type of the latter-day Arab destruction, has a 

triple emphasis on 

   Israel attacking them in " three companies" (Jud. 7:16,20,22) - perhaps for the same reason. 



-  The " great city" of Bablylon/Assyria will be " divided into three parts" for its destruction (Rev. 

16:19). 

-  The Chaldeans (Babylonians/Assyrians) attacked Job, symbolic of faithless Israel 
(1) 

 in  three 

bands (Job 1:17).   The book of Job has many other links with the Assyrian invasion (see later).   

-  Is there some reference to this in the enigmatic three frog like spirits of Rev. 16? 

Rev. 9:14-18 describes how 200,000,000 horsemen came from just beyond the Euphrates (i.e. 

Babylon/Assyria), using " fire and smoke and brimstone" to punish God's apostate people.   " By 

these three was the third part of men killed" , suggesting that this invading army has three aspects to 

its work.   The huge number of horsemen must allude to the " great company" of horsemen of Eze. 

38:4, which we have shown to be rooted in the Assyrian invasion.   The 200,000,000 horsemen of 

Rev. 9:16 may correspond to the fact that profane history records the strength of the Assyrian army 

which came against Jerusalem as being 200,000 men. 

Jerusalem was truly ñcompassed with armiesò, and perhaps the Lord has this in mind when He 

predicted that Jerusalem would again be like this in the last days. His subsequent warning to those in 

the country areas not running into Jerusalem for refuge is also an allusion to the situation in 

Hezekiahôs time- for this was exactly what happened then (Lk. 21:20,21 RV).  

The final trauma 

With Jerusalem surrounded by such a huge army, it was inevitable that fear would reign within its 

walls.   Rabshakeh's continual propaganda " to affright them and to trouble them" (2 Chron. 32:18) 

egged this on, as jubilant Arab propaganda will likewise intensely test the faith of the remnant 

within Jerusalem in the last days.   It would appear from this typology that there will be this final 

intense testing of Israel in the very last moment before God's intervention.   It may be similar for the 

faithful remnant among spiritual Israel, too. 

Against this background, Isaiah is framed as the epitome of sedate spirituality and faith, calmly 

assuring the people from God's word.   Rabshakeh realized their dependence on Isaiah's prophecies, 

and he mocked their reliance on these abstract, apparently academic things as opposed to anything 

physical:  " Thou sayest (but they are but vain words,) I have counsel and strength for the war" (2 

Kings 18:20), the implication being " But we Assyrians have 200,000 warriors to fight the war 

with!"    The ministry of the (Elijah?) prophets in the last days will have a similar central role in 

continuing to motivate the faith of the righteous remnant. 

House to house fighting 

Presumably these prophets will actually be physically with this faithful group, tucked away in 

underground bunkers in Jerusalem.   This is certainly what Zech. 14:2 implies - Jerusalem taken by 

the Arabs, but the righteous remnant somehow remaining there.   One can imagine the Arab troops 

flushing out the Jews from the wreckage of the city in house-to-house fighting, killing half of those 

who were in it at the time it fell. Is. 4:3 surely speaks of this scenario: ñHe that is left in Zion, and he 

that remaineth in Jerusalem, shall be called holy, even every one that is written among the living in 

Jerusalemò. 



Those killed will be the faithless, although they will not necessarily be physically separate from the 

righteous.   When the last of these is shot or knifed by Arab soldiers and the destruction of the 

faithful ones looks inevitable, the Lord will dramatically intervene.   It is hard to imagine another 

scenario which fits the requirements of Zech. 14:1-4.   That remnant are those typified by the 

faithful within Jerusalem at the time of the Assyrian invasion, so it is reasonable to imagine the 

latter-day equivalent of Isaiah and his school of prophets uttering and expounding words of 

prophecy, perhaps these very ones which this study reflects upon, in Bible classes held in sewers 

and barricaded buildings.   Truly, " in that day shall the Lord defend the inhabitants of Jerusalem" , 

i.e. the remnant (Zech. 12:8). This final remnant of Israel is referred to in Obadiah 17- "in Mount 

Zion there shall be those that escape" (RV), "the captivity of this fortress of the children of Israel" 

(Obadiah 20 RVmg.), and they will be saved by the appearance of saviours / Angels on Mount Zion 

(Obadiah 21) at the Lord's return to the place from which He ascended to Heaven. 

It is worth noting that two thirds of the Jews within the land are to be " cut off" in the holocaust, 

meaning that a third survive it (Zech. 13:8,9).   Having spoken of this period in Rev. 6, Rev. 7:4 

speaks of 144,000 Jews as surviving it.   A third of the Jews in Israel is about 1.4 million people;  it 

may be that only a tenth of those will ultimately be found worthy. The 144,000 are sealed so that 

they avoid God's judgments, which would fit the idea of the righteous remnant miraculously 

surviving in an Arab occupied Jerusalem. 

Western intervention? 

The equivalent of Rabshakeh's propaganda may well be in the form of Arab megaphone broadcasts 

to the Jews they know to be hidden away.   Rabshakeh mocked their trust in Egypt, the " king of the 

south" , which was the only other main power bloc opposed to Assyria, " the king of the north" (2 

Kings 18:21) reporting how so many other surrounding nations had fallen to Assyria.   The Arab " 

Assyria" of the last days will broadcast similar messages, although the equivalent of 'Egypt' in the 

sense of the only other major world power may be the U.S.A.   As in Hezekiah's time, many Jews 

will be tempted to put their real faith in a Western intervention, on humanitarian grounds alone, 

rather than in the words of the prophets concerning the second coming.   Such Western intervention 

may well look likely, as Egyptian help did in Hezekiah's time - but it will not come in time. 

Immediately prior to the final Angelic destruction of the Assyrians, " Tirhakah, king of Ethiopia" 

came to fight them (2 Kings 19:9).   The mentioning of this shows how tempting it was for the Jews 

to put their faith in this sort of thing.   There may be a similar situation in the last days, so that 

literally " all nations" are involved in a Middle East conflict when the Lord intervenes. 

Sophistry 

Rabshakeh's foghorn blared on: " Make an agreement with me...and then eat ye every man of his 

own vine, and every one of his fig tree...until I come and take you away to a land like your own 

land, a land of corn and wine, a land of bread and vineyards, a land of oil olive and of honey" (2 

Kings 18:31-32).   The repetition of the word " land" and the evident allusions to the description of 

the promised land Israel would have if they were faithful (e.g. Deut. 8:7,8), show that Rabshakeh 

was offering the Jews a fake kingdom of God.   The reference to each man eating his own vine and 

fig tree is alluding to Mic. 4:4, a prophecy which was uttered during this period, and doubtless 

repeated by the prophets within Jerusalem:  " They shall sit every man under his vine and...fig tree" . 



These conscious allusions by Rabshakeh again show that there was a strong religious element in his 

reasoning - as if to say, " Make a deal with us, and we can offer you something better than the 

kingdom your prophets tell you will soon come and is worth suffering for" .   The Arab propaganda 

of the last days may run along similar lines:  " Become Muslims, and then you will be the real 

children of Abraham and have hope of being in a real paradise" .   The language of vines, oil, corn, 

honey etc. are prominent in the Islamic concept of 'paradise', their equivalent to the Kingdom of 

God. 

It follows that the Kingdom prophecies of Micah and the early promises of the land of Israel - i.e. 

the Gospel of the Kingdom -  will be under much discussion amongst persecuted Israel of the last 

days, taught to them by the prophet-preachers who come among them during the preceding period of 

Arab domination.  The Elijah ministry will turn their hearts back to the Jewish fathers- Abraham, 

Isaac and Jacob (Mal. 4:6). These prophets were, and will be, dynamic in their work;  thus 

Rabshakeh told Israel not to be persuaded by the prophetic promises that " The Lord will deliver us" 

(2 Kings 18:32).   In the last days this aspect of the message will be in the form of assurance that the 

second coming, the ultimate deliverance, will soon occur. 

In passing, it is intriguing that the Nazis told the Jews of occupied Europe that the death camps were 

holiday resorts, dressing up in exotic terms their means of destroying and 'carrying captive' the 

Jews.   This may have been a purposeful echo of Rabshakeh's style: describing the Jews' certain 

death in captivity, in the language of their being invited to a peaceful place of freedom and plenty. If 

the Arabs do the same in the last days, they will be knowingly imitating both Hitler and 

Rabshakeh/Sennacherib.   Their evident attention to historical symbolism makes this quite likely. 

Isaiah's prophecies have reference to both Sennacherib's invasion and the last days. In what is very 

much a last days prophecy, Is.51:12 encourages Israel not to " be afraid of a man that shall die, and 

of the son of man which shall be made as grass" . Primarily this must have referred to Rabshakeh's 

threats which so pulverized the Jews with fear. It is quite possible that there will be a specific man 

who co-ordinates the holocaust upon Israel, a real 'anti-Christ'; a fake " son of man" . 

Notes 

(1) See James and other Studies (London: Pioneer, 1992). 

8-7 Assyria And Daniel 11 

Isaiah was able to give explicit assurance concerning their survival against Assyria.    He 
accurately foretold how the Assyrian a rmy would begin to retreat due to rumours of 
other neighbouring Arab armies threatening his own security:    " I will send a blast upon 
him, and he shall hear a rumour, and shall return to his own land" (2 Kings 19:7).    Thus 
at the very time of Assyria's d estruction by God, her previous allies turned against her, 
exemplifying how Arab in -fighting will be one of the means which God will use to finally 
destroy them (Zech. 14:13, etc.).  

" A blast" (Heb. 'ruach', a spirit/angel?) being sent upon Sennacherib is the same term 
used about Pharaoh's destruction (Ex. 15:8) and that of Babylon (Jer. 51:1), both of 
which are typical of the final Arab defeat.    Babylon also hears 'rumours' at the time of 
her destruction (Jer. 51:46).    It is to these 'rumours' of Arab wa rs which Christ may 



allude in Matt. 24:6, speaking of " rumours of wars" in the very last days.    The smaller 
Arab nations associated with Babylon/Assyria also hear " tidings" (same word as " rumour" 
) in Jer. 49:23, showing that they meet the same judgmen t as 'Assyria' to some extent.  

Daniel 11  

The same word is also translated " tidings" in Dan. 11:44.   Close analysis of Dan. 11:40-
44 reveals that it is couched in terms of the Eze. 38 invasion, which is based upon that of 
Assyria.   However, it is also fu ll of direct allusions to the Assyrian invasion: - 

" The king of the north" (Dan. 11:40) - Assyria (cp. Zeph.2:13).  

" Shall come against him like a whirlwind" (Dan. 11:40), as God will against the Arabs in 
response to this (Zech. 9:14;   Is. 28:2).    God comes up " like a storm...a cloud to cover 
the land" in a similar way (Eze. 38:9).    A whirlwind attacks from all sides.    The 
combined typology of the previous Arab invasions has shown them coming from all points 
of the compass.   The final combined 'Assyrian' invasion will also have this feature, as it 
did in Hezekiah's time.  

" With chariots, and with horsemen" (Dan. 11:40), for which the Assyrians were famous, 
and Gog likewise (Eze. 38:4). 

" He shall enter into the countries" (Dan. 11:40) as Assyria did en route to Israel, " And 
shall overflow and pass over" (Dan. 11:40), as Assyria under Sennacherib (Is. 8:8; 43:2) 
and Babylon (Jer. 47:2) are said to have done.    The Hebrew root for " overflow" means " 
to cleanse" , occurring in Eze. 16:19 concerning God 't horoughly washing away' Israel's 
sins in the last days, as a result of their Arab tribulations.    Thus the 'Assyrian'/Arab 
'overflowing' of the land in the last days will result in Israel's spiritual cleansing.    " The 
consumption decreed (the Arab/Babylon ian invasion) shall overflow in righteousness" (Is. 
10:22).   " He shall enter also into the land of delight" (Dan 11:41 A.V. mg.).    At the time 
of Sennacherib's destruction, God termed the land 'delight' (Is. 62:4).  

This could indicate that this invasion  comes after the return of Christ and the 
establishment of the Kingdom.    The ambiguity is because of the 'variable' timing of 
Christ's return, seeing this is related to Israel's spiritual reformation - at least it appears 
this is how God wishes us to see it.  

" Many countries shall be overthrown" (Dan. 11:41).    2 Kings 18:34 lists these countries in 
the Sennacherib context.    This confirms that there will be inter -Arab conflict 
immediately prior to the final 'Assyrian' attack on Israel.  

" But these shall escape out of his hand, even Edom, and Moab, and the chief ('rosh') of 
the children of Ammon (Dan. 11:41).    These areas were not meddled with by 
Sennacherib.   There is a triple emphasis on how the other nations fell into his " hand" in 
2 Kings 18:33-35. 

" He shall stretch forth his hand also upon the countries, continues this " hand" 
connection, " and the land of Egypt shall not escape" (Dan. 11:42).    There is a possible 



allusion here to Moses stretching out his hand upon Egypt (Ex. 9:15), which would sh ow 
that the latter -day " king of the North" will claim that he has received Divine guidance to 
judge Israel.    Assyria's invasion of Egypt was associated with that of Israel, further 
demonstrating that Dan. 11:40 -43 was Sennacherib's battle plan.  

" He shall have power (the Hebrew signifies political power) over the treasures of gold 
and silver" (Dan. 11:43).    This is the Assyrian extraction of gold and silver from 
Hezekiah's Israel (and other countries?) by their political bullying (2 Kings 16:8;   
18:15,16).  

" The Libyans and the Ethiopians shall be at his steps" (Dan. 11:43) may appear to 
contradict Ethiopia suddenly becoming opposed to Assyria during the final attack on 
Jerusalem (2 Kings 19:9).   This can be reconciled by realizing that Dan. 11 speaks o f two 
phases in this final invasion.    Ethiopia is with Assyria during the blitzkrieg towards and 
through Israel, but is not necessarily with her in the final 'going forth with great fury' 
against Jerusalem (Dan. 11:44). 

There were these same two phases in the Assyrian prototype - the " great fury" of the 
king of the north is modelled upon Sennacherib's rage of 2 Kings 19:27,28.    The fact that 
Ethiopia is described as being with Gog in the Ezek. 38 invasion may be an indication that 
this prophecy is not co ncerning the final push on Jerusalem, but rather the Assyrian/Arab 
pillaging of the land for " a spoil and a prey...cattle and goods" (Eze. 38:12) after the 
pattern of the Arab raiders in the Judges period.     

Ethiopia being mentioned in tandem with Libya in both Eze. 38:5 and Dan. 11:43 could 
suggest that the North African Arabs break ranks with those of 'Assyria' during the attack 
on Jerusalem, as evidently occurred in Hezekiah's time (2 Kings 19:9).    At the very 
moment, the Angel slew the Arab invaders (2 Kings 19:35), typifying how God's 
destruction of the latter -day Arabs will be partly by their turning against each other 
(Zech. 14:13 etc.).    Someone hitting the wrong button could so easily spark this off.  

Is. 20:4-6 records how Assyria was at war wit h Egypt and Ethiopia some years before 
Sennacherib's invasion;  it is not surprising that even though those nations initially 
support Assyria's invasion of Israel (Dan. 11:43), they will easily turn against them.    Thus 
major Arab wars should not lead us t o think that the invasion of Israel is far off.  

The rampant spread of Islam in black Africa may mean that African Moslem troops will be 
among 'Libya and Ethiopia' mentioned in these latter -day prophecies.   In this case racial 
tensions would never be far b elow the surface, and could easily rise during the confused 
house-to-house fighting for Jerusalem, which we earlier reasoned the Arab forces will 
have to engage in. 

According to the prototype, Ethiopia will turn against Assyria specifically.    This may be 
part of the process whereby the horns " hate the whore" of Babylon/Assyria during the 
final stage of their persecution of God's people (Rev. 17:16 cp. Hab 2:8).    Nah 3:9 points 
out that the real strength of Assyria against Israel was on account of the sup port she 
received from the smaller Arab powers.    Similarly no one Arab nation presently has any 
likelihood of dominating the Middle East in terms of military power.    Iran and Iraq 



(geographical 'Assyria') will need the assistance of the other Arab nation s to realistically 
invade Israel.  

" Tidings out of the east and out of the north shall trouble him" (Dan. 11:44) uses the 
same word translated " rumour" in 2 Kings 19:7, concerning the 'rumour' Sennacherib 
heard of his Ethiopian allies turning against him.    These 'tidings' can be interpreted in a 
last-days context as referring to news reaching 'Assyria' of her smaller Arab allies turning 
against her - the horns hating the whore (Rev. 17:16).    " Therefore he shall go forth with 
great fury to destroy, and u tterly to make away many" (Dan. 11:44) is a commentary on 
Sennacherib's rage (2 Kings 19:27,28).   Rabshakeh boasted immediately after the receipt 
of the " rumour" that Assyria would 'utterly destroy' Israel still (2 Kings 19:11).    This is 
matched by " to  destroy , and utterly  to make away" in Dan. 11:44.    The fury of Assyria 
against Jerusalem because of their recognition that they only had limited time to destroy 
it before having to turn their attention against the Arab rebels is the basis of the Arab 
beast of the last days going forth against God's people with " great wrath, because he 
knoweth that he hath but a short time" (Rev. 12:12,17).  

" He shall plant the tabernacles of his palace...in the glorious holy mountain" of Zion 
(Dan. 11:45) is the language of Is. 14:13,14 concerning both Sennacherib and 
Nebuchadnezzar desiring to take Jerusalem.    Thus Dan. 11:45 is saying that the latter -
day Assyria/Babylon will do this, seeing that Jerusalem will be taken by their final 
invasion (Zech. 14:2).    Dan. 12:1 says that it is at this time of the latter -day Assyrian/" 
king of the north" being in Jerusalem, that Israel will suffer " a time of trouble such as 
never was" , out of which the righteous remnant will be delivered (" every one that shall 
be found written in the book" ) by God's intervention, which will be associated with the 
resurrection (Dan. 12:2).     

The structure of this aspect of the prophecy appears to be purposefully ambiguous as to 
whether this salvation of the remnant out of Arab -occupied Jerusalem will be due to 
Christ's return and resurrection of the dead, or due to Christ's intervention, having 
already returned to earth.    The exact timing of Christ's coming appears impossible to 
dogmatically slot into the sequence of events which the latter -day prophecies present.  

8-8 Hezekiah's Prayer 

Desperate prayer  

In the final throes of the Assyrian agony, Hezekiah prayed, " O Lord God of Israel...thou 
art the God" (2 Kings 19:15), quoting the words of Israel on Carmel as they shouted, " 
Yahweh, he is the God" (1 Kings 18:39) in wholehearted response to Elijah's call for 
reformation.    Likewise the faith of the righteous remnant of the last days will have been 
motivated by the work of the Elijah ministry.    He continued, " Thou art the God, even 
thou alone, of all the kingdoms of the earth;   thou hast made heaven and earth" (2 Kings 
19:15), alluding to Jehoshaphat's prayer of 2 Chron. 20:6:   " O Lord God of our fathers, 
art not thou God in heaven?  and rulest not thou over all the kingdoms of the heathen?" 
.    We have earlier demonstrated how Jehoshaphat's prayer will be one of the model 
prayers for the latter -day Jewish remnant.  



" Lord, bow down thine ear, and hear:   open, Lord, thine eyes, and see" (2 Kings 19:16) 
alludes back to Solomon's prayer for the tem ple (2 Chron. 6:40), where he prophesies 
that God's eyes and ears will always be open to the prayer of repentant Israel, 
particularly after their tribulations of the last days.    There is also a connection here 
with Daniel's prayer in which he reminds God of Jerusalem's desolation at the hand of the 
Arabs, and pleads for God's forgiveness of Israel so that there can be a restoration of the 
kingdom:  " O my God, incline thine ear, and hear;   open thine eyes, and behold our 
desolations, and (those of) the cit y which is called by thy name" (Dan. 9:18).  

God's response to this prayer was to prophesy the sending of Messiah to restore Israel's 
fortunes (Dan. 9:25) - all beautifully typical of the prayers of Israel in the last days.    
Peter urges spiritual Israel to  pray earnestly in the very last days too (1 Peter 4:7).    Our 
Lord bids us " pray always" in the time of the end (Luke 21:36) - but we may need the 
sort of experiences natural Israel will go through before we, like them, take our prayer 
life as seriously and intensely as we should.   Thus Joel 2:17 prophesies that it is only 
their period of prolonged Arab persecution that will make Israel pray with real fervour.  

Hezekiah concluded his prayer by asking for Israel to be delivered from the Assyrians, " 
that a ll the kingdoms of the earth may know that thou art the Lord God, even thou only" 
(2 Kings 19:19).   This is the language of so many last-days passages (1 Sam. 17:46; Josh. 
4:23,24 concerning the effect of the exodus; Eze. 38:23).    In no fuller sense can it be 
fulfilled than at Christ's victory over Israel's enemies at the second coming, which will 
lead to the political establishment of God's Kingdom world -wide.  

Isaiah's final prophecy against Sennacherib is shot through with allusions to other latter -
day passages.   Is. 14:13,14 shows that it was the specific desire of Sennacherib (as well 
as of Nebuchadnezzar) to take the temple.   Isaiah now repeats Sennacherib's openly-
broadcast war aims: " Thou hast said, With the multitude of my chariots I am come up t o 
the height of the mountains (a Hebrew intensive plural, i.e. to the one great mountain - 
Zion), to the sides of Lebanon, and will cut down the tall cedar trees thereof, and the 
choice fir trees thereof" (2 Kings 19:23).    This is packed with temple langu age (cp. Ps. 
48:12;  1 Kings 5:5-8;  6:15).    His desire was to replace the system of Yahweh worship 
which the temple symbolized, with that of himself.  

  

8-9 A Rebuilt Temple In The Last Days? 

It is quite possible that there will be a literal temple rebuilt by the Jews before the Arab downtreading 

begins.   This might be possible if there is to be a brief period of Israel's power and victory over the Arabs 

before this commences;  the existence of a literal temple in the last days would suit a number of latter-day 

prophecies. Daniel's prophecies in Dan. 11:31 and 12:11 about the antichrist desolating the temple are 

applied by the Lord Jesus to the last days. And yet the previous fulfilments of those prophecies all had a 

literal reference to the desecration of the literal temple in Jerusalem. The immediate fulfiment was in 167 

BC when Antiochus Epiphanes erected an altar to Zeus Olympios in the temple. The Hebrew for Olypmios, 

shamayim, has the same consonants as the word shomem, translated "desolation". The next fulfilment was 



in AD70, again in a literal sense; and thus it would seem there has to be a literal temple in place in 

Jerusalem for there to be the final latter day fulfilment of the prophecy.  

The temple of God being representative of His true people (1 Cor. 3:16;  2 Cor. 6:16; Eph. 2:21), it is possible 

that Sennacherib's blinding desire to possess and destroy the temple speaks of the acute desire of the 

latter-day Assyrian to destroy the righteous remnant which he knows are in Jerusalem.   The final fury of the 

Arab beast against this group, from which they are delivered, has already been shown to be based on 

Sennacherib's final fury against Hezekiah, who epitomized the faithful remnant (Rev. 12:12,17 cp. 2 Kings 

19:27,28).    

The 42 months of the Arab beast's prolonged persecution of Israel is also aimed specifically at God's " 

tabernacle, and them that dwell in heaven" (Rev. 13:5,6), i.e. the temple (1 Kings 8:30 cp. 2 Sam. 15:25; 

Heb. 7:26;  2 Chron. 30:27;  Ps. 20:2;  11:4).   The figurative 'temple' is therefore the faithful of the last 

days.   The Arab beast specifically persecutes " the remnant" (Rev. 12:17), i.e. the truly righteous within 

'Judah'.   The manic desire of the latter-day Assyrian to destroy them can only be due to his awareness of 

their existence.   This may be due to their public refusal to become Moslems, or because of the open 

preaching forth of the word by themselves and/or the Elijah ministry.   The fact that Babylon/Assyria 

refused to " lay these things to thy heart" (Is. 47:7), implies that they were preached to them.   

Nebuchadnezzar's personal knowledge of Jeremiah (Jer. 39:11) may point forward to future contact 

between the 'king of Babylon' and the latter-day prophets. 

8-10 The Latter Day Remnant 

That the destruction of the remnant will be high on the list of Arab objectives in taking 
Jerusalem (as the destruction of the temple was so important to Sennacherib) further 
indicates that the motives for the final atta ck on Jerusalem will be more religious that 
materialistic.   The incursions of the previous period will have probably used the 'religious' 
motive as an alibi for indulging in greedy plundering of Israel's wealth.  

Isaiah encourages the remnant that Sennacherib's victory over the surrounding nations 
and the " fenced cities" of the rest of Israel was because God had sent the Assyrians to do 
these things as a punishment for sin (2 Kings 19:25 cp. 18:13).    " Therefore their 
inhabitants...were as the grass of th e field, and as the green herb...as corn blasted 
before it be grown up" (2 Kings 19:26).    Ps.90:5,6 and Is. 40:6-8 speak of apostate Israel 
as blasted  grass, the latter passage being written against the Sennacherib background.    
The righteous remnant wit hin Arab-occupied Jerusalem in the last days will have reason 
to reflect much upon this, seeing that the implication of this (and Zech. 13:8 -14:2) is 
that whoever is killed by the 'Assyrian' in this final period is not among the righteous in 
God's sight. 

Wild rage  

Isaiah assured the remnant that God knew Sennacherib's " rage" or (Hebrew) 'trembling' 
(2 Kings 19:27).   As literal vibrations spread, so the 'trembling' of his rage had affected 
Israel - he had made the whole land of Israel to tremble, too (Is. 14:16 - the same word 
for " rage" is used here and cp. Deut. 28:65).    Yet Joel, writing in the context of the 



Sennacherib invasion, exhorts the people of the land to " tremble" instead before the 
Lord in repentance (Joel 2:1).    The temptation in the last  days for Israel, as in all our 
trials, will be to become so swamped with the immensity of their suffering, that they 
find it impossible to concentrate their faith upon God.    Yet Babylon/Assyria will be 
made to tremble at God's judgment of them (s.w. Is. 13:13) as Nebuchadnezzar literally 
trembled (s.w. Dan. 3:13).  

God describing Sennacherib's rage " ...and tumult" as rising " up into mine ears" (2 Kings 
19:28), is the language of the flood, Babel and Sodom, where the sins of God's enemies 
came to His noti ce with the result that He 'came down' in judgment upon them in a way 
which typified the second coming (Gen. 6:5,12; 11:6;   18:21).   The same word for " 
tumult" occurs in Is. 13:4 concerning the " tumultuous noise of the kingdoms of nations 
gathered toget her: the Lord of hosts mustereth the host of the battle" - of Armageddon 
(cp. Rev. 16:14.16). By all means compare this with the rage of the Arab beast in the 
final phase of persecution   of  God's people in Rev.12:12,17. 

Because of Sennacherib's rage and tumult, " I will put my hook in thy nose, and my bridle 
in thy lips, and I will turn thee back" (2 Kings 19:28).    This is one of the clearest links 
with the prophecy of Gog's invasion (cp. Eze. 38:4;   39:2), showing how this is modelled 
upon that of Sennacherib.    Latter -day Egypt will receive the same 'hook in nose' 
treatment (Eze. 29:4), and Israel will be bound with " chains" (s.w. " hook" , Eze. 
19:4,9).    This not only shows how the apostate among God's people will receive the 
same judgment as their Ar ab enemies, but encourages us that all elements of the 
apparently crazy scenario of the last days will be under God's clear Angelic control, 
moving the nations round with hooks.  

The remnant  

Isaiah went on to speak of how the righteous remnant would be pres erved.    " The 
remnant that is escaped of the house of Judah...out of Jerusalem shall go forth a 
remnant, and they that escape out of mount Zion" (2 Kings 19:30,31).    These are " the 
residue (remnant) of the people (that) should not be cut off from the ci ty" during the 
Arab capturing of it (Zech. 14:2).    Note again how there is a difference between 'Judah' 
and 'the remnant'.    This would divide the people within the land into three categories: - 

1.  'Israel' - the unrepentant wicked who are destroyed by th e Arab invasions during the 
period of desolation.  

2.  'Judah' - those who make a superficial repentance, but are later massacred during the 
final Arab invasions and capture of Jerusalem.  

3.  - 'The remnant' - those who are left as the only Jews alive in th e land.    Once this is 
the case, the Lord will openly intervene to save them.  

A similar sub-division of 'spiritual' Israel will also occur in the same period.  

The description of " the remnant" being saved out of Jerusalem and mount Zion, the 
temple mount, may mean that they go into the temple area to seek safety, and this is 



where they are at the moment of the Lord's intervention.    Joel 2:32 must have had its 
primary fulfilment in the redemption of this remnant, and it therefore has an application 
to the s alvation of the latter -day Jewish remnant out of Arab -occupied Jerusalem:  " 
Whosoever shall call on the name of the Lord (i.e. truly pray for deliverance in faith, 
perhaps through calling upon themselves the Lord's name through baptism into Christ) 
shall be delivered:   for in mount Zion and in Jerusalem (cp. 2 Kings 19:30,31 for the   
mention of those two terms) shall be deliverance, as the Lord hath said (through Isaiah 
and his prophets), and in the remnant..." .      

This passage is quoted in a different c ontext in Acts 2:21 and Rom. 10:13, but this does 
not preclude its application to the faithful remnant in Jerusalem in the last days.    This 
New Testament usage is regarding how a convert should eagerly call upon himself the 
Lord's salvation/deliverance fr om sin in Christ.    This should therefore be done with the 
same sense of urgency and desperate intensity as the persecuted remnant of the last 
days will do, like their counterparts within Jerusalem in Hezekiah's time.  

Isaiah's final assurance that Sennacherib " shall not come into this city" (2 Kings 19:32) 
seems to be in purposeful contrast to Zech. 14:2 " the city shall be taken" .    This is to 
teach that the final Arab invasion, which Zech. 14 undoubtedly speaks of, will have many 
similarities with that of Sennacherib,but  with this significant difference.    The triple 
reference to Assyrian military technology may teach that Arab plans to use this in the 
last days will likewise come to nothing:   " He shall not...shoot an arrow there, nor come 
before it wit h shield, nor cast a bank against it" as he had planned, doubtless in some 
detail (2 Kings 19:32).  

" The zeal of the Lord of hosts shall do (all) this" (2 Kings 19:31) is a phrase picked up in 
Is. 9:7 concerning how God would achieve His purpose in the bir th of Christ and the 
establishment of the Kingdom.    Thus again we see how the language of Christ's spiritual 
conquest of sin is used concerning His supreme political destruction of it in His victory at 
Armageddon.   A fine appreciation of this will enable  us to eagerly await and desire the 
victory for this ultimate spiritual reason, rather than just to see the final redemption of 
Israel from their Arab enemies.  

8-11 Leviathan And Assyria   

Sennacherib having a hook in his nose " and my bridle in thy lips" to turn him around (2 
Kings 19:28), portrays him as a huge beast, strengthening our view of there being an Arab 
manifestation of " the beast" of the last days.    There is an unmistakable li nk here with 
leviathan, and the other mighty animals spoken of in Job 39 -41.    There is good reason 
to think, from the number of references to Isaiah and Hezekiah, that the book of Job was 
rewritten, under inspiration, at the time of the Sennacherib invas ion (1).    These beasts 
whom God alone controls, therefore become typical of Israel's neighbouring Arab 
enemies, headed up by the awesome " Leviathan" (cp. Assyria?).   God alone can put a 
hook in Leviathan's nose (Job 41:2), as He did to Sennacherib (2 Kings 19:28).   Leviathan 
is thus a prototype of the Arab/Assyrian beast of the last days, which is further 
developed by Daniel and Revelation.  

A few other intriguing connections are now presented: - 



-  The mighty  horse is noted for swallowing " the ground w ith fierceness and rage" (Job 
39:24) as Sennacherib's rage was directed against swallowing up Israel and Jerusalem (2 
Kings 19:27,28). 

-  Behemoth " trusteth that he can draw up Jordan" (Job 40:23), as Sennacherib thought 
he could swallow Israel, represent ed by their river Jordan.    Babylon " swallowed (Israel) 
up like a dragon" (Jer. 51:34).  

-  Leviathan is God's servant (Job 41:4), as it is emphasized Nebuchadnezzar was (Jer. 
25:9; 27:6;   43:10).  

-  Men were " cast down even at the sight of him.    None is so fierce that dare stir him 
up" (Job 41:9,10) makes Leviathan sound like Goliath, the symbol of Israel's Arab enemy.  

-  God could kill Leviathan with spears and arrows (Job 41:7), which, figuratively, was 
how He destroyed Babylon (Jer. 50:29).  

-  Leviathan's " teeth are terrible" (Job 41:14), as are the teeth of the Arab beast which 
devours Israel in the last days (Dan. 7:7;   Joel 1:6 cp. Rev. 9:8).  

-  He has " strong pieces of shields" for scales (Job 41:15, A.V. mg.), giving Leviathan the 
appearance of a besieging army advancing behind shields, not one of which is out of rank 
(Job 41:16 cp. Joel 2:7).  

-  " He is a king over all the children of pride" (Job 41:34) makes him sound like the 
leader of a confederacy.  

Notes 

(1) See J.W. Thirtle, Old Testament Problems.  

DIGRESSION 1: The Identity Of Rosh 

I am aware that there are many reasons for thinking that rosh in Ez. 38:2 should be 
merely translated òchiefó. Basically, Ez. 38:3,4 has to be read one of two ways. Either it 
speaks of òGog, chief prince of Meshech and Tubaló- or, it speaks of four entities: òGog, 
Rosh, Meshech and Tubaló. The issue is really resolved for us by considering a simple 
piece of grammar. ôTheeõ in the KJV refers to ôyou singularõ. And so clearly one, and not 
four, is being addressed here: òI am against thee  O Gog, chief prince of Mesheché I will 
turn thee  back, and put hooks into thy  jawsó. It is a singular person or power being 
referred to, not a plural. However, I would like to make a few comments about another 
possibility for locating rosh- assuming for the moment that it is indeed to be read as an 
actual place name. The observation tha t rosh and ôRussiaõ sound similar, so therefore 
they are the same place, is to my mind altogether too primitive a way to interpret 
Scripture. In any case, modern ôRussiaõ is far bigger than any such single area could have 
been in Ezekielõs time. The translators of the Septuagint must have known the place, 
because they transliterated the word as a place name. So, there was a rosh known at 
least a few hundred years before Christ. And clearly enough, it wasnõt Russia as we now 



know that country. For ôRus landõ or ôRussiaõ wasnõt even spoken of until at least 1500 
years after Ezekiel. Ezekielõs primary audience must surely have known where rosh was; 
for all the other areas named by him were contemporary nations.  

The following two quotations sum up the view of m any commentators:  

òIt is a reflection on evangelical scholarship when some of its spokesmen continue to 
adhere to the groundless identification of rosh as Russia , and the association of Meshech 
with Moscow and of Tubal with Tobolsk, when we have had cunei form texts and 
discussions of them that provided the true clarification of these names since the end of 
the 19th century ó(1).  

òGesenius suggested Russia , but this name is not attested in the area, and a very distant 
people named thus early is  unlikely in  the context. Most follow Delitzsch in identifying 
Rosh with Assyria, Ras¾u on the NW border of Elam ( i.e.  in Media)ó(2).  

Even if we insist on reading rosh as a proper noun, it's rather a big jump to make 'Russia' equal 

'rosh'. 'Russia' derives from the word Rus, not rosh. And it was the Vikings who introduced the word 

rus to describe the area around Kiev, Ukraine [not Russia] in the Middle Ages (3). Meshech and 

Tubal likewise have been identified as areas of Eastern Turkey / Kurdistan (4)- to apply these terms 

to Moscow and Tobolsk is sheer guesswork. There are records of the Assyrian kings receiving 

tribute from the Mushki, whose capital was at Mazaca (modern Kayseri) in Eastern Turkey; and of 

the Assyrians attacking Tabal / Tubal in the Taurus mountains (5). The same sources speak of 

Sargon II making a treaty with the city of Til-garimmu, the Togarmah of Ez. 38:6 (6).  

The Bible is written from the perspective of the land promised to Abraham. An invader 
from the òsides / boundaries of the northó (Ez. 38:6,15) would correspond to someone 
who appears from the northern boundaries of that land - i.e. around the Tigris and 
Euphrates rivers. Jer. 6:22; 50:41 and many other passages clearly identify the invader 
òfrom the northó as Babylon. Gogõs òplaceó is from here- perhaps implying that this 
charismatic leader of latter day rosh will have been born in this area. It is awesome to 
discover that Saddam Hussein was born in Tigrik- exactly in this area! And further, to 
discover that this is the very area where it is k nown that chemical and nuclear weapons 
are being developed with which to destroy Israel . But in addition to this plain Biblical 
idenitification, there are other reasons for seeing rosh as being located in the Tigris / 
Euphrates area, in modern day Iran and Iraq (and therefore not in Russia).  

Within the Semitic languages, the same basic word can be repeated in slightly different 
forms- the word passes through what ar e called  phonetic  shifts. A well known example 
would be how the Hebrew word shalom becomes  the Arabic salaam. When the phonetic 
shifts and  differences  in pronunciation are taken into account, one can find the name 
Rosh (or its phonetic equivalents) many times in the various ancient documents. Itõs 
rather like how the Latin term Caesar is spelled as òKaiseró in German, òCesaró in 
French, òKaisaró in Greek, and òTzaró in Russian. But these are all variants on the same 
original Latin term.  

Other Mentions Of Rosh 



The word rosh is found in modern Arabic place names such as Ras Shamra, Ras Naqura, 
Ras el-Ain, etc. Further, the word is found as a component of many ancient personal 
names:  Râshi-ili, Rêsh-Adad king of Apishal, Rêsh-beli father of Tubalît -Bini, Rêsh-
Dumuzi, Rêsh-Ea, Rêsh -ili  son of Sulalum, Rêsh-Irra, Rêsh-Marduk son of Ipqu-Amurru, 
Rêsh-Nabium, Rêsh-Shamash, Rêsh-Shubula son of Ibn-Adad, Rêsh-Sin, and Rêsh-Zababa. 
The place name Rosh is found  ten times in Sargonõs inscriptions, once on Assurbanipalõs 
cylinder, once in Sennacheribõs annals, and five times on Ugaritic tablets.  

Following are some samples. 

(1) The Annals of Sargon (year 12, 11. 228ð316): òTil-Hamba, Dunni-Shamshu, Bubê, 
Hamanu, strong cities in th e land of Râshi, became frightened at the onset of my mighty 
battle( array) and entered Bît -Imb´.ó 

(2) Sargonõs Display Inscription: òIn the might and power of the great gods, my lords, I 
cut down all my foeséthe lands of Ellip´ and R©shi which are on the Elamite border on 
the banks of the Tigris.ó 

(3) Sargonõs Display Inscription of Salon XIV: òIn the might of Assur, Nab¾ and Mardu, the 
great gods, my lords, who sent forth my weapons, I cut down all my enemieséthe lands 
of Râshi and Ellipi which are on the Elamite frontier, the Arameans who dwell on the 
banks of the Tigrisé.ó 

The land of R©shu is mentioned in Assurbanipalõs Texts on the Rassam cylinder, the 
eighth campaign against Elam (col. IV, 11. 63ff): òIn my eighth campaign, at the 
command of Assur and Ishtar, I mustered my troops, (and) made straight for 
Ummanaldasi, king of Elam, Bît -Imbî, which I had captured in my former campaign, ñthis 
time I captured (together with) the land of Râshi, (and) the city of Manamu with its 
(surrounding) district.ó 

The land of R°shu is mentioned in the annals of Sennacherib: òAfterward Sennacherib 
marched down to Elam and destroyedé(the country) from the land of Rishi as far as Bit -
Burnakió. There is even one cuneiform document from the reign of the Assyrian King 
Sargon II which actually names all three peoples [ Rosh, Meshech, Tubal] mentioned by 
Ezekiel 38. Therefore these nations were known in Ezekielõs time. Sargon II wrote: òI 
deported (the people) of the lands of Kashu, Tabalu, and Hilakku. I drove out Mite 
(Midas), king of the land of Muski é the lands of Rashi and Ellipi which are on the Elamite 
frontieréó.  

These references to Rosh (Râshu/Rêshu) demonstrate that it was a well -known land on 
the banks of the Tigris River, bordering on Elam and Ellipi. George C. Cameron , a 
specialist in the history of early Iran, identified the land as òthe R©shi tribe of Arameans, 
well known to the Assyrians from Sargon onward and located in the mountains east of 
Der, where was its capital, Bit Imbió. Other of its prominent cities were Hamanu, Bube, 
Bit Bunakki, and Bit Arrabi.  

All four   groups of people who lived in   northwest Mesopotamia (the Eblaites, Ugarites, 
Hittites, and Assyrians) mention a city called òUrshu/ Rish/ Urashó in the area of Aram-



Naharaim.  It seems likely that the name of this city is directly connected to the Rosh 
mentioned in Ezekiel 38ð39. Ancient texts from the city of Ebla mention a city named 
òUrshu.ó The exact location of ancient Urshu is unknown. However, Ebla was a city 
located in northern Syria.  

Tubal and Meshech are defined by Bochart in his Geographica Sacra as the Assyrian 
Tabali and Mushku, Assyrian tribes which existed at the time of Tiglath Pileser I. In 
passing, note that Bochart is quoted by John Thomas in order t o support his assertion 
that ôrosh = Russiaõ- but Bochartõs evidence on this point is disregarded. For Bochart 
clearly did not see the primitive equation of Meshech and Moscow, and Tubal and 
Tobolsk. It should be noted that the nations associated with Rosh  in Ez. 38- Tarshish, 
Togarmah, Tubal, Meshesh etc.- all occur in the table of nations of Gen. 10.   Yet this list 
of nations comprise  those inhabiting the land promised to Abraham (i.e. the area 
repopulated after the flood?). They were all nations known to  Israel. Modern Russia 
clearly wasnõt in the picture. 

Cushan King Of Rosh 

In Judges 3:8ð11 we read that   the  Israelites served òCushan-Rishathaimó who was the 
òking of Aram-Naharaim.ó I have demonstrated in The Last Days that these times of Arab 
dominatio n of Israel followed by a Saviour rising to deliver them are all typical of the 
latter day deliverance of Israel by the arising of the Lord Jesus. Aram -Naharaim is a 
combination of the name of a people òAramó [i.e. the Aramaeans] and thename of a 
place, òNaharaim.ó Naharaim means òthe land between the two riversó- Tigris and 
Euphrates. The Hebrew word òNaharaimó is the exact equivalent of the Greek word 
òMesopotamia,ó which also translates as the òland between the two rivers.ó òAram-
Naharaim,ó therefore, means òMesopotamia where the Aramaeans live.ó The Aramaeans 
originally lived in northwestern Mesopotamia in an area that is today located in northern 
Syria and Iraq.  

Judges 3:8ð11 states that in the days of the Judge Othniel, the area of òAram-Naharaimó 
was ruled by a king called òCushan-Rishataim.ó  Cushan is the actual name of this king. 
However, òRishataimó is not the name of a person, but of a people. The ò-imó ending on 
òRishataimó is the Hebrew plural ending; in other words, the Hebrew ending ò-imó is the 
same as the English plural ending òs.ó The Hebrew word Rishataim, therefore, cannot be 
a part of King Cushanõs name. The Hebrew ò-imó ending clearly indicates that the 
Rishataim were a people. The name òCushan-Rishataim, therefore, translates into 
English as òCushan of the Rishataim peopleó. The entire phrase òCushan-Rishataim king 
of Aram-Naharaimó found in Judges 3:8 could be translated into English as òCushan of 
the Rishataim people, king of Aramaean [northwest] Mesopotamiaó. The  Rishataim 
people of Judges 3:8ð11 are almost certainly the sam e as the Reshet, a variation on the 
rosh  of which we have spoken. Cushan then becomes a type of Gog, the latter day 
Israel-hating leader of rosh  spoken of in Ez. 38.  

Collossal Conclusions 

It can be no accident that the most committed and dangerous enemie s of Israel are now 
Iran and Iraq, Biblical rosh. The pro -Jewish lobby in the USA is urging a major American 



war with these nations because of their avowed intentions to destroy Israel. They are 
funding and equipping the Palestinian Arabs and other front l ine enemies of the Jewish 
state. There is every evidence that Bible prophecy is coming to its climactic fulfilment in 
the invasion of Israel by rosh  under the charismatic leadership of the ôGogõ figure who 
will lead it, after the patterns of Sennacherib a nd Nebuchadnezzar of old. Any moment 
we could wake up to find that Iran / Iraq, Biblical rosh and the latter day Assyrian and 
Babylonian, perhaps lead by Saddam Hussein or a figure like him, whose òplaceó is from 
exactly this area, have invaded the land. Even if the invasion of Ez. 38 is to come after 
the Lordõs return, when Israel are dwelling in òpeace and safetyó. there  is ample 
evidence that rosh, meshech and tubal  and their charismatic òGogó leader are right now 
preparing for it. Which means that, wit h no sense of exaggeration, but in utter soberness 
and intellectual honesty, we can conclude: that the return of Jesus could truly be 
imminent. The evidence presented in this article is therefore no mere expositional and 
historical excursion. For grasping the reality of the fact that our Lord is truly about to 
return ought to have collosal impact upon our daily living and thinking and being.  
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A Biblical Case For A Russian Invasion 

Jeremiah and other prophets predicted a great invasion of Israel "from the north". These prophecies 

had some primary fulfillments which pointed forward to the final denouement of the latter days. 

Around the time of Jeremiah, the Scythians had marauded much of the Middle East, including 

Israel. Although this is barely recorded in Biblical history, it is a well attested historical fact. When 

Jeremiah spoke of an invasion from the North, and Ezekiel spoke of marauding bands of Scythian-

related tribes attacking the land, everyone would've thought of the recent attacks by the Scythians. 

As John Skinner put it: "In these events, especially the Scythian incursion into Palestine, most 

historians have found the suggestion and background of Jeremiah's prophecies of the Foe from the 

North" (1). Significantly, "Jeremiah's ministry is stated to have begun at approximately the time to 

which Herodotus assigns the Scythian invasion" (2). It could be argued that Jeremiah and Ezekiel's 

prophecies of a northern invader had a primary fulfillment in the lives of the prophets in the 

Scythian invasion, which were then to be understood as a type of the latter day invasion "from the 

north". This would be in keeping with the Mosaic test of a true prophet- his predictions must come 



to pass, otherwise he is to be seen as a false prophet. It could therefore be the predictions of the 

Biblical prophets about a northern invasion had to have a short term fulfillment, which had 

relevance to their ultimate 'fullerfilment' in the events of our last days. Whilst the prophecies do 

have some application to the Babylonian invasion of Judah, we must recall that Ezekiel was 

prophesying after that event, as Israel sat by the rivers of Babylon; and Jeremiah's descriptions of 

the northern invasion have some elements which fit better with the Scythian incursions than the 

Babylonian capture of Jerusalem. Not least the sudden, unexpected nature of the attacks is better 

fitted by far to the Scythians than to the Babylonians. It could be that his prophecies had an 

immediate primary fulfillment in the Scythian invasions, and then another dim fulfillment in the 

Babylonian capture of Jerusalem, both of which primary fulfillments look forward to the final 

denouement in the latter days.  

Who, then, were the Scythians? The question is important to understand because their invasions are 

a shadow of the latter day invasion of Israel. Much Soviet and Eastern European archeological 

research into the Scythians remains only in Russian and has never been released in English. If it had 

been, the Scythian invasions would perhaps have featured more prominently in the prophetic 

thinking of the Western brotherhood. Excavations of Scythian settlements throughout Russia and the 

Ukraine have yielded various objects which have also been found in the Middle Eastern areas which 

the Scythians invaded around the time of the Old Testament prophets. The Great Soviet 

Encyclopedia, the USSR's answer to the West's Encyclopedia Britannica (although much larger), 

has a wealth of information about these findings. Here are a few examples: 

- The Scythians had a very specific style of bronze arrowhead. The Soviet archaeologist A.M. 

Leskov discovered many of these in sites around Kakhovka and Lubimovka in the Ukraine- 

incidentally, the location of thriving Christadelphian ecclesias today. The very same style of 

arrowhead was unearthed in Samaria, Lachish and Amman (Jordan). 

- The same goes for Scythian horse bridles and iron axes. 

- The Scythians had very specific and distinctive styles of burial. Being horsemen from the steppes 

of Ukraine and southern Russia, the forerunners of the Cossacks, their leaders were buried with 

many horses. Thus there was the mass slaughter of horses, which were then buried with the dead 

leader. Throughout the former Soviet Union, such burial mounds have been unearthed- from the 

southern Ukraine to the frozen Scythian tombs in Pazryk in the Altai mountains (in Siberia, central 

Russia) (3).  

- The layout of Scythian burial chambers from the Ukraine through Russia and down to modern day 

Israel and Iran has been found to be identical (4).  

The various studies also contain the observation that the Scythian remains in Russia and Ukraine 

include not only loot they had taken back with them from the Middle East (e.g. Persian carpets 

preserved in the frozen burial mounds of Scythian villages in Siberia), but also reflect evidence of 

how the Scythians became influenced by Middle Eastern culture. This indicates how the Scythians 

made some alliances with some of the local powers during their time 'down South'. In some of the 

Scythian sites, notably Pazryk in Siberia, there are the motifs of the eagle, gryphon, winged lion 

etc.- which were all associated with Assyria and Babylon (5). This indicates some degree of co-

operation between the Scythians and the Babylonians, rather than raw conflict between them. 

Indeed, there is both historical and archaeological evidence that the Scythians were mercenaries 

used by Nebuchadnezzar in his attack upon Jerusalem. Yamauchi reports how Scythian arrowheads 



have been found around Jerusalem in the same material which dates to the Babylonian destruction of 

the city and temple (6). That "day of the Lord" was a clear type of the final "day of the Lord" when 

the Northern armies attack God's people. This could well suggest a latter day coalition between 

latter day "Babylon" and the latter day Scythians- the inhabitants of Ukraine and Russia. In the early 

meetings between the Byzantines and the inhabitants of Ukraine and Southern Russia in the 9th 

century, the surviving records show the Scythian leaders (e.g. Prince Svetoslav) being addressed as 

"Prince of Rosh" or Rus by the emissaries from Byzantium. Several connections between Rosh / Rus 

and the Scythians are made by the Byzantine historian Leo the Deacon in his 10th century records; 

at times he uses the terms interchangeably (7). 

Conclusions 

Given this background, we can look for the final 'northern invader' to be led by Babylon / Assyria, 

and yet to be supported by the latter day Scythians. We need to remember that most of the military 

achievements of Babylon / Assyria were not achieved by their own forces directly; their military and 

organizational genius was in mustering the support of mercenaries and other fighters. The Scythians 

played a large part in this when it came to Israel, even if Western versions of ancient history has 

been relatively quiet about it. Significantly, Ezekiel 38 speaks of the invasion with specific reference 

to this Scythian element. If we are to interpret the latter day Scythians geographically, then this 

would lead us to search for their latter day equivalent in the lands of Ukraine, Russia and the steppes 

of northern Kazakhstan.  
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 DIGRESSION 1 (cont.):  

The Significance Of The Georgia - Russia Conflict In Bible Prophecy 

The well known Bible prophecy of Ezekiel 38:1-4 describes a latter day invasion of Israel by a 

group of nations, amongst whom would be a "chief prince" who would have power over (or 'cause 

to ascend') Meshech and Tubal. "Some modern Georgian... claim descent from Tubal and Meshech; 

a Georgian historian, Ivane Javakhishvili, considered Tabal, Tubal, Jabal and Jubal to be ancient 

Georgian tribal designations" (1). The words 'Tbilisi' and 'Tubal' share the same consonants- t'b'l'. 

There's a fascinating piece of research which explains how the word 'Tubal' developed through the 

phases tabar-tibar-tibar-tibilisi' (2). Further, Gen. 4:22 speaks of Tubal as "an instructor of those 

who work in brass and iron" and Ez. 27:13 states that Tubal traded in brass. The Institute of 

Metallurgy in the Georgian Technical University and Georgian Academy of Sciences is one of 

Georgia's few academic claims to fame to this day. Their museum features the earliest known 

samples of tinned bronze (3). The following quote not only underlines Georgia's association with 

metallurgy, but demonstrates her role in spreading the technology of metallurgy, as required by the 

Gen. 4:22 reference to Tubal being "an instructor of those who work in brass and iron":  

 

"The ancient Greek and Roman authors would also refer to Colchis (the homeland of the Golden 

Fleece) as a country abundant with gold. What the so-called ñbarbarianò Colchis then created with 

this mined ore is really astonishing. In fact, if Georgia can boast a significant contribution to the 

worldôs culture that would probably be its legacy of unique masterpieces of goldsmith and jewelry 

out of which some date back as early as the 8th century B.C. Many archeological sites throughout 

Georgia and recent archeological research find all new evidences and proof that the Georgians were 

among the first to start processing metal. Therefore, they would recognize high qualities of precious 

metals as early as the 4th millennium B.C. It is even mentioned in the Bible that the chief of the 

Iberians- one of the Kartveli tribes ïTubal-cain, was ña smith who forged bronze and iron tools.ò By 

the beginning of the 3rd millennium B.C the technology of smelting and working metals had 

reached such a high level, that various alloys of bronze were known and the complicated technique 

of cire perdue was already used-to say nothing of soldering, cold and hot forgery, chasing and other 

know-how...The development of gold mining and processing techniques gave birth to a new 

profession of goldsmith" (4).  

And Georgia's metallurgy wasn't only limited to gold and brass: "The Manganese Industry in 

Georgia (Manganese of Chiatura) had very great importance for European Metallurgy (about 70% of 

the manganese industry of the world in 1920s-1940s)" (5). "Archeological excavations have proved 

the existence of large centers of metallurgy in Georgia. The art of metal-working was developed and 

perfected during many centuries" (6). Even today, Georgia is characterized by a reliance upon 

metallurgy: "Metallurgy and the manufacture of machinery are the chief industries" (7).  

There seems little doubt, then, that Biblical Tubal has some reference to Tbilisi and Georgia. The 

question is, in what sense will this area be part of a latter day invasion of Israel? If the "chief prince" 

of the invasion is seen as Russia, then it would follow that we should expect Russia to take full 

control of Georgia. For the country lies strategically right in the path of a Russia-Israel assault route. 

I have elsewhere discussed the pros and cons of identifying the leader of the invasion as Russia (8). 

The current situation between Russia and Georgia would therefore give much encouragement to 

those who see things from this perspective. However, there's another possibility. The Islamic world 



has been strangely supportive of Georgia in its conflict with Russia- and the reason is because the 

Baku-Tbilisi-Ceyhan oil pipeline runs through Georgia. This is vital for the export of oil from the 

Islamic oil producing states to Europe. They want control of that pipeline, and would wish to control 

Georgia to that end. Those who see the final invasion of Israel as coming from an Islamic-dominated 

oil cartel of Middle Eastern and Asia oil-producing states- who would fit in well with a Babylon or 

Assyria redivivus- will also be eager to see in Georgia's instability a sign that the stage is being set 

for the invasion of Israel which Ezekiel prophesied. 

Tobolsk? 

Many commentators have previously claimed the Siberian town of Tobolsk as the equivalent of 

'Tubal'. On one hand this could be viewed as an opportunistic association of vaguely similar names- 

and it's tempting to simply derive 'Tobolsk' from the river Tobol upon which it stands. The 

connections between Georgia / Tbilisi and Biblical 'Tubal' are far more solid. On the other hand, 

there is evidence that there was major emigration of the 'Tubals' into Siberia. I have documented 

elsewhere the evidence from archaeological remains of burial mounds in Siberia that the Scyths and 

Caucasian groups emigrated deep into Siberia and settled there, especially in the 6th and 7th 

centuries AD (9). They tended to follow the major rivers in their emigration path- hence their burial 

mounds are generally found close to rivers. This would explain why the Tubals would have given 

their name to the river Tobol. This approach would account for the connection between Tubal / 

Tbilisi / Georgia, and a Siberian city of the same name. The same argument can hold true for the 

Mushki / Moschoi, also from the Caucasus originally, who emigrated north and settled around 

Moscow, hence giving their name to the town which later became the capital of Russia (10). 

The question is, of course, ultimately personal: are we personally ready for the return of Christ to 

earth which Israel's final invasion will lead up to? 
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DIGRESSION 1 (cont.):  

The Arab Spring: The Perspective of Biblical Prophecy  

 

2011 saw countries which have been ruled for so many years by the same rulers suddenly thrown 

into the heat of revolution. Ben Ali in Tunisia, Mubarak in Egypt, Gaddafi in Libya- were all 

overthrown by a disgruntled, poverty stricken majority who want a better life. And thereôs ample 

evidence that the rest of the Arab world is likewise unhappy. The Old Testament prophecies a latter 

day invasion of Israel by her Arab neighbours; this will bring Israel to her knees, making her cry out 

to God in repentance for the crucifixion of Jesus, and He will then return to save them from their 

enemies. The prophecies of Daniel 11:43 and Ezekiel 38:5 clearly mention Libya as being one of 

those latter day invaders. Ez. 30:5 talks of Libya being condemned when all the nations are judged, 

in "the time of the Gentiles" (Ez. 30:3; the "time of the Gentiles" will ultimately come at Christ's 

return, Lk. 21:24). Libya will be judged "along with all the mingled people"- and the Hebrew word 

translated "mingled" is arab! They will be judged because of their "league" they have made against 

Israel- which sounds just like some kind of political union of Arab nations sworn to Israel's 

destruction. The Babylonian invasion and destruction of the first temple involved not only Babylon, 

but it was a confederacy of nations- including Libya (Jer. 46:9). This was a prototype of the final, 

latter day invasion of Israel- by the same group of nations. The Assyrian invasion of Israel was 

another such prototype of the latter day invasion; and again, Libya was a major supporter of it 

(Nahum 3:9).  

 

The significance of the uprisings in Israel's Arab neighbours in 2011 is that moderate Moslem 

regimes have been overthrown. Leaders like Mubarak and Gaddafi may have been abusive, but they 

were left-leaning Socialists and not radical Islamists. The West sometimes behaves really foolishly. 

The simplistic cowboy and Indian, black and white, we're right and you're wrong, 'my enemy's 

enemy is my friend' dichotomy is simply mismatched to reality. They wanted Gaddafi out, 

demanded a regime change, and smashed and bashed their way to that end. Gaddafi's enemies were 

assumed to be their friends, just as in the Soviet occupation of Afghanistan in the 1980s, the West 

backed the very groups who later became the Taliban and Al -Qaeda. The USSR was the West's 

enemy, and so the Afghan enemies of the USSR were seen as the West's friends. It was conveniently 

overlooked that those warlords the West were supporting were radical, extremist Moslems who also 

had as their aim the destruction of the Judaic-Christian culture upon which the West was 

[supposedly] founded- at least according to the Western capitalist myth. As the Soviet leader 

Mikhail Sergeyevich Gorbachev several times commented in dialogue with Western leaders, the real 

enemy was not each other, not Capitalism nor Communism- but radical Islam; and the years proved 

him right. And the same is set to happen in Libya, Egypt, Syria and other Aran states which feature 

in Bible prophecies of the last days. Old, long established regimes have been brought down, but a 

power vacuum has been created. Already in Libya, the rebels who have taken power have shown 

themselves to be hopelessly divided. The promise of any revolution is "A better time's coming". But 

the poor masses of Arab north Africa are unlikely to find that prosperity and those good times for 

which they fought. The bankrupt West cannot just make them rich overnight. And so those 



impoverished, disillusioned masses will turn to radical Islam, with its hatred of Israel at the very 

heart of its credo. And there in the centre of their Middle Eastern, Arab world is the state of Israel, 

prosperous and thriving. Looking at it from this macro level, bird's eye view, I would say that the 

revolutions of the "Arab Spring" of 2011 will lead to Islamic extremists taking power in the Arab 

world, using their oil and geographically strategic positions as a stranglehold against any Western 

opposition to their policies concerning Israel; and ultimately an invasion of Israel by those very 

nations. As someone who has travelled and interacted extensively in the Arab world, including 

Libya, as someone living in the ex-USSR for 25 years and who was originally from the West, that is 

my honest opinion. But as a Bible student, the possibilities are exciting indeed. The stage is being 

set for the final invasion of Israel, by the very players required by the prophecies such as Libya, who 

for centuries lay dormant and insignificant in geopolitical terms. Whether or not the stage is being 

set, He who shall come, will come; and we are to prepare against that day, living as if His return is 

imminent, however we understand the prophecies. 

Zion Forsaken 
Zion at her last end shall be forsaken of all her lovers (Jer. 30:14); Israel must stand alone. Bible 

prophecy speaks of a massive invasion of the land which will bring the Jews to their knees, and the 

minority who survive will repent of their rejection of the Lord Jesus as Messiah. He will then come 

and save them through His visible, literal second coming to earth (Zech. 12-14). For this situation to 

arise, Israelôs neighbours wonôt be passive- they will be aggressive to her. The situation in the Arab 

world seems set to follow the classic pattern of popular unrest and revolutions- the jubilation at 

toppling the old regime soon gives way to disillusion when the imagined good life doesnôt 

materialize. And into the vacuum comes extremism, often coming to its ultimate term in a war of 

aggression to steal or grab the ógood lifeô from those who are perceived to unfairly have it. And so it 

wouldnôt take any great gift of prophecy nor serendipity to predict that the Arab world is set to go 

through the same. The extremism which will fill the void left by the crumbling regimes is going to 

be Islamic extremism. If they use their oil stranglehold, the West will be speeded up in its path 

towards decay and at best irrelevance. A bankrupt America and an EU held to ransom by Arab oil 

and Russian gas will be unable and unwilling to stand up for Israel. There will be no longer be any 

buffer between Islamic extremism and the state of Israel.  

ñTo take a spoilò 
The motive for the final invasion of Israel is made explicit in Ez. 38:12,13: ñTo take a spoil, to take 

plunderò. The way Babylon [modern day Iraq-Jordan-Syria] invaded Judah was a prototype of the 

final Arab invasion of Israel in the last days (1). And that invasion had this same feature- of taking a 

spoil (Jer. 20:5). The poverty stricken masses of the Arab world have been failed by the socialist 

revolutions of the previous generation. Socialism and Communism didnôt come up with the goods; 

the fine rhetoric and great ideas had no cash value for the majority, and only enriched an elite 

minority, just as Colonialism had done previously. But there amidst all those poverty stricken 

masses- there will lie Israel, undefended by the West, and with spoil worth taking. The economic 

growth and prosperity of Israel is therefore something we as Bible students could also be expecting 

in the last days. It just is obvious that she will be invaded by those impoverished militant Islamic 

masses. And this would exactly fulfil Bible prophecy. When the Egyptians charged into the Red Sea 

against the Israelites, their cry was: ñI will pursue, I will overtake, I will divide the spoil; my lust 

shall be satisfied upon them; I will draw my sword, my hand shall destroy themò (Ex. 15:9). But the 

Egyptians at that time are the prototype, the basis, for prophecies of Israelôs latter day invasion (2). 

Likewise the way in which Israelôs Arab neighbours invaded her previously is understood by later 

Bible prophets as precursors of the final invasion of Israel by her neighbours immediately prior to 

Christôs second coming (3). And those invasions were likewise to ñtake a spoilò (Jud. 5:30). Time 



and again, we are given to understand that ótaking a spoilô is the motive of Israelôs invaders. I 

suggest that this Arab desire to take a spoil of Israel is more than primitive jealousy, wanting what 

another has got. The rhetoric of the PLO and other Palestinian organizations has repeatedly been a 

desire to, as they see it, ótake backô from Israel what they consider is rightfully theirs (4). This has 

its historical and psychological root in the situation between Jacob and Esau, the forefathers of the 

peoples who are now commonly known as Jews and Arabs respectively. The Arabs have a desire to 

take that which is Jacobôs because they consider it to be rightfully theirs, and thus this sense is far 

more passionate than mere greed or jealousy, the kind of mindset a person has as they cast their 

covetous eye over their neighbourôs wealth. What weôre seeing in the current changes in the Arab 

world is the growing power of the impoverished majority- and make no mistake, they want a better 

life. And if they canôt get it by reforming their own economies, then they shall go on to take it by 

force from their Jewish neighbours. And it will be so much óeasierô for them to do this, when their 

religion and extremist Islamic leadership [which will have come to power on the ruins of the old 

regimes] urge them to do this. Zech. 14:1 specifically says that Israelôs latter day invaders will 

capture Jerusalem and sit down there to ñdivide the spoilò. And then, ñThen shall the Lord go forth, 

and fight against those nations, as when he fought in the day of battle. And his feet shall stand in 

that day upon the mount of Olives, which is before Jerusalem on the eastò (Zech. 14:3,4). The Lord 

Jesus ascended to Heaven from the mount of Olives, and at that time it was promised that He would 

return in the same manner (Acts 1:11). What weôre seeing in the Arab world at the moment is 

creating the desire for Israelôs Arab neighbours to attack her in order to ñtake the spoilò.  

The Identity Of The Invaders 
But looking in more detail at the prophecy of Ezekiel 38, we find the invading powers as including 

ñPersia, Ethiopia and Libyaò. They are joined by ñSheba, Dedan and the merchants of Tarshishò. 

These people say: ñAre you come to take a spoilé a prey?ò (Ez. 38:13). Harry Whittaker pointed 

out many years ago that the Hebrew here could imply óIf youôre coming to take a spoil and prey- we 

shall join you!ô: ñInstead of the words: ñArt thou come to take a spoil ...?ò being read as a challenge 

and a rebuff to the northern invader, they can be taken to mean: ñYou are going to invade Israel and 

profit from its prosperity? then we will join you in this and share in the plunder.ò Such an 

interpretation is not impossible, and would certainly accord well with the historic character of the 

Arab races in their dealings with Israelò (5). Sheba, Dedan and the merchant powers who traded 

with Tarshish or Tyre are the Gulf States- the very areas where right now there is an impoverished 

majority who are turning to aggressive, radical Islam and seeking to ñtake a spoilò from Israel. 

 

These people will be in league with ñEthiopia and Libyaò (Ez. 38:12) in the final invasion of Israel 

around the time of Christôs return. ñEthiopia and Libyaò in Ezekielôs time may refer to the whole of 

North Africa as we know it today. ñEthiopiaò may refer to areas south of Egypt- not just Ethiopia as 

we know it, but perhaps also northern Sudan, Somalia and Eritrea. Watch for changes there too. 

These various Islamic neighbours of Israel will be united in their invasion and ótaking a spoilô from 

Israel. Pan-Arabism will in the end come to its full term (however shortlived), in the final invasion 

of Israel. The Hebrew word translated ñLibyaò is also translated ñPhutò or ñPutò, which was another 

name for Libya in Bible times. ñMizraimò likewise is the Biblical name for Egypt. Significantly, 

Phut, Mizraim and Canaan were brothers (Gen. 10:6). There is therefore a strong and valid idea of 

Arab brotherhood between the Palestinian Arabs [i.e. the Arabs living in Canaan or the land of 

Israel] and the Arabs of Libya, Egypt and the other countries in the surrounding Arab world. The 

Babylonian invasion of Judah was a type of the invasion of Israel by latter day óBabylonô, which 

will bring on the return of Christ. But this invasion [as at the time of the Assyrian invasion of Israel] 

was really by a confederacy of nations- including the Ethiopians, Lydians, Egyptians and Libyans 



(Jer. 46:8,9 cp. Nahum 3:9). And history will repeat itself- in that these nations along with Babylon 

will invade Israel in the last days. But where history shall stop, the red line of human time come to a 

terminus, will be in the simple fact that this time, the Lord Jesus shall return to earth to establish 

Godôs Kingdom here.  

Notes 
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(3) See The Last Days chapter 5- online at http://www.aletheiacollege.net/ld/6.htm 

(4) An example would be Niqula Al-Dor (one time member of the P.L.O. Executive), Thus Lost and 

Thus to be Returned (Beirut, Lebanon: Al -Hawadith Press). 

(5) H.A. Whittaker, The Time of the End (Cannock, UK: Biblia) ch. 19. 

 

The Syria Situation in Bible Prophecy 

Tags: Syria, Assad, Civil war, Bible, war, Prophecy, Bible Prophecy, Christian, Christadelphian, Carelinks, 

predictions, Syrian, ѭ҄Ѿ, Arab spring, revolutions, Israel, invasion, Aram, Ezekiel, Daniel, prophecies, 

significance, Christ, return, second coming, Jews, state, Islamic state, Palestine, Assyria, Al Sham, Sham, 

Greater Syria, Levant, Lebanon, Ahrar al-Sham, al-sham, as-sham, ϣЮмϹЮϜ ϣувыЂшϜ сТ ФϜϽЛЮϜ аϝЇЮϜм, Damascus, 

Arab unity, Arab, Islamist, arab disunity, Biblical, meaning, nuclear, nuclear weapons, Aram, signs, 

signs of the times, Islam, Moslem, sharia, Islamic state, Iraq, regime, Nasiri, al-Islamiyya 

The civil war in Syria is fulfilling Bible prophecy in that it is leading to the creation of a radical Islamic 

entity which is a re-formation of the ancient Assyrian empire, with a similar agenda of destroying Israel and 

incorporating Palestine in a pan-Arab state. This is exactly the situation described in the Bible as existing 

before Christ returns- and is therefore a sign He may well return very soon. Duncan Heaster's book "The 

Last Days" is available free at www.heaster.org/ld.pdf . Prepare yourself for Christ's return by studying the 

Gospel and being baptized. Free book "Bible Basics" from www.biblebasicsonline.com and free Bible with 

commentary from www.n-e-v.info 

Whatôs Happening in Syria 

Thereôs a complex civil war going on in Syria, as various factions seek to overthrow the Assad regime. It 

must be viewed in the wider context of the óArab Springô throughout the Arab world, whereby established 

regimes were overthrown and replaced with populist leadership. But in every case, from Tunisia to Egypt, the 

new leadership was more radically Islamic and more determined than the previous regimes to exterminate 

Israel. Israel is now more than ever before surrounded by an Arab world united by one common theme- to 

overthrow Israel and establish an Islamic state in Palestine. And thatôs where the whole scene becomes so 

significant in terms of Bible prophecy, which predicts an invasion of Israel from her neighbours which will 

lead to a minority turning to Jesus Christ in repentance- and then, He will return. At no other time since the 

feet of the Lord Jesus were upon this earth has His return looked more imminent. Because there was no 

previous time in the last 2000 years when Israel existed as a nation and was surrounded by such well armed 

and capable enemies.  



The West clearly doesnôt know what to do about Syria. They canôt support the undemocratic  and abusive 

Assad regime. But the opposition is radically Islamic. If they support them, then they will make the same fool 

of themselves as they did when they backed, armed and trained the muhajedeen groups in Afghanistan 

against the USSR in the 1980s- and now those same groups have morphed into Al Qaeda and become the 

Westôs greatest enemies. Clearly, the Assad regime will not hold out much longer. But they will be replaced 

by Moslem extremists who clearly have an agenda to destroy Israel. And Syria has powerful weapons, 

located right on Israelôs northern border.  

One feature of the civil war is the bitter disparity between the various Islamic groups opposed to Assad. And 

the same is true in much of the Arab world. The only factor which can unite them is their joint hatred of Israel 

and desire to destroy her. The bitter disunity between the Arab factions is great indeed- tens of thousands of 

deaths in Syria bear witness to it. They are aware of their problem- and the classical resolution of such a 

situation is to focus upon an agreed external enemy and unite in a military endeavour based around religious 

and ideological principles that all factions are totally agreed upon. And there is indeed such a solution, right 

on their doorstep- an invasion of Israel.  

Al-Sham- Greater Syria 

The significance of whatôs happening in Syria is that this solution is becoming the more obvious. And further, 

there is much talk amongst the opposition groups about the concept of Al-Sham, the formation of a ógreater 

Syriaô, incorporating not only Syria but the territories formerly in the Assyrian empire- including Israel. This 

is not a new idea; it is one of the tenets of faith of the Syrian Social Nationalist Party (SSNP), who were the 

largest oppoǎƛǘƛƻƴ ǇŀǊǘȅ ǘƻ ǘƘŜ ǊǳƭƛƴƎ .ŀΩŀǘƘ ǇŀǊǘȅ ŜǾŜƴ ōŜŦƻǊŜ ǘƘŜ ŎǳǊǊŜƴǘ ŎƛǾƛƭ ǿŀǊ ōǊƻƪŜ ƻǳǘΦ The 

Wikipedia article about this party gives a good overview of their vision of a óGreater Syriaô. In continuity 

with this, one major body of factions fighting against Assad in Syria have given themselves the official title 

of   ϣЮмϹЮϜ ϣувыЂшϜ сТ ФϜϽЛЮϜ аϝЇЮϜм - ñThe Islamic state of Iraq and Greater Syriaò. Or to quote the aims of 

another group: ñOn the goal of Katǭbat al-MuhǕjirǭn the spokesman is quite frank: the defeat of the al-Assad 

regime and the establishment of an Islamic state in the Levant (Greater Syria; the medieval BilǕd as-ShǕm)ò 

[source: http://pietervanostaeyen.wordpress.com/category/syria/]. Further, ñOn January 31st 2013, Syrian 

Islamist groups announced they would unite in one single group; known as Harakat Ahrar al-Sham al-

Islamiyya (The Islamic Movement of Freemen of Greater Syria)ò [Source: 

http://pietervanostaeyen.wordpress.com/2013/02/02/ahrar-al-sham-the-greater-islamist-union-in-syria/]. 

From the same source we read: ñôWe thank Allah for the affection between the believers ...Here are your 

brothers from the Islamic Groups, who are fighting the criminal Nasiri ['Alawi] regime to overthrow and 

remove it from our beloved Levant and to form a Muslim society under Shariôa Law... [we] were united 

completely under the name of Harakat Ahrar al-Sham.[This organization] belongs to the same group in 

obedience to Allahôs order to the believers to unite and reject to be divided. As Allah says ñhold fast, all 

together, by the rope which Allah (stretches out for you) and be not divided among yourselvesò and ñobey 

Allah and His Messenger; and do not fall into dispute, lest ye lose heart and your power departò. Your 

brothers of Harakat Ahrar al-Sham al-Islamiyya want to announce to all the Muslims in Levant their unity. 

[They] give them the glad tiding (that will please them) and will establish the moral strength of the believersô. 

In its first audio address, Ahrar al-Sham stated its goal to replace the Assad regime with an Islamic state 

governed by the Shariôa".   

Al-Sham, óGreater Syriaô, óthe Levantô, refers to an area including Syria, Iraq, Israel and Lebanon. Hereôs 

how itôs envisaged: 

http://pietervanostaeyen.wordpress.com/category/syria/


 

This map is taken from Wikipedia, and as of April 2013 the comment is attached: ñAntun Saadeh's and the 

SSNP's vision of a unified "natural Syria", corresponding closely to the maximum extent of the Neo-Assyrian 

EmpireέΦ Notice in the declaration from Harakat Ahrar al-Sham the rhetoric of unity amongst the disparate, 

the religious appeal, and the intention to unite Iraq into this ógreater Syriaô. Syria and Assyria, despite their 

similarity as words, referred to different entities in Bible times. Syria was part of Assyria, but was then better 

known as Aram. But what is envisaged within the new Al-Sham is the creation of a latter day Assyria. 

Compare the map of the envisaged Al-Sham with this map of the Assyrian empire in Biblical times: 

 



Whatôs happening before our eyes is the preparation of a restored Biblical Assyria- even if the significance is 

lost to Western observers because they generally donôt know Arabic or appreciate the significance of the Al-

Sham rhetoric. 

Shaun Waterman in the Washington Times  of April 9 th 2013 in his article, “ Al-Nusra comments: "the 

Syrian extremist militia Jabhat al -Nusra admitted to being a branch force of al-Qaeda's coalition in Iraq –  

and has been all along! This was acknowledged by the Islamic State (not the Democratic  State) of Iraq early in 

April. No less a personage than the Emir of the Iraqi coalition group, Abu Bakr al -Hussayni al-Qurayshi al-

Baghdadi, issued an audio message avowing this heretofore hidden fact: “ It 's now time to declare in front of  

the people of the Levant and world that Jabhat al-Nusrah is but an extension of the Islamic State of Iraq and 

part of it ... Iraqi intelligence officials... [said] that the border between Iraq and Syria is not even a real thing" 

(Quoted in Harold Lafferty, Present Day Events April 2013).  

The Biblical Perspective 

Daniel 2 

Daniel chapter 2 contains an outline of the powers who were to dominate the people of Israel within the land 

of Israel. It begins with a head of gold (Babylon), then breast and arms of silver (Persia), thighs of brass 

(Greece), two legs of iron (the two halves of the Roman empire) and then feet part of iron, part of clay. Each 

part of the image corresponds in proportion to how long each empire dominated the land of Israel and the 

Jewish people- thus the legs were longest because the Romans dominated the land for longest. After AD70, 

the Jewish state ceased to be a nation. But now, it is once again, for the first time in nearly 2000 years. The 

final part of the image therefore represents a group of nations (perhaps divided into two groups, symbolized 

by the two feet) who will dominate Israel in the last days. A stone cut out of a mountain without hands 

(representing the Lord Jesus Christ) then hits the image on its feet, growing into a mountain which fills the 

earth. The interpretation is given, and it clearly refers to the second coming of Christ to destroy the kingdoms 

of men who have dominated His land and His people, and to establish Godôs Kingdom on earth: ñIn the days 

of those kings shall the God of heaven set up a kingdom which shall never be destroyed, nor shall its 

sovereignty be left to another people; it shall crush to powder and consume all these kingdoms, and it shall 

stand foreverò (Dan. 2:44).  

 

Arab Unity and Disunity  

Who, then, are these nations 

who were represented by 

the feet partly of iron and 

partly of clay? Some will be 

strong, others weak. ñThen 

you saw the feet and toes, 

part of pottersô clay, and 

part of iron, that shall be a 

divided kingdom; but there 

shall be in it of the strength 

of the iron, because you saw 

the iron mixed with miry 

clay. As the toes of the feet 



were part of iron, and part of clay, so the kingdom shall be partly strong, and partly broken. Whereas you saw 

the iron mixed with miry clay, they shall mingle themselves with the seed of men; but they shall not cling to 

one another, even as iron does not mingle with clayò (Dan. 2:41-43). One only has to look at the various 

groups currently fighting Assad in Syria to see how deeply divided is the Islamist group. Most of the names 

of the factions would be unfamiliar to Western readers, but the following at least are almost general 

knowledge to any who read Middle East news: 

Palestine Liberation Front 

Palestinian Islamic Jihad 

The Muslim Brotherhood 

Hamas 

Hezbollah 

Democratic Front for the Liberation of Palestine 

Fatah 

Al Aqsa Martyrs Brigades 

Abu Nidal 



 

The situation in Syria could actually lead to a fragmentation of the country into a group of smaller 

states, all united under the Al-Sham concept and a desire to drive Jews out of Israel. The same is true 

for Iraq and other Moslem states bordering Israel. Writing on the Al Jazeera website in May 2013, 

Murtaza Hussain wrote a penetrating article "Iraq, Syria and the death of the modern Middle East" 

(at http://www.aljazeera.com/indepth/opinion/2013/05/2013567200437919.html ). The following 

sounds exactly like the ten toes of Daniel's image, formed out of larger powers but now weak and 

yet united against Israel: 

 

"The countries of Syria and Iraq, formerly unified Arab states formed after the defeat of their former 

Ottoman rulers, exist today only in name. In their place what appears most likely to come into 

existence -  

after the bloodshed subsides - are small, ethnically and religiously homogenous statelets: weak and 

easily manipulated, where their progenitors at their peaks were robustly independent powers". 

We of course are reading the Bible through translation. But take a closer look at the original Hebrew 

and Chaldee translated ñthey shall mingle themselvesò (Dan. 2:43). They were to be a mingled 

people- and thatôs exactly who Syria and the nations of óGreater Syriaô are. The original word 

translated ómingleô is arab. One easy way to check that is to use an online concordance to poke under 

the surface of Dan. 2:43. And you will see it- Strongôs number H6151. Arab. Surely there is a 

reference here to the Arab peoples! Hereôs what you see in Strongôs concordance: 

 

H6151  

ѭ҄Ѿ 

ɜaΤrab 

ar -ab' 

(Chaldee); corresponding to H6148; to commingle: - mingle (self), mix.  

The ófeet and toesô section of the image is proportionally not a very long part of the body. The 

domination of Israel by this group will not be for long- perhaps the three and a half year period which 

occurs in several latter day prophecies.  

Psalm 83 

The way the Islamists will seek to bind together their divided state is made clear in Psalm 83, where 

we have ten Arab nations, mostly in Al-Sham, Greater Syria, who unite themselves with a common 

aim of capturing the holy places in Jerusalem and blotting out the name of Israel:  

ñThey conspire with cunning against Your people, they plot against Your cherished ones. Come, they 

say, and letôs destroy them as a nation, that the name of Israel may be remembered no more.  For they 

have conspired together with one mind, they form an alliance against You. The tents of Edom and the 

Ishmaelites; Moab, and the Hagrites; Gebal, Ammon, and Amalek; Philistia with the inhabitants of 

Tyre; Assyria also is joined with themò (Ps. 83:3-8). Note that óPhilistineô and óPalestinianô are the 

same wordé  

http://www.aljazeera.com/indepth/opinion/2013/05/2013567200437919.html


This óconspiring together with one mindô and óforming an allianceô is exactly what we see coming out 

of the uniting of the disparate Islamist factions in Syria and elsewhere. ñForm an allianceò translates a 

Hebrew phrase more commonly translated óto cut a covenantô (Ps. 83:5). The Palestinian Covenant 

unites these groups, and that covenant emphasizes the aim of overrunning Israel. Psalm 83 mentions 

ten nations- perhaps corresponding with the ten toes of Danielôs image, and the ten horns on the beast 

which will dominate Godôs people in the last days (Daniel 7, Revelation 13). Joel 3:9 is another 

prophecy of the invasion which happens just before Christôs return, and it speaks of how the invaders 

will make a óproclamationô to ñsanctify warò- a jihad, a holy war. And that is exactly the rhetoric of 

the groups now calling for Islamist unity based around a jihad against Israel in order to establish Al-

Sham. 

Syria, then known as Aram, frequently invaded Israel in Bible times. The invasions under the Syrian 

king Rezin were a result of 'taking evil counsel against' Israel (Is. 7:5), just as Assyria and her Arab 

supporters are to do in Ps. 83:3: "They have taken crafty counsel against Your peopleò. The double 

emphasis on "Damascus" as being the nerve centre of Rezin's operations (Is. 7:8), may also be 

significant in that this very city is now a centre for Arab terrorism against Israel. 

Iôve written more about Psalm 83and the Palestinian Covenant in Unrest In The Arab World: The 

Perspective of Biblical Prophecy [an appendix to chapter 8 of The Last Days]; and in the same book, 

Digression 7: The Palestinian Movement In Bible Prophecy. You can get a free PDF from 

www.heaster.org/ld.pdf .  

Ezekiel 38 

 Ezekiel 37 and 38 predict that when the Jews have returned to their land, then there will be a ten 

nation invasion by a group of surrounding nations, headed up by óGogô- which is to be destroyed by 

the direct intervention of God to establish His Kingdom. This invasion is to be after the Jews have 

returned to their land, and will begin with an incursion onto ñthe mountains of Israelò- which are 

bordering Syria, the Golan heights: 

ñIn the latter years you shall come into the land that is brought back from the sword, that is gathered 

out of many peoples, on the mountains of Israel, which have been a continual waste; but it is brought 

forth out of the nationsò (Ez. 38:8). 

Only since 1948 and the uprise of serious Arab powers around Israel could this prophecy come true. 

All weôre waiting for is the Arab confederacy to push into the Golan Heights. And we could view the 

news on the internet or turn on the telly- and find itôs happening. Any moment now. And the next step 

will be the actual return of Christ to earth. 

 Al-Sham- A Reborn Assyria 

Zechariah 9 is clearly a prophecy of the return of Christ to earth and the establishment of His 

Kingdom (see Zech. 9:1,9-11 especially). But this worldwide Kingdom will be established after 

judgments are executed upon Damascus, Hamath, Tyre, Sidon, Ashkelon, Ekron, Ashdod and Gaza- a 

collection of peoples likened to a beast with a mouth and teeth which have enclosed Israel (9:7). 

These areas are geographically exactly where the 'greater Syria' is envisaged as being. They surround 

present day Israel, from the Gaza Strip to Lebanon. And they are likened to some latter day beast 

descending upon Israel, which must be destroyed before God's Kingdom can be established. This 

encourages us to see the beast of Daniel and Revelation as referring in its final form to Israelôs 

Islamist neighbours who now surround her. Is. 9:12 uses óbeastô imagery when it speaks of the 

http://www.heaster.org/ld.pdf


Syrians and Philistines [same word as óPalestiniansô] as being the mouth of a huge beast, closing 

around Israel:  "The Syrians before, and the Philistines behind;  and they shall devour Israel with open 

mouth". This image of an Arab beast devouring Israel is repeated in Joel 1:6 concerning the later 

Assyrian invader.  

The great invasions of Israel by the Assyrians are prototypes of the latter day invasion. Micah 5 is 

specific that the Lord Jesus will appear to save Israel when "the Assyrian" invades them in the last 

days. Balaam's prophecy about Israel's final destiny speaks of how finally both Assyria and Eber ['the 

other side', a similar meaning as the words 'Syria' and 'Aram' in Hebrew, and effectively referring to 

Syria] will be judged for their abuse of Israel in the last days. They are mentioned together because 

they will be operating together- and now we see that they actually are coming together (Num. 24:24). 

Whilst we must remember that Syria and Assyria were historically different, the current talk of a 

óGreater Syriaô and óThe Islamic state of Iraq and Greater Syriaô is nothing less than Biblical 

óAssyriaô born again. Assyria invaded Israel in waves, initially just attacking the Northern part of 

Israel (2 Kings 15:29), commented upon in Is. 9:1 as a 'light affliction' compared to the fury of the 

main invasion. And it is the northern part of Israel which borders with modern day Syria. This is 

where any land invasion from Syria would naturally begin.  

At least four waves of Assyrian invasions are recorded: 

- under Menahem (2 Kings 15:19) - bought off 

- under Pekah (2 Kings 15:29) - northern Israel affected 

- under Hoshea (2 Kings 17:3) - Israel carried captive 

- under Hezekiah (2 Kings 18:9) - took fenced cities of Judah and destroyed by Godôs direct 

intervention.  

The gap between the third and fourth invasions was around six months. The third invasion took three 

years: "Then the king of Assyria came up throughout all the land, and went up to Samaria, and 

besieged it three years" (2 Kings 17:5). This three-year period of domination followed by six months 

rings bells with the three and a half years of the (latter-day?) Elijah ministry, and the same period 

spoken of in the 1,260 days, the 42 months and " a time, times, and an half" (Dan. 7:25; 12:7; Rev. 

11:2,3;  12:6). 

 

The final Assyrian invasion is the seedbed from which the language of Gog in Ezekiel 38 is taken. 

Look up these Bible passages at your leisure: 

 

Ezekiel 38 / Gog Assyria (Isaiah) 

:4 37:29 

:7 8:7 

:8 8:8 

:9 28:2; 8:9,21; the Assyrian ñstrong 

oneò of Is. 28:2 is the óGogô 

figure 

:11 37:24 

:12 10:6 

:19 30:27 

:22 29:6 RV; 30:30 

:19,20 29:6; 30:25 

39:10 33:1 

 



The Assyrian is to be ñbroken in piecesò (Is. 30:31 RV), just as the whole image of Daniel 2 is to be. 

That image symbolizes a latter day confederacy of nations under the leadership of Babylon / Assyria, 

which will dominate the land / earth of Israel in the last days. 

And so I repeat my basic point: The historical Assyrian invasions of Israel form the prototypes of the 

latter day invasions which the Bible prophesies, and which will immediately precipitate the return of 

Christ to the earth. The re-formation of óAssyriaô which is being called for by the groups coming to 

power in Syria today, along with the clear demand for a jihad to destroy Israel and Islamize Palestine, 

means that the Bible prophecies of the last days are being fulfilled before our eyes. It would seem that 

the return of Christ will be soon. Jerusalem is truly ñcompassed with armiesò, exactly as the Lord 

Jesus said it would be just prior to His return in glory has this in mind when He predicted that 

Jerusalem would again be like this in the last days:  

ñBut when you see Jerusalem surrounded by armies, then know that her desolation is at hand... For 

these are days of vengeance, that all things which are written may be fulfilled... Jerusalem shall be 

trodden under foot by the Gentiles, until the times of the Gentiles [three and a half years of Gentile 

domination?] be fulfilled... And then shall they see the Son of Man coming in a cloud, with power and 

great glory. But when these things begin to happen, look up, lift up your heads, because your 

redemption draws nearò (Lk. 21:20-28). 

For most of the last 2000 years, Jerusalem has been surrounded by Bedouin tribes- not nations with 

armies and oil wealth behind them. Only in our times has the whole jigsaw started to come together. 

The Faithful Remnant 

Isaiah opens his prophecy by stating that once all Israel has fallen to the Assyrian invaders, only 

Jerusalem will be left- and will only be saved because of a "remnant" within the city (Is. 1:7-9). But 

the rest of Isaiah chapter 1 goes on to state that Jerusalem as a whole is as sinful and far from the true 

God as the rest of Judah. The size of this faithful remnant may have been very small indeed. They 

were " I (Isaiah) and the children (prophets - Is. 8:16) whom the Lord has given me" (Is. 8:18); and 

this is quoted in Heb. 2:13 as referring to Christian believers. That small group centered around Isaiah 

perhaps point forward to a small remnant of faithful Jewish believers in Jerusalem, for whose sake the 

whole race is not destroyed completely. And it seems that this part of the latter day jigsaw is already 

in place, thanks to a number of baptisms there recently.  

Opportunistic Interpretation?  

I canôt stand opportunistic interpretations of Bible prophecy. What I mean by that is the forcing of 

Bible verses to somehow have relevance to any current event. I was guilty of this myself. Hereôs a 

photograph of me 30 years ago standing up in Londonôs Hyde Park and dogmatically declaring that 

Bible prophecy required a Soviet invasion of Israel, and that Christôs return was óimminentô. That 

means, any time right now. And that Godôs ñmore sure word of prophecyò would absolutely make all 

this come about. Right then, in 1983. I was wrong. Get it- I was wrong.  

I have spent most of the subsequent 30 years living in the former Soviet Union, speaking Russian and 

having Russian speaking believers as my closest friends. As I sit here in 2013 in my apartment in 

Riga, Latvia, I can overhear my daughter speaking Russian as she watches a Russian movie. I was 

wrong. The USSR collapsed in 1991. Christ didnôt return in 1984. So, am I just having another crack? 

Maybe in a sense, yes. And I might be wrong again. I was wrong then and I might be wrong again. I 

am no prophet nor did I ever claim to be one. But from the late 1980s I shifted my attention from 

Russia and the West to the land promised to Abraham [from the Nile to the Euphrates], which is the 



focus of Bible prophecy. That is not to say that Russia, Europe, the Catholic church and the West 

generally have no role to play, but I do not think it is the leading role. I expressed the bulk of my 

thinking as presented in this article in a book, The Last Days, published in 1992 and still in print. You 

can get a free PDF of it from 

www.heaster.org/ld.pdf . I mention this 

personal perspective because the crisis in 

Syria and the Arab Spring revolutions arenôt 

being just forced into the mould and 

requirements of some Bible prophecies 

which I had a look at just last week. The 

overall picture of Bible prophecy requires 

the creation of an entity like Al-Sham and a 

focus of the Arab peoples upon overrunning 

Israel and establishing an Islamic state there- 

just prior to Christôs return. And all seems 

going to plan. Iôm excited about this, and 

thatôs why Iôve been bold enough to share 

my thoughts with you. 

 

A Personal Appeal 

ñHe that shall come, will comeò (Heb. 10:37). Whether I am right or wrong in my take on Bible 

prophecy. Effectively, Christôs return is only so far away as our death. And that could be any moment. 

And so my appeal to you is to believe in the Lord Jesus Christ who shall return- and soon, relatively 

speaking. Give your brief, fragile life to Him by identifying with His death and resurrection by 

baptism into Him. Become one of the true children of Abraham by baptism (Gal. 3:27-29), and rejoice 

with me in sure hope of resurrection and eternal inheritance of the land in Godôs eternal Kingdom. 

About that there is no doubt. That much is sure. Matching geopolitics with Bible prophecy is one 

thing. Maybe I got it wrong about Syria, just as I got it wrong about Russia. But in the bigger picture 

that is neither here nor there. What is sure and certain is that the Lord Jesus Christ lived, died for you, 

2000 years ago, on a day in April, on a Friday afternoon, on a hill just outside Jerusalem. And three 

days later, He rose again, is now in Heaven, and shall surely return to establish Godôs Kingdom upon 

earth. And you really, really can connect with Him now and live with Him eternally then. Please give 

yourself no rest until your future is assured. Get a free Bible from us, and / or the free book Bible 

Basics which explains the Bibleôs message and prepares you for baptism into Him: 

http://www.heaster.org/ld.pdf


www.n-e-v.info   

www.biblebasicsonline.com  

Or write: Carelinks 

Ministries, PO Box 152, 

Menai NSW 2234 

AUSTRALIA  

Duncan Heaster 

Email us for more 

information: 

info@carelinks.net  or email 

Duncan directly at 

dh@heaster.org  

APPENDIX: Some 

Speculative 

Suggestions 

Accept Islam! 

Initially, the Assyrians 

demanded that Israel pay 

them tribute and accepted 

their religion. One could 

well imagine 'Assyria' of the 

last days stipulating Israel's 

acceptance of Islam as a 

condition for military help 

and mercy. God was Israel's father (Jer. 3:19: 31:9; Mal. 1:6;  2:10) and master (Mal. 1:6;  Deut. 

32:36);  both these concepts were well understood by Israel.   For king Ahaz to say to Tiglath-Pileser, 

"I am thy servant and thy son" (2 Kings 16:7) was therefore a conscious rejection of Yahweh as 

Master and Father.   For this reason Isaiah, prophesying in this period, stresses the fact that God 

claims Israel as His servant (e.g. Is. 44:1,2,21).   The historical account sadly records how not only 

Ahaz but Hoshea (2 Kings 17:3) and Jehoiakim (2 Kings 24:1) also became 'servants' of their Arab 

dominators - doubtless thinking that they could serve two masters.  Note in passing how 'Islam' is a 

call to 'submit'. This conscious rejection of Yahweh worship is further shown by Ahaz cutting off "the 

borders of the bases" of the laver (2 Kings 16:17), i.e. the cherubic faces which were on the 

wheels. These would have been a distinctive part of Yahweh worship. 2 Kings 16:10,11 records how 

after meeting Tiglath-pileser at Damascus, Ahaz ordered a replica altar to one which he had seen 

there. Ez. 23:7 confirms that Judah were forced to accept Assyria's religion: " She committed her 

whoredoms with... the chosen men of Assyria (i.e. the Assyrian diplomats with whom Ahaz's 

messengers negotiated)... with all their idols she defiled herself". 

During the final invasion, the Assyrian commander Rabshakeh demanded: "Make an agreement with 

me... and then eat ye every man of his own vine, and every one of his fig tree... until I come and take 

you away to a land like your own land, a land of corn and wine, a land of bread and vineyards, a land 

of oil olive and of honey" (2 Kings 18:31-32).   The repetition of the word "land" and the evident 
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allusions to the description of the promised land Israel would have if they were faithful (e.g. Deut. 

8:7,8), show that Rabshakeh was offering the Jews a fake kingdom of God.   The reference to each 

man eating his own vine and fig tree is alluding to Mic. 4:4, a prophecy which was uttered during this 

period, and doubtless repeated by the prophets within Jerusalem: "They shall sit every man under his 

vine and... fig tree". These conscious allusions by Rabshakeh again show that there was a strong 

religious element in his reasoning - as if to say, "Make a deal with us, and we can offer you something 

better than the kingdom your prophets tell you will soon come and is worth suffering for".  The 

Islamist demand of the last days may run along similar lines: "Become Muslims, and then you will be 

the real children of Abraham and have hope of being in a real paradise". The language of vines, oil, 

corn, honey etc. are prominent in the Islamic concept of 'paradise', their equivalent to the Kingdom of 

God. 

Three Groups 

 

The Assyrian army was split up under three leaders, Tartan, Rabsaris and Rabshakeh.  These names 

all have religious meanings, just as do the names of the leaders of the various Islamic brigades today- 

e.g. "Tartan" is related to the Assyrian god Tartak (2 Kings 17:31). The subdivision of the Arab 

invader into three groups, as in the original Assyrian battle plan, may also be thus foreseen in the last 

days, seeing that some previous Arab invasions may have had this feature too: 

-  "The spoilers of the Philistines (raided Israel) in three companies" (1 Sam. 13:17). 

-  The Israelites fought their Ammonite enemies "in three companies", perhaps because there were 

three groups of Ammonites (1 Sam. 11:11). 

-  The account of Gideon's victory over Midian, a clear type of the latter-day Arab destruction, has a 

triple emphasis on Israel attacking them in "three companies" (Jud. 7:16,20,22) - perhaps for the same 

reason. 

-  The "great city" of Babylon/Assyria will be "divided into three parts" for its destruction (Rev. 

16:19). 

-  The Chaldeans (Babylonians/Assyrians) attacked Job, symbolic of faithless Israel, in  three bands 

(Job 1:17) 

-  Is there some reference to this in the enigmatic three frog like spirits of Rev. 16? 

-  Rev. 9:14-18 describes how in the last days, 200,000,000 horsemen came from the Euphrates (i.e. 

Babylon/Assyria), using "fire and smoke and brimstone" to punish God's apostate people just before 

Christ returns. "By these three was the third part of men killed" might suggest that this invading army 

has three aspects to its work.   The huge number of horsemen must allude to the "great company" of 

horsemen of Ez. 38:4, which we have shown to be rooted in the Assyrian invasion.  The 200,000,000 

horsemen of Rev. 9:16 may correspond to the fact that the strength of the Assyrian army which came 

against Jerusalem is claimed in some inscriptions to have been 200,000 men.  

 

The Koran has interpretations attached to it called the Hadith, written by various Imams [Molem 

pastors and teachers]. One of them is most significant in our context: ñAbdulla Ibn Hawala, the 
Messenger бЯЂм йуЯК  пЯЊ ǎŀƛŘΥ ά¸ƻǳ ǿƛƭƭ ōŜ ǎǇƭƛǘ ǳǇ ƛƴǘƻ ƎǊƻǳǇǎ ƻŦ ŀǊƳƛŜǎΦ !ƴ ŀǊƳȅ ǿƛƭƭ ōŜ ƛƴ !ƭ-
ǎƘŀŀƳΣ ŀƴ ŀǊƳȅ ƛƴ LǊŀǉΣ ŀƴŘ ŀƴ ŀǊƳȅ ƛƴ ¸ŜƳŜƴέΦ IŜǊŜ ǿŜ ƘŀǾŜ ƛǘ- three groups of armies coming 
against Israel, one of them being from A-Sham! This teaching is now being appropriated by the 
Islamist factions who are coming to power in Syria- just search for these sentences on the internet 
ŀƴŘ ȅƻǳΩƭƭ ǎŜŜ Ƙƻǿ ŎƻƳƳƻƴ ǘƘŜȅ ƴƻǿ ŀǊŜΗ 

 

 

 

 

The Burden of Damascus 

 

 



ñThe burden of Damascus. Behold, Damascus is taken away from being a city, and it shall be a 

ruinous heapò (Is. 17:1). As has often pointed out, there is no time in previous history when Damascus 

was completely destroyed and became a pile and a heap- in fact, it is the worldôs most lengthily 

inhabited city. The verse is in the Isaiah context of warning Judah not to trust in Damascus- so it may 

mean that effectively Damascus would be as nothing for Judah and would not save them from the 

Assyrian threat. However, the verse has a more comfortable interpretation if we look for a literal 

fulfillment. And now for the first time in history, this verse has the possibility of a literal fulfillment at 

the touch of a few buttons. For Israel have made it clear that in the event of a nuclear attack upon 

them, they will take out Damascus with their nuclear weapons. 

In the prophecy of latter day invasion by Gog in Ezekiel 38, Syria isnôt mentioned. It could be that by 

the time of that invasion, Syria in the sense of Damascus has been taken out by Israel and is therefore 

not a player in the very last invasion. 

 

CHAPTER  9:  THE  BABYLONIAN   INVASIONS 

9-1 The Babylonian Invasion Of Judah 

As with the Assyrian invasions, there were several waves of Babylonian attacks 
against Israel, culminating in the capture and sacking of Jerusalem.    We have 
earlier explained how Assyria and Babylon typify the same Arab aggressor of the 
last days, although the details of their invasions and judgment in the past serve to 
highlight different features of the same last days scenario. The Babylonian invasion 
led eventually to a spiritual revival among Israel , the production of the good figs 
of Jer. 24:5 (Jehoiachin would be a personal example of this, 2 Kings 25:27 -30; he 
repented after 38 years  in Babylon, cp. the period of time Israel were in the 
wilderness). And so too in the future: " I will also leave in the midst of thee (as a 
result of the Babylonian invasion) an afflicted and poor people, and they shall trust 
in the name of the Lord. The remnant of Israel shall not do iniquity..." 
(Zeph.3:12,13). As the Babylonian tribulation made the spiritually weak get weaker 
and the potentially strong get stronger (Jer. 24:3), so the final Babylon -led 
holocaust of Israel, natural and spiritual, will ha ve the same effect.  

The Assyrian typology points forward to the destruction of the Arab invaders in the 
Jerusalem area, as a result of God's direct intervention through the second 
coming.   Their destruction will be associated with severe in -fighting among 
themselves.   The information given concerning Babylon fills in what the Assyrian 
typology omits - the actual capture of Jerusalem, the means by which the latter -
day 'Assyria/Babylon' is destroyed by the smaller Arab powers who are confederate 
with them i n their invasion of Israel, and especially details concerning the 
destruction of Babylon/Assyria in their homeland, as opposed to their military 
destruction which the Sennacherib typology explains.  

As a prelude to the Babylonian taking of Jerusalem, there was a three-year period 
of servitude to Nebuchadnezzar, during which " the Lord sent against him 
(Jehoiakim) bands of the Chaldees, and bands of the Syrians, and bands of the 
Moabites, and bands of the children of Ammon...against Judah to destroy it" (2 



Kings 24:1,2).   This corresponds exactly with all the other indications that there 
will be an extended period of Arab raiding and desolation of Israel (for 3.5 years?), 
culminating in the final, organized invasion of the land by 'Babylon' and her smaller 
Arab allies in order to take Jerusalem.  

The Hebrew for " bands" here is elsewhere translated " troops of robbers" , showing 
the lack of large scale organization during the desolation period, and the big 
motivation of taking the spoil of a once prosperous Isr ael. It should be noted that 
historical evidence indicates that Babylon was greatly increasing in power at this 
time; as the future Arab invasions will be associated with a revival of 'Babylon' too. 
Jer. 48:47 NIV speaks of the revival of Moab's fortunes i n the lkast days. And Jer. 
6:22 speaks more specifically of Babylon's revival: " A great people shall be raised 
from the sides of the earth" . " The sides of the earth" (land) may speak of Arab 
troops and weaponry being amassed on the borders of Israel, or  perhaps along the 
original boundaries of the land promised to Abraham, just prior to the final 
invasions. It is not difficult to see this happening today. The nations round about 
Israel are those which are the primary concern of Bible prophecy: òThe Lord hath 
commanded concerning Jacob, that they that are round about him shall be his 
adversariesó (Lam. 1:17 RV).  

The raids led to a concentration of the population in Jerusalem (Jer. 35:11), as it 
may do in the last days.    The continual emphasis on Jerusalem being besieged 
would have a latter -day relevance if the Israelis create some form of defence 
barrage around Jerusalem - possibly in the form of 'walls' built from some hi -tech 
defensive material.    The language of 'gathering' of all nations against Jerus alem in 
particular in the last days (Zech. 14:2) would then slot into place.  

Jehoiakim had " filled Jerusalem with innocent blood" (2 Kings 24:4), which, in 
addition to human sacrifices, may also refer to the result of some kind of civil war 
or ruthless 'purging' of the population, especially the righteous remnant, as 
occurred within besieged Jerusalem during the lead up to its A.D. 70 destruction.    
There are plenty of similar indications that a spirit of partisanship will plague 
latter -day Israel, both na tural and spiritual, in their greatest time of need for 
united supplication towards their God. Judah was also plagued by false prophets at 
the time: Jeremiah and the true prophets had to work in competition with 
Hananiah and the false prophets, who replica ted his signs and just slightly changed 
God's word, teaching that there was peace and safety in the ecclesia, and that God 
was actually pleased with His people (Jer. 28:3). This fis in to the scenario 
presented in Section 2, whereby in the last days there are true and false prophets 
in competition with each other within the ecclesia, at the time of Babylon's final 
persecution of Israel, natural and spiritual.  

The records stress how extremely wicked the last few kings of Judah were before 
the final sacking of Jerusalem (2 Kings 24:19;  2 Chron. 36:8).    This verdict 
appears to have been on account of their zealous dedication to the idols of 
Babylon and the surrounding nations (Eze. 16:29; 23:15-17).   The only explanation 
for this (bearing in mind that these  were the very nations who were oppressing 
them) would seem to be that they hoped they could placate their enemies by 
religious association with them.    Likewise the grievous sin of faithless Israel in 



their very last days may be in their willingness to ac cept the Islamic beliefs of 
their Arab attackers.  

We are pointedly reminded that just prior to this final invasion of Jerusalem, 
Babylon had been at war with Egypt (2 Kings 24:7;   Jer. 46:2,13).    There are many 
prophecies in Jeremiah and Ezekiel of Babylon being at war with the Arab nations 
who supported her in the attack on Jerusalem, e.g. concerning Ammon (Eze. 
21:20) and Tyre (Eze. 26:7).    Ammon is mentioned as escaping out of the hand of 
the king of the North during his invasion of Israel and Jerusale m (Dan. 11:41).   This 
again shows that there will be much inter -Arab conflict both before and during 
Israel's prolonged desolation period. " The sea and the waves roaring" at the time 
of Israel's final suffering (Lk. 21:25) is a figure taken from Jer. 49:2 3 concerning 
the Arab nations around Israel being like the troubled sea in their fighting with 
each other. However, the outstanding inter -Arab conflicts will be temporarily 
forgotten in the last days to concentrate on a combined push against Jerusalem.    
But once this is captured, the old rivalries will suddenly violently surface, which is 
how God will destroy the invaders and save the righteous remnant who are still 
barely alive in the sewers and basements of Jerusalem.  

Israel are described as doing " that  which was evil in the eyes of the Lord" (Jer. 
52:2), alluding to the language of the book of Judges concerning Israel doing just 
that, and which led to Arab invasions.     

The actual invasion is described in terms which are so reminiscent of the 
Sennacherib scenario that it is just possible that Nebuchadnezzar consciously 
modelled his campaign upon this, with the implication, 'And this time we'll succeed 
in taking Jerusalem!' The various points of contact which we have highlighted 
between those previous inv asions, which typify the extended period of victorious 
Arab harassment of Israel and those which underlie the final attack on Jerusalem, 
serve to suggest that this may be an attitude seen in the latter -day Arab onslaught, 
too.    The following are a selecti on of similarities between Nebuchadnezzar's 
attack and Sennacherib's:- 

-  " The servants (military commanders) of Nebuchadnezzar...came up against 
Jerusalem, and the city was besieged" (2 Kings 24:10).    " The king of Assyria sent 
Tartan and Rabsaris and Rabshakeh...with a great host against Jerusalem (2 Kings 
18:17).  

-  Rabshakeh being Sennacherib's right-hand man in the field is perhaps echoed by 
the relationship between Nebuchadnezzar and " Nebuzar -adan the captain of the 
guard" (Jer. 52:12).  

-  " Nebuchadnezzar king of Babylon came, he, and all his host, against Jerusalem" 
(2 Kings 25:1) shows the tremendous personality cult which he enjoyed.    The 
personal rage of Sennacherib against Jerusalem is also spotlighted (2 Kings 
19:27,28).    This clear distinc tion between the king of Babylon/Assyria and their 
people leads us to look for a single, charismatic Arab leader who will lead latter -
day Babylon.   The mass charisma of leaders like Ayatollah Khomeini and Saddam 
Hussein (the latter actually claimed to be the embodiment of Nebuchadnezzar) 
indicates that even in human political terms the uprise of such a leader is quite 



likely.    The " king of fierce countenance" (Dan. 8:23), " the king of the north" 
(Dan. 11:40), 'the chief prince' (Eze. 38:2 R.V. mg.), all  speak of one specific 
personal leader who will lead the Arab powers against Israel.    This enables more 
sense to be made of the New Testament references to a personal anti -Christ who 
will arise in the last days, a " man of sin" (2 Thess. 2:3) based upon G oliath, whom 
we have shown to be a personal embodiment of Israel's latter -day Arab enemies.   
Another prototype of this person is the Arab Tobiah, who intermarried with God's 
people (Neh. 3:1), and dwelt within the temple of God, putting Israel to financia l 
tribute (Neh. 13:4,5).  

Nebuchadnezzar's success against Jerusalem was primarily due to the severe 
famine which crippled the city (2 Kings 25:3).    The phrasing of this shows how 
people from the whole land of Israel had crowded into Jerusalem, thus 
exacerbating the problem:   " The famine prevailed in the city , and there was no 
bread for the people of the  land" . The typology of the invasions recorded in 
Judges teaches that the Arab incursions during the period of prolonged 
downtreading will have consciousl y aimed to destroy the agriculture and even the 
physical structure of the land of Israel.    Deut. 28 and Lev. 26, which we have 
earlier shown to have an application to the latter -day curses upon Israel, 
emphasize this curse of famine and its related proble ms of disease and death. This 
is exactly the language of the  

seal, trumpet and vial judgments of Rev. 6,9 and 16, largely falling upon the 
earth/land of Israel.     

Our Lord's prophecy of famines at the time of the end had its primary fulfilment in 
the land of Israel around A.D. 70 - and its secondary reference is fundamentally to 
the land of Israel too (Luke 21:11), although this does not rule out this prophecy's 
partial reference to famines in the surrounding world also.  

The invasion of Babylon was and will be " against this land, and against the 
inhabitants thereof" (Jer. 25:9), implying that there is a specific destruction of the 
land physically as well as of the people.     The great emphasis upon the physical 
desolation of Babylon and its barrenness which came as the punishment for the 
invasion, must stand directly related to how Babylon received and will receive 
judgment in the same form which it gave Israel (Jer. 25:12 etc.).    We have 
previously shown this to be a very consistent principle.    Rev. 18:8 is specific that 
latter -day Babylon will be punished with famine.    The Philistines, clearly typical 
of Israel's present Arab neighbours, will also die from severe famine in the last 
days (Isa. 14:30).   This may well be due to the weaponry used to in flict this upon 
Israel  being used by the Arabs against themselves.   Babylon's famine coming " in 
one day" (Rev. 18:8) would suggest something along these lines - how else can a 
famine be suddenly created in a day?  

It should be noted that famines brought the prodigal son back to the father in 
repentance (Luke 15:14).    Closer study of this parable reveals its relevance to the 
return of apostate Israel in the last days.  

" The city was broken up" (2 Kings 25:4) uses a word which literally means 'to tear 
into  two'.     The mind flies to Zech. 14:2, " The city shall be taken...and half of the 



city shall go forth into captivity" in the last days.    This could mean that the city 
will be physically divided during the house -to-house fighting, e.g. along the 
present Jew/Arab divide.    The present Arab population within Israel will obviously 
play a part in the period of domination and final invasion.    It could be speculated 
that the Arab tribes which Israel failed to drive out remained in the land, and rose 
up against Israel during the Babylonian and Assyrian invasions. 

" And they slew the sons of Zedekiah before his eyes, and put out the eyes of 
Zedekiah, and bound him with fetters... and carried him to Babylon" , along with 
his ministers (2 Kings 25:7,18-20).   Given the present Arab desire to replicate 
Nebuchadnezzar, it is quite possible that they may subject the Israeli Prime 
Minister and his Cabinet to a like public humiliation.    The removal of all the 
instruments of Yahweh-worship to Babylon (2 Kings 25:13-17) may find its echo in 
the tokenistic removal   of Judaica from looted synagogues by the latter -day Arab 
invaders.    

Despite all this tribulation, Jeremiah chapters 40 and 41 make it clear that there 
were significant numbers of Jewish forces still at large th roughout the land, 
operating a guerilla warfare against the Babylonians whilst also engaging in vicious 
civil war with their own people.    This corroborates the earlier evidence we have 
seen for believing that faithless Israel will, in the latter days, be engaged in bitter 
feuding right until their destruction, after the pattern of A.D. 70.  

We have also seen that a spirit of unity develops amongst the righteous remnant 
due to their application to God's word spoken by the Elijah ministry (Mal. 4:6), 
their un ited repentance, and combined yearning for God's salvation through the 
second coming.  Spiritual Israel may go through a like process.  

There is considerable emphasis in the record upon the use of fire in Jerusalem's 
destruction - e.g. 2 Kings 25:9:  " He burnt the house of the Lord, and the king's 
house, and all the houses of Jerusalem...burnt he with fire" (cp. Lam. 2:3,4; 
4:11).    Thus Eze. 24:3 likens the Babylonian invasion to a fire around the boiling 
pot of Jerusalem.  

Unlike at that time, the fire of the future invasion will be one of spiritual purging 
as well as of destruction (Zech. 13:9), again showing how the future 'Babylon' 
invasion will lead to a true faith in the remnant of Israel, whilst 'burning up' all 
who refuse to have faith.    Again we see a picture of the Arabs killing the Jews 
until the only ones left alive are the righteous remnant.    It is then that God 
intervenes.  

Joel also emphasizes the use of fire, both in the prolonged desolation period of the 
land (Joel 1:19,20) and in the final  push against Jerusalem (Joel 2:3,5).    There is 
good reason to think that Joel has primary reference to both the Babylonian and 
Assyrian invasions. Joel's description of the invaders as locusts is similar to 
Jer.10:22 speaking of the Babylonians as " a great commotion (the Hebrew root 
means 'to spring as a locust') out of the north country" . The use of fire mentioned 
by Joel to physically destroy the land and parts of Jerusalem, is markedly 
suggestive of the use of incendiary bombing and/or local scale nu clear weapons.   
Lam. 4:19 likens Israel during the Babylonian invasion to small animals being 



attacked from the air by huge birds of prey ( cp. helicopter gunships and aircraft -
launched bombs and missiles?):  " Our persecutors are swifter than the eagles of 
the heaven:   they pursued us upon the mountains, they laid wait for us in the 
wilderness" . 

The Remnant  

The first Babylonian attack on Jerusalem resulted in only " the poor" being left, 
most of the others being taken captive to Babylon.    After its final sacking, only 
the very poor were left behind (2 Kings 24:15 cp. 25:11,12).    These poor of the 
poor who remained were symbolic of the righteous remnant who will remain in 
Jerusalem after the latter -day Arab invasion.   It may be that they are drawn 
largely from the ranks of the present Israeli working -class.   The digression 
concerning the Rechabites in Jer. 35 may also serve to show that there was a 
righteous remnant in Israel in Nebuchadnezzar's time, as there was in 
Sennacherib's.   In the run up t o the final fall of Jerusalem, Jeremiah was present 
within the city, speaking forth God's word to Israel.    This matches Isaiah's ministry 
during the Assyrian invasion;  they both typify the future work of 'Elijah' and his 
helpers.  

There is ample evidence that Jeremiah had to work amid considerable opposition 
from false prophets who mocked his prophecies of impending Arab victory and the 
need to repent; they will have their counterparts among the ranks of modern 
Judaism in the last days (Lam. 2:14; Jer. 20: 6;  28:1-9;  29:24-26; Zech. 13:2-5).    
It is these false prophets within Israel which our Lord spoke of in Matt. 24:24.    In 
the A.D.70 fulfilment, these people operated under the umbrella of fundamentalist 
Judaism, as they will in the last days.    Their false bearing of the Lord's name 
(Matt. 24:5) alludes back to the pseudo -prophets of Jeremiah's time doing the 
same (Jer. 14:14).    Zedekiah's trauma of being torn between wanting to accept 
the words of the false prophets whilst inwardly knowing the truth of Jeremiah's 
words, will perhaps be repeated in the leadership of latter -day Israel, to whom the 
Elijah ministry will teach the true word of God.    The apparent mimicry of 
Jeremiah's style by the false prophets will perhaps be seen in the last days too.  

The appeal of these people to national and religious pride during the period of 
Arab domination of the land before the final attack on Jerusalem is easy to 
imagine as occurring in the last days.    The bold, absolutist statements of men like 
Passhur match the spirit of the far right in present Israel's religious/political 
circles:   'O.K., these Arabs have had a bit of success, but with God on our side we'll 
smash them for good in the next few years!    Don't let anyone tell you we won't!' 
(cp. Jer. 28:1 -11).   In view of this, it is understandable that when Israel was 
totally and utterly smashed by the final Babylonian invasion, Judaism broke down:   
" The law is no more" , Jeremiah lamented (Lam. 2:9).    The whole of Lamentations 
contains many other passages concerning Jeremiah's regret at how the whole 
system associated with the law had ended.    As a priest, he would have felt the 
pathos of this so keenly.  

This same break-up of the law could also be brought about by a nominal Jewish 
acceptance of Islam being sanctioned by the Rabbis.    However, in the same way as 
Israel in Babylonian times worshipped their gods as well as Yahweh, so it will 



probably be in the last days.    The opposition to Jeremiah was so intense that it 
appears some of those who truly believed his word were killed as several times the 
false prophet brigade attempted to take him out of the way.    " The sins of the 
(false) prophets and the iniquities of her priests, that have shed the blood of the 
just in the midst" of Jerusalem (Lam. 4:13) would indicate that it will be the 
orthodox Rabbis who raise this persecution against the Elijah ministry and those 
who respond to it.    Note how the two witnesses of the last days are killed while 
doing this work of witness (Rev. 11:8, and see comments on this in Section 3).  

Whilst we have shown that there was a righteous remnant among Israel before the 
Babylonian sacking of Jerusalem, and that the remnant of population left in 
Jerusalem after this can be seen as vaguely typifying the latter -day remnant, the 
Jews who were carried captive to Babylon also typify this remnant, they are styled 
" the remainder" (remnant) Jer. 51:35 (A.V. mg.).    The parable of the figs in Jer. 
24 shows that those who were taken to Babylon spiritually revived as a result of 
their exper iences there (Jer. 24:5).    God pleaded there with His people (Eze. 
17:20), both through their experiences of captivity and by the words of prophets 
like Haggai, Ezekiel, Daniel and Jeremiah (Jer. 51:59,60).    Thus Isa. 41:15, cp. v 
7,describes how repentant Israel in Babylon encouraged each other to destroy their 
idols.  

A literal captivity of Israel to 'Babylon' after the early Arab invasions in the last 
days now appears likely in the light of this typology.    Their spiritual revival will be 
due to the min istry of God's word by the Elijah prophets.    Spiritual Israel's getting 
a grip on themselves in their parallel experience will be through a similar devotion 
to study of the Word. More on this in Section 2. The prophecies of Babylon's 
judgment normally spe ak at the same time of Israel's revival.    Jer. 50:18,19 does 
so in Elijah language, encouraging us to see this revival as the work of the Elijah 
ministry:   " I will punish the king of Babylon...and I will bring Israel again to his 
habitation, and he shall  feed on Carmel (where Elijah persuaded Israel to repent [1 
Kings 18:39])...his soul shall be satisfied upon mount Ephraim and Gilead" , where 
Elijah was from (1 Kings 17:1).  

Jeremiah spoke of Israel's being taken captive by Babylon and returning from it i n 
language which recalls Jonah being swallowed and ejected   by the sea monster 
(cp. Babylon): " I will bring forth out of his (Babylon's) mouth that which he hath 
swallowed up" (Jer. 51:44).    Jonah's experience being typical of the death and 
resurrection of Jesus, it follows that by their experience of Arab captivity, Israel 
will be brought to fellowship the sufferings of Christ.    Several times in Section 2 it 
is pointed out that the description of spiritual Israel's latter -day sufferings is also 
couched in the language of our Lord's passion.   In like manner it has been shown 
that the description of Jeremiah's and Jerusalem's sufferings at the time of 
Nebuchadnezzar in Lam. 3 is shot through with allusions to the mental and physical 
agonies of the cross.   Thus through their experiences at the hands of their Arab 
captors, Israel will be brought to truly appreciate and fellowship the sufferings 
they inflicted on Messiah (cp. Zech. 12:10;   13:6).  

The command to " remove out of the midst of Babylon, and go fo rth out of the land 
of the Chaldeans...be not cut off in (the judgment of) her iniquity" (Jer. 50:8;   
51:6) may be an appeal to the Arabs, especially those smaller states roped in with 



'Babylon', to repent and dissociate from her.    However, it must have f uller 
reference to the righteous remnant in captivity there, who are asked to rise up in 
rebellion and make their way back to Jerusalem.    Israel's making its way to Zion 
will immediately precede Babylon's judgment, and will indicate their repentance 
(Jer.  50:4,5 cp. 8,9), showing the spiritual effect of their Arab sufferings.    The 
clear echoes of their being called to leave Egypt demonstrate that they will be 
undergoing major persecution at this time: - 

-  " The children of Israel and the children of Judah  were oppressed together (i.e. 
Jews taken out of the land of Israel plus others from the diaspora alike taken to 
concentration camps in Arab lands?):  and all that took them captives held them 
fast;   they refused to let them go" (Jer. 50:33) - the language of Pharaoh (Ex. 
4:23).  

-  Similarly Babylon is described as not opening " the house of the prisoners" (Isa. 
14:17).  

-  Many prophecies of the restoration from Babylon are described in exodus 
language, thus equating Babylon with Egypt (e.g. Isa. 48:20,21).  

-  " ...in the day that the Lord shall give thee rest from thy sorrow, and from thy 
fear, and from the hard bondage wherein thou wast made to serve (all terms 
alluding to Israel in Egypt), that thou shalt take up this proverb ('victory song', 
Hebrew) against the king of Babylon" (Isa. 14:3,4).  

-  " I will break in pieces the horse...the chariot and his rider" concerning Babylon 
(Jer. 51:21) is quoting Ex. 15:1 about Egypt's destruction.  

9-2 The judgment of Babylon  

The detailed descriptions and repetitions concerning Babylon's punishment given in 
Jer. 50, 51;   Isa. 47 and many other passages must be for a reason.   In the light of 
this, the purpose of Babylon's destruction must be understood.    The real 
significance of her fall is that the false claims of he r gods and her conscious 
blasphemy of Israel's God, in short her epitomy of sin's manifestation, is to be 
finally destroyed.    She is called " the seed of evildoers" (Isa. 14:20), suggesting 
that her defeat will be the political victory of the seed of the woman over the 
serpent.  

For this reason, the religious motive behind Babylon's invasion of Israel, both 
historically and in the last days, must be appreciated.    The Arab use of Islamic 
fundamentalism as their reason for attacking Israel is evident to all at the present 
time;   we should therefore be able to discern a corresponding religious motive 
behind the aggression of earlier 'Babylon'.    The following are clear indicators of 
this: - 

-  " The Chaldeans...shall...possess the dwellingplaces that are not theirs" (Hab. 
1:6) sounds like Ps. 83:12, concerning the latter -day Arab confederacy saying, " Let 
us take to ourselves the houses of God in possession" .   The implication is that 
Babylon, too, wished to possess the holy places of Jerusalem for religious reasons. 



-  Thus the king of Babylon wanted to place his throne in the temple, thinking, " I 
will be like the most high" (Isa. 14:13,14), mocking the claim of Yahweh to be 
'most high' above all other gods.    The latter -day " man of sin" says likewise (2 
Thess. 2:4). 

-  The rejoicing at Babylon's fall is therefore because " Babylon is taken, Bel is 
confounded, Merodach is broken in pieces;   her idols...her images are broken in 
pieces" (Jer. 50:2).  

-  The prophecies of Babylon's judgment emphasize that it is the judgment of her 
idols (e.g. Jer. 50:38;   51:18,47).  

- We saw in Chapter 8 how the Assyrians likened captivity in their land to the 
wonders of being in God's Kingdom. Babylon is likewise depicted as a fake Kingdom 
of God. All the   nations flowed togethe r unto her (Jer. 51:44), as they will to the 
true Kingdom of God (Is. 2:2). She is called " that great city, which reigneth  (Gk. 
'basilia') over the kings of the earth" (Rev.17:18). 'Basilia' is normally used about 
God's Kingdom. When Jesus described His Kingdom as a tree " greater than all 
herbs" with " great branches; so that the fowls of the air may lodge under the 
shadow of it" (Mk.4:32), He was actually quoting from the description of the 
kingdom of Babylon in Dan.4. By doing so, He was pointing out th at 
Nebuchadnezzar's kingdom, legendary as it might be, was but a fake replica of His.  

-  The Babylonians taunted the captive Jews with requests to sing them the temple 
songs, " Yahweh's song" (Ps. 137:3,4).   This conscious mocking of Yahweh-worship 
shows how the Babylonians conceived of the conflict with Israel in terms of their 
gods being opposed to Yahweh, whom they claimed to have vanquished.    Today's 
Arabs see their struggle within the similar construct of Mohammed against Israel's 
God, Yahweh. 

Thus strong religious motivation of latter -day 'Babylon' can be expected to grow.    
Babylon caused the nations around her to drink her wine of fornication, making 
them " mad" (Jer. 51:7;   Rev. 14:8).   Wine being a symbol of doctrine, this must 
point to 'Babylo n' spreading the idea of Islamic fundamentalism to the nations 
around Israel (as " the nations" seem to normally refer to), making them " mad" in 
their hatred of Israel.    Iran and Iraq, geographical Babylon/Assyria, are already 
noted for this.    As Sennacherib relied heavily on propaganda and religious 
rhetoric, so Nebuchadnezzar and his latter -day equivalent will do even more so.    
Jer. 51:55 speaks of Babylon as " the great voice" , referring to her religious 
propaganda.   This will be quite complex, car rying with it all the power and 
persuasion of a pseudo-intellectuality:   " Thy wisdom and thy knowledge, it hath 
perverted thee" (Isa. 47:10).  

As Sennacherib described captivity in his kingdom as being better than having a 
place in God's future Kingdom (2 Kings 18:31,32), so Nebuchadnezzar and Babylon 
are exposed by the language of the record as being an anti -Christ and false 
kingdom of God respectively.    Nebuchadnezzar and the nations he leads are 
described as " the shepherd and his flock" (Jer. 51:23), i n pointed contrast to 
Christ, the good shepherd, and His flock, comprised of natural and spiritual 
Israel.    



The stones of Babylon being used as corner stones and foundation blocks (Jer. 
51:26) seem to request contrast with Christ as the true foundation a nd corner 
stone (Ps. 118:22). 

Jer. 51:25 calls Babylon a " destroying mountain" which is to be judged by fire to 
become " a burnt mountain" .    The use of identical language in Rev. 8:8 must 
make that passage have some reference to the fall of latter -day Babylon.    " 
Destroying mountain" is the language of Dan. 2:44 concerning the little stone 
destroying the image and growing into a mountain, symbolizing God's Kingdom.    
Jer. 51:20-23 stresses no less than nine times how 'Babylon' is to be " broken in 
pieces" , which is another connection with Dan. 2:44 concerning the breaking in 
pieces of the nations who are confederate with 'Babylon', the head of gold.     

As the image stands erect in the last days, it follows that its latter -day application 
must be to the Arab powers around Israel who become confederate under the king 
of 'Babylon', " the head of gold" .    Some of these powers with Babylon are called " 
mingled people" (Jer. 50:37), connecting with the " mingled" feet of the image 
(Dan. 2:43).  

Babylon's description as " the praise of the whole earth" (Jer. 51:41), connects with 
Jerusalem during the Millennium being spoken of in similar language (e.g. Ps. 
48:1,2;   Isa. 62:7).    As the kingdom of Nebuchadnezzar was a fake kingdom of 
God, so the city of Babylon w as a pseudo-Jerusalem.  Likewise the nations 'flowing 
together' unto Nebuchadnezzar in Babylon (Jer. 51:44) seems a parody of how they 
will flow to Christ in Jerusalem (Isa. 2:2).  

9-3 The Babylon confederacy 

The prophecies against Babylon have many similarities with those against the 
smaller Arab nations around Israel, showing that they were and will be confederate 
with Babylon in the latter -day attack upon Jerusalem.    Thus Jer. 44-49 concern 
the judgment of these nations, as a preface to Jer. 50,51  which concern Babylon.    
As Babylon had made Israel and Jerusalem " desolate" (Isa. 24:12;  Zeph. 1:13;   
Jer. 4:7;   Zech. 7:14), so she would be " desolate" (Jer. 50:3).    This same word is 
used in the preceding chapters concerning the judgments on Moab ( Jer. 48:9), 
Bozrah (Jer. 49:13), Edom (Jer. 49:17), as well as concerning Assyria (Zeph. 2:13) 
and the Philistines (Zeph. 2:4).    The clear implication is that all these Arab allies 
of Babylon will have an identical punishment.    The time period in which t his 
occurs in the time of the end will be relatively short - the Arab powers firing 
nuclear weapons at each other almost simultaneously, would neatly overcome this 
problem.Ps. 137:7 and Obadiah v.12 speak of Edom as being with Babylon in her 
taking of Jeru salem.   'Edom' seems a name for several Arab powers. 

Is.34 describes the judgments of " all nations" around Israel, notably " upon 
Idumea" , in language which is clearly taken from the prophecies of Babylon's doom 
(v.9,10=Rev.14:11; 17:16; 18:9; v.11=Is.1 4:23). Indeed, all God's prophecies 
against Israel's enemies have marked points of contact with each other. Thus the 
prophecies against Tyre in Is.23 are shot through with links with those against 
Babylon in Revelation; and " as at the report (prophecy) co ncerning Egypt, so shall 
they be sorely pained at the report of Tyre" (Is.23:5). Is.14:3 says that Babylon 



treated Israel like the Egyptians did; they too gave them " sorrow...fear, 
and...hard bondage wherein (Israel) wast made to serve" . Because of these  
similarities in how they treated and will treat God's people, their judgments will 
be similar. Yet a number of these nations, notably Egypt and Tyre, are described 
as being judged and destroyed by Babylon (e.g. Ez.26:7). However, there is good 
reason to t hink that Babylon's own judgment will be at the hands of nations like 
these, who come under her umbrella during their invasion of Israel. The resolution 
of this apparent contradiction lies in the prophecies concerning the Arab powers 
destroying each other in the final conflict, thus fulfilling all these prophecies 
concerning their judging of each other.  

The close association of these other Arab powers with geographical 'Babylon' in the 
last days is shown by Jer. 42:11 encouraging latter day Israel against B abylon in the 
very language used to inspire Joshua against the Arab tribes of his day: " Be not 
afraid of the king of Babylon...for I am with you to save you, and to deliver you" 
(cp. Josh. 1:5). Hab. 2:5,15,16 describes the king of Babylon in language 
reminiscent of both Lot's daughters (mothers of Moab and Ammon), and Canaan, 
father of the Arab / Canaanite tribes (cp. Gen. 9:22 -25; 19:31-37). Isa. 13:14,15 
also shows the connection of the Arab peoples with Babylon; people of these areas 
are urged to " fle e every one into his own land (because) every one that is...joined 
unto (Babylon), shall fall by the sword" in the day of Babylon's judgment.    This 
sounds like another hint that the Arab peoples will be given the opportunity to 
repent and avoid God's judgments.   Their previously being " joined unto" Babylon 
is the language of marriage/intercourse, showing the brief intensity of their 
association (remember Babylon is called a whore in Rev. 17:5).    The intensity of 
their joining together is shown by the fa ct that Babylon is spoken of as the 'hire of 
the north', although " the north" can refer to other Arab powers apart from Babylon 
(Jer. 1:14,15;   25:9;  46:24).   Passages where " the north country" is Babylon 
include Jer. 3:18;   6:22;  10:22;  16:15;  23:8;  31:8; 46:10.    The conclusion to be 
drawn from this is that these powers became part of 'the king of the north' for the 
purposes of Israel and Jerusalem's invasion and judgment. 

Note, too, how Jer. 51:20 -23 speaks of Babylon as an individual controlling  others, 
i.e. the other Arab nations - e.g. a rider of a horse, a shepherd over a flock, a 
plowman over his oxen.    This paves the way for Babylon being the whore who 
rides the beast (Rev. 17:3).    In similar vein Isa. 49:26 speaks of Israel's Arab 
enemies being fed " with their own flesh" , whilst Babylon's flesh will be eaten by 
the powers confederate with her (Rev. 17:16).    This shows their close association. 

However, Babylon and the beast with which it is associated is said to have power 
over the natio ns of whole earth (Dan. 7:23; Rev. 13:12). This is referring back to 
the way in which historical Babylon was praised by the whole earth (Jer. 51:41), 
and had an army which included men from " the whole earth" (Jer. 34:1). As 
Babylon of the last days will i nfluence all nations of the earth with her wine, so 
Babylon of old is spoken of in the same way (Jer. 51:7 cp. Rev. 17:2,4). Thus 
several prophecies speak of how Babylon's fall had effects on the whole earth (e.g. 
Jer. 50:46); and latter day Babylon likewi se (Rev. 18:9,10). If we are correct in 
interpretting " Babylon" as a revived Arab power of the last days, based on the 
prototype of historical Babylon, then we must look for a nation like Iran or Iraq to 
gather together the surrounding Arab powers for an assault on Israel, and to 



somehow bring the whole world under the control of this confederacy. An Arab -
dominated UN or other global political power could bring this about. " The Charter 
of Allah" makes it clear that Islam aims for world domination, within which " co-
existence is possible with other religions, but only on Islamic terms and under 
Islamic domination" . Thus the control of the Western world may not be as difficult 
in practice as it may seem; if, for example, the Pope makes some suitable 
deffere nce to Islam on behalf of all 'Christians', such a situation would come into 
existence. As we have often said, we need to cocnentrate more on interpretting 
the prophecies on a purist level, rather than examining them only within the 
constructs of what seem s politically feasible at the present time.  

The Arab nations in this confederacy will turn against 'Babylon' in the ultimate 
'time of the end';   through them God's judgment against her is administered. 
Babylon " gathereth unto him all nations" , but " sha ll not all these take up a 
parable against him, and a taunting proverb against him, and say, Woe to 
him...shall they not rise up suddenly (and) bite thee...and thou shalt be for 
booties unto them?" (Hab.2:5 -8). First of all the islands (nations) flee away from 
Babylon (Rev.16:20), the birds and animals scatter from under the big tree as it 
starts to totter. This may well speak of those Arab individuals who repent and 
'come out of' Babylon.   Yet seeing that all these nations on a national level drink 
the same cup of judgment as Babylon (Jer. 25:19 -26, cp. Rev. 16:19), it follows 
that their destruction must be through their judging and desolating Babylon.    A hi-
tec war situation in which they all desolate each other with missiles urges itself 
upon us as the likely fulfilment of this.    Note that Babylon's king drinks the cup 
slightly after this (Jer. 25:26), in the same way as the Arab leaders of earlier 
invasions were singled out by Gideon for especially symbolic destruction (Jud. 
8:12-21), which we are infor med will have its latter -day counterpart (Ps. 83:11).  

" An assembly of great nations from the north country...shall set themselves in 
array against her" (Jer. 50:9).    The Hebrew word translated " assembly" is also 
rendered " company" , and is used concerning the Babylon-led confederacy which 
attacks Israel in the last days (Eze. 16:40;   23:46,47).    It is used four times to 
describe Gog's " company" that invades Israel (Eze. 38:4,7,13,15).   As that invasion 
was to come out of the north (Eze. 38:15), so wo uld Babylon's judgment.    Their " 
array" against Babylon is the same word used in Joel 2:5 concerning their " array" 
against Jerusalem.   " Their arrows (against Babylon) shall be as of a mighty expert 
man:  none shall return in vain" (Jer. 50:9) is the la nguage of Joel 2:7 concerning 
how they attacked Jerusalem.    Their being in array against her and firing arrows 
sounds like a siege of Babylon, akin to that of Jerusalem.    Cyrus literally encircled 
historical Babylon (cp. Jer. 50:14).    This suggests that this prophecy focuses on 
what will be done to 'Babylon's' homeland and perhaps her capital at the time of 
Israel's invasion. 

" Chaldea shall be a spoil" (Jer. 50:10) may just have reference to the historical 
taking of Babylon;   if it has a latter -day application, this would suggest that the 
repentant Arab peoples take some of her wealth for themselves during the 
Millennium.    Note how her spoil will be taken in the same way as she came to take 
a spoil from Israel (Eze. 38:12).    It would appear that the po wers with Babylon 
were coerced into support by previous military defeat, as well as by religious 
rhetoric (Isa. 14:6).   This helps explain how easily the coalition falls apart once 



Jerusalem is captured, and supports our previous conclusion that there will  be 
major inter -Arab wars going on, especially between 'Babylon' and the smaller Arab 
powers right up to Jerusalem's invasion.  

The subsequent hate of these nations for Babylon is foreshadowed by the Medes, 
who conquered historical Babylon, disregarding si lver and gold in order to kill the 
women and children of Babylon (Isa. 13:17,18).    This may indicate that some of 
them are doing this on Christ's behalf, having previously repented, or, 
alternatively, it may just indicate the extent of inter -Arab hatred t hat will exist.    
The destroyers of Babylon will rise against her like the sunrise (Isa. 47:11 A.V. mg. 
cp. Jer. 50:9), which is the language of Christ's return (Mal. 4:2).   This may 
indicate that they are acting on Christ's behalf, or that Christ returns at this 
point.    It may be that 'Babylon' will have offered them some reward for co -
operating in the attack on Jerusalem which she fails to realize.    The suddenness of 
Babylon's judgment indicates a very quick, united turning against her (Isa. 47:9).    
There is copious other evidence that 'Babylon' of the last days is punished by the 
Arab powers that were once confederate with her: - 

-  " Wild beasts of the desert" occupying Babylon is probably a figurative reference 
to the Arab tribes (Isa. 13:21).  

-  Babylon will be " filled with men, as with caterpillers" in judgment (Jer. 51:14).    
This is recalling Joel 1:4, speaking of the Arabs who come against Jerusalem as " 
caterpillars" .  

-  " The spoilers shall come unto her (Babylon) from the north" (Jer. 51:48) - as 
Israel's Arab invaders are termed " spoilers" in Jud. 2:14;   1 Sam. 13:17;  2 Kings 
17:20. 

-  Babylon's " sea" , i.e. the Arab nations she had power over, will be dried up from 
her - i.e. she will no longer control them (Jer. 51:36; Rev. 17:1,15), but  " the sea" 
(those Arab powers) will then come up against Babylon to destroy it (Jer. 51:42).  

The physical presence of the Arab armies in the geographical homeland of 'Babylon' 
will therefore make that the place of judgment for the nations, as well as just  
outside Jerusalem, where other armies of those same powers will also turn against 
each other.    Thus Babylon becomes " like a threshingfloor" , another place of 
Armageddon (Jer. 51:33, cp. Isa. 21:9,10).    As Babylon took Jerusalem by house-
to-house fight ing, so this will happen to the city of Babylon (Jer. 50:30);   as she 
burnt Jerusalem with fire, so a fire will be 'kindled' in her (note the similarity 
between Jer. 17:27 and 50:32);   as she robbed the treasures of Jerusalem, so will 
hers be (Jer. 50:37, cp. 2 Kings 24:13).   " Her young men...all her host" will be 
destroyed (Jer. 51:3) - referring to the Iranian/Iraqi habit of fielding huge armies 
composed of fanatical Muslim schoolboys? 

In the same way as " the king of Babylon heard the report" of the Me des' invasion 
and was troubled (Jer. 50:43), so the latter -day " king of the north" , while 
personally present conducting the campaign against Jerusalem, will be troubled by 
" tidings" of this massive Muslim mutiny against him, and will therefore go ahead in 
a furious rage to try to exterminate every Jew left in Jerusalem (Dan. 11:44,45).    



Jer. 51:31,32 stresses how the report of the attack on Babylon will spread like 
wildfire.    This relates to the beast launching a final burst of persecution against 
God's people, " having great wrath, because he knoweth that he hath but a short 
time" (Rev. 12:12).    " The earth helped the woman" (Rev. 12:16) might refer to the 
Arabs indirectly 'helping' Israel by turning against Babylon.    

One final point.    Those who judge Babylon are told, " As she hath done, do unto 
her" (Jer. 50:15).    This is quoted in Rev. 18:6 concerning the saints as the judges 
of Babylon.   It would appear from this that there must be two stages in Babylon's 
judgment: - 

1)  The Arab armies attacking her armies, both near Jerusalem       

    and in geographical 'Babylon'.   They are themselves  

    largely destroyed while doing this.  

2)  The saints possibly directing some of the repentant Arab peoples, complete the 
judgment, giving some of the spoi ls to these Arabs.   Several times in our studies 
we have shown the likelihood of a minority Arab repentance.  

It may be that the similarities between the judgments of Babylon by the saints and 
by the nations of the Babylon confederacy may be because those Arab nations 
repent - an idea mentioned elsewhere in our studies. At this stage it may be 
appropriate to catalogue some of the passages which speak of this latter day Arab 
repentance:  

- Gen. 12:3 LXX speaks of how all the tribes of the land of Israel will b e blessed 
(i.e. forgiven) due to Abraham's seed, the Lord Jesus. This has yet to be fulfilled - 
but it will be if the tribes of the land (i.e. the native Arab peoples living between 
the Nile and Euphrates) repent and accept Messiah's forgiveness. The pictur e of 
Christ's Millenial rule in Ps. 72:8,9 is similar: " He shall have dominion from sea (the 
Meditterranean?) to sea (the Persian Gulf?) from the river unto the ends of the 
earth (land). They that dwell in the wilderness (the Arab peoples) shall bow   
before him" .  

- " The remnant (i.e. repentant remnant?) of Syria will be like the glory of the 
children of Israel" at the time of Syria's latter day judgments (Is. 17:3 RSV).  

- When Moab receives her judgments in the last days, " Moab shall be ashamed of 
Chemosh" (Jer. 48:13)- they will renounce their false religion (cp. Islam).  

- When Edom receives her judgments, Yahweh will plead with the poor, humbled 
remnant: " Leave thy fatherless children, I will preserve them alivel and let they 
widows trust in me" (Jer.  49:11)- all very much the language of God's mercy to a 
not unspiritual Hagar (Gen. 21:17).  

- Even Babylon itself will be encouraged to repent through her latter day 
judgments. In this context we read: " Babylon is suddenly fallen and destroyed: 
howl for her (cp. Rev. 18:2,9); take balm for her pain, if so be she may be healed" 



(Jer. 51:8). Truly God does not willingly afflict, but in judgment remembers 
mercy, and His ultimate aim of achieving His glory.  

- Some of the latter day Philistines who repent will  be given positions of authority 
in the Millennium on a par to natural Israel: " I will cut off the pride of the 
Philistines. And I will take away his blood out of his mouth, and his abominations 
from between his teeth (as if the Philistine tribes were a b east of prey): but he 
that remaineth (the spiritual, repentant remnant), even he, shall be for our 
(Israel's) God, and he shall be as a governor in Judah, and (a man from) Ekron as a 
Jebusite (Jew born in Jerusalem)" (Zech. 9:6,7).  

We can now summarize the broad theme presented by our studies of latter -day 
typology so far: - 

a)   Israel under Arab domination for an extended period (3.5 years?) after an 
initial time of prosperity.    Arab wars all around, with 'Babylon' emerging as 
leader.    No Arab army of occupation;   wealth of Israel raided;   land physically 
destroyed.    Division amongst Jews;  possible turning to Islam.    Jewish false 
prophets.    Elijah ministry during this period resulting in a righteous remnant 
developing.    Some Jews go into captivity.  

b)   Arabs call a truce, and, under the leadership of 'Babylon' and its charismatic 
leader, attack Jerusalem.  

c)   Great suffering of Jews.    Jerusalem captured, although righteous remnant still 
manage to survive.   Simultaneously, righteous remnant develop  in their captivity 
in Babylon (in extermination camps?)  

d)   Smaller Arab powers turn against 'Babylon'.   Inter -Arab fighting.    Final 
desperate rage against the Jews until only the righteous remnant remain alive 
among Jewry.   Arab powers destroy themselves. 

e)   Christ with saints;   repentant Jews and Arabs complete the judgment of 
Babylon. The prophecies concerning Israel destroying Babylon which have never 
had a previous fulfilment (e.g. Jer. 51:19,20) thus come true.  

It should be remembered that ther e have been hints in our studies that Christ 
could return at any of these stages.    It is not for us to be able to pinpoint exactly 
when. 

Note 

(1) There is a strong theme throughout Scripture that all that is untrue, apostate 
from the true God, of the flesh etc., is in fact a false Kingdom of God, a pseudo -
Jesus, a fake God. Any human ruler is to some degree an incarnation of sin; all the 
kingdoms of men are to be seen as offering an alternative to the true Kingdom of 
God. Through recognizing the extent to which this is true, we will be better able 
to see and resist the temptations to associate ourselves with them rather than the 
things of God's Kingdom. The beasts of Daniel and Revelation are an epitome of the 
flesh and rebellion against God. It is to be expected, therefore, that they and the 



powers they represent will have many such characteristics. The record of the kings 
of north and south in D aniel 11 are shot through with Kingdom language:  

" His dominion shall be a great dominion" (v.5; cp. 6:26; 7:27)  

" Out of a branch of her roots shall one stand up" (v.7; cp.Is.11:1)  

" There shall many stand up" (v.14; cp.12:1)  

" Upright ones with him...he shall give him the daughter of women" (v.17; cp. 
Zech.14:5; Ps.45:9) 

" the prince of the covenant" (v.22; cp. 9:25,27)  

" at the time appointed he shall return" , as will Christ.  

The whole principle of Antichrist is discussed in more detail in Appendix 3.  

DIGRESSION 2: The Revival Of Babylon 

2-1 Unfulfilled Prophecies About Babylon  

The whole prophetic meta narrative of the Bible is in many ways a tale of two 
cities - Babylon and Jerusalem. There are times when Babylon masquerades as 
Zion- a false city of God  with a false Messiah leading her. Babylon / Babel was a 
city built to reach unto Heaven, in contrast to the true city of God which comes 
down from Heaven (Gen. 11:4 cp. Rev. 21:2). And there are times when Zion in her 
apostacy has appeared as Babylon. But in the final conflict of the last days, these 
two cities will be literally pitted against each other. Zion will briefly succumb 
under the might and pride of Babylon, to rise again in eternal glory. It was in 
Babylon where Nimrod first built the tower of B abel, the first organized rebellion 
against God; and it was there that God first entered into open judgment of flesh 
and humanity en masse. And it is here likewise that His purpose with sin and His 
true people will likewise be fulfilled. Babylon was also called Su-anna, òthe holy 
cityó. Yet òthe holy cityó is Jerusalem, thus making Babylon a fake Zion. 
Herodotus says the city was square, just as new Jerusalem. We have shown 
elsewhere that the events of the Babylonian invasion are typical of the last days. 
That invasion was òthe time of [Israelõs] troubleó (Jer. 11:12), clearly typical of 
Jacobõs latter day òtime of troubleó.  

òBabylon, the jewel of kingdoms, the glory of the Babylonians' pride, will be 
overthrown by God like Sodom and Gomorrahó (Isaiah 13:19). And yet Babylon was 
never suddenly overthrown like Sodom and Gomorrah in their fiery destruction. It 
was conquered by the Medes and Persians and fell into decline, but it was not 
violently destroyed. Likewise: òThe Lord will have compassion on Jacob; once 
again he will choose Israel and settle them in their own land....They will make 
captives of their captors and rule over their oppressors.... On the day the Lord 
gives you relief from suffering and turmoil and cruel bondage, you will take up this 
taunt a gainst the king of Babylon: How the oppressor has come to an end! How his 



fury has ended! .. . All the lands are at rest and at peace; they break into singingó 
(Isaiah 14:1-4, 7). When Babylon is ultimately destroyed, Israel will finally be at 
Peace and will dwell in safety. Israel has been a nation since 1948, but not for one 
day has the nation of Israel known real peace or ease. It has never been able to 
claim all the lands God promised the Israelites, and Israel's Arab neighbours have 
been a constant thr eat and danger.  

There is the assumption by many that all the O.T. prophecies about ôBabylonõ were 
fulfilled in the overrunning of Babylon by the Medes. However, there are many 
details of those prophecies which didnõt have a total fulfilment, and this we must 
see what the Medes did as but a partial, incipient fulfilment of what is going to 
come in the last days. This also requires that we understand ôBabylonõ as literal 
Babylon- for it was against her that the prophecies were uttered in the first place. 
And quite clearly, the prophecies of Revelation against ôBabylonõ are extensions of 
those of the Old Testament. We therefore are encouraged to see the ôBabylonõ of 
Revelation as the Babylon of the prophets - i.e., literal Babylon. Jeremiah 51 
predicts the judgm ent of Babylon, and yet v. 46 says this is a time when ruler will 
figh ruler. And this is quoted in Mt. 24:6,7 as being specifically applicable to our 
last days.  

Here are some of the unfulfilled details, which require a latter day fulfilment:  

-          Literal Babylon decayed due to the ravages of time, whereas Babylon was 
to fall òsuddenlyó (Jer. 51:8). And Rev. 18 tells us that the fall of Babylon will be 
òin one houró, smiting her down suddenly in her prime. This must be future in its 
fulfilment. Rev. 18:22 and 14:8 both speak of òBabylon is fallenó as applying to a 
latter day scenario. And yet these words are lifted straight from Is. 21:9 and Jer, 
51:8, prophecies about literal  Babylon being destroyed suddenly- a destruction 
which is clearly future, se eing the city was never so suddenly destroyed in the 
past. The suddenness of the destruction is a keynote of these prophecies.  

-          Jer. 51:42 states that Babylon is to be submerged underwater. Maybe this is 
yet to come upon a revived Babylon.  

-          When Babylon falls, Israel and Judah would repent and unitedly return to 
Zion with singing and enter into the everlasting covenant (Jer. 50:4,5). This didnõt 
happen when Babylon ôfellõ before, even if it had the potential of coming true.  

-          The poor and needy would trample down Babylon (Is. 26:6).  

-          It is not true that Babylon has been uninhabited òfor everó. òThe city of 
Babylon has never ceased to exist. Although its name was changed on two 
occasions, it has never been totally unp opulated. Hillah presently has 250,000 
citizens and was built almost entirely of bricks from the parts of the old city of 
Babylonó (Joseph Chambers, A Palace For The Antichrist  p. 146). Note too that the 
Babylonian Talmud was written by Jews living in Baby lon in the 6 th century AD. 1 
Pet. 5:13 may well imply there was even an ecclesia there in the first century.  

-          òFor the Lord will have mercy upon Jacob, and will yet choose Israel, and 
set them in their own land: and the strangers shall be joined with them, and they 



shall cleave to the house of Jacob. And the people shall take them [the 
Babylonians], and bring them to their place: and the house of Israel shall possess 
them in the land of the Lord for servants and handmaids: and they shall take them  
captives, whose captives they were; and they shall rule over their oppressorsó (Is. 
14:1,2) has never been fulfilled yet. It will be in the last days; and at this time, as 
Is. 14 goes on to detail, Babylon [literal Babylon, in the context] will fall.  

Other prophecies about the sudden destruction of literal Babylon - which can only 
be latter day in their application - are also the basis for the words of Revelation 
about latter day Babylon. Consider:  

òThou that art given to pleasures, that 
dwellest carelessly , that sayest in thine 
heart, I am, and none else beside me: I 
shall not sit a widow, neither shall I 
know the loss of childrenó (Is. 47:8)  

òHow much she hath glorified herself, 
and lived deliciouslyéfor she hath said 
in her heart, I sit a queen, and am no 
widow, and shall see no sorrowó (Rev. 
18:7).  

òBut these two things shall come to 
thee in a moment in one day, the loss of 
children, and w idowhoodó (Is. 47:9) 

òTherefore shall her plagues come in 
one day, death and mourningó (Rev. 
18:8) 

òLet now the astrologers, the 
stargazers, the monthly prognosticators, 
stand upó (Is. 47:13) 

òFor by thy sorcerieséó (Rev. 18:23) 




